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Likutay Torah English translation project:
With Hashem’s help we would like to present this installment of
Lessons in Likutay Torah.
The original text of the maamarim with  נקודותand punctuation is
presented side by side with a phrase by phrase translation and
explanation. The translation of the text is in bold whereas the
commentary is in regular font. The explanations of general concepts
that are not directly relevant to understanding the flow of the
maamar are in footnotes.
All of the commentary of the Tzemach Tzedek printed with brackets
in the original Likutay Torah have been moved to the Hebrew
footnotes and left untranslated.
The main purpose of this project is to enable the reader to learn the
Likutay Torah in the original. By learning the words, structure, and
concepts of the maamarim, eventually they should be able to learn
it by themselves in the original.
The Ma’amarim of LIKUTEI TORAH and TORAH OR are
copyright by the Kehot Publication Society, a division of Merkos
L’inyonei Chinuch Inc., and are reprinted here with special
permission. To purchase the original visit www.Kehot.com.
I would like to thank: Kehot for permission to use the text of the
maamarim, the administrator of the  לקוטיַׁתורהַׁמנוקדproject for
helping with the  נקודותand punctuation, to view or download any
maamar from Likutay Torah/Torah Or with  נקודותgo to his website
www.ChassidutBehirah.com ,
and to R’ Baruch Katz for creating the website and the editing.

Please Donate to Keep this Project Going:
Translating these maamarim takes many hours of work per week,
and funding is needed to cover the expenses to make this possible.
Please donate at our website www.LearnChassidus.com
For comments and questions,
avraham.t.katz@gmail.com

please

email

me

at
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ֵתוֹ רֵה
ֵּ ִֵל ּקוּטֵי
"ִדבורַׁהמ ְת ִחילַׁ" ִמיַׁמָ ַָׁנה
ג,אַׁ–ַׁסח,שתַׁ ָב ַָׁלקַׁ ַׁדףַׁסז
ַׁ פ ָָר

“Bringing the Infinite into the Finite”
In Parshas Balak it is described the curses Bilam said which were
transformed into blessings, this is one of them (Bamidbar 23:10):

:א
ַׁ ַׁו ִמסְ ָפר, ַׁעֲפר ַׁי ֲעקֹב1"מי מָ נָה
ִ
אֶ תַׁרַׁ ַֹׁובעַׁי ְִש ָראֵ ל ָּתמֹת נַפְ ִׁשי מוֹת
ַַַׁׁׁ(פ ָָר ָשתֵ נו2"ַׁי ְָּש ִׁרים ו ְתהִׁ י ַאחֲ ִׁר ִׁיתי ָּכמֹהו׃
:)ַׁי,כג

Chapter 1:
“Who can count the dirt of
Yaakov, or the number of רֹבַׁעone fourth of Yisrael? May my
(Bilam’s) soul die like the
upright people and may my end
be like theirs!”

This blessing (that Hashem said through Bilam) is saying: One
cannot count the Jewish people, since they will be numerous like the
dust. However, we need to understand two points:
1- Why does it say there is a number for the “one fourth of
Yisrael”, implying there is a limited number, if it said before
they cannot be counted, implying they have no number and
cannot be counted?

ַׁ .)ַׁי"בַׁתמוַׁזַׁתקס"ג,שתַׁחֻ קַׁתַׁובָ ַָׁלק
ַׁ ַׁ(נֶאֱ מַׁרַׁ ְבש ָבַׁתַׁפ ָָר1
." ַגבי " ָּכל ַהנֶּפֶּ ש ַה ָּב ָּאה, וַ י ִַׁגש ָּפ ָּר ָּשה צ"ד: ַׁ ַרבוֹ ת.)ַׁא, סוֹ ף ֶּפ ֶּרק ג' ְדנ ִָּׁדה (ל ֹא: ַׁ( ַב ְג ָּמ ָּרא2
 סוֹ ף ָּפסוק " ְכ ַתפו ַח, ְב ִׁשיר ַה ִׁש ִׁירים ַר ָּבה. ָּפ ָּר ָּשה ָּבלָּ ק.' ָּפ ָּר ָּשה ב, ַב ִׁמ ְד ָּבר.' ָּפ ָּר ָּשה א,וַ י ְִׁק ָּרא
, ְבק ֶֹּהלֶּ ת ַר ָּבה.)ַׁיז, ובַ ָּפסוקַׁ" ֶּאל ִׁג ַנת" (ו.)ַׁטו, ובַ ָּפסוק " ַא ַחת ִׁהיא יוֹ נ ִָּׁתי" (ו.)ַׁיב,ַבעֲ צי" (ב
ַׁ .))ַׁיח,ַב ָּפסוק " ָּכל ַהנ ְָּחלִׁ ים" (א
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2- What is the idea of saying “or the number of רֹבַׁע-one fourth
of Yisrael,” what’s the significance of “one fourth” in terms
of counting the Jewish People?
The Alter Rebbe will begin to analyze the verse quoted and explain
these questions:

ַׁ:ַׁפירו ִשים
ֵ '"רֹבַׁע" ַׁיֵש ַׁב ֹו ַׁב
ַׁ,חד ַׁ– ַׁחֵ ֶַׁלק ַׁ ְרבִ יעִ ית
ַָׁ ֵֶפירוש ַׁא
ַַׁׁכי ַׁ ִה ֵַׁנה.
ִַׁ וְ הַׁב' ַׁ– ַׁ ִמלְש ַֹׁון ַׁא ְר ָב ַָׁעה
ַׁ ַׁ:ִבבְ ִחינתַׁי ְִש ָר ֵַׁאלַׁיֵשַׁד' ְַׁב ִחינ ַֹׁות

The word "( "רֹבעrelated to the
word ארבע-four) has two
possible explanations: One
explanation is it means “one
fourth”, and the second
explanation is it means “a total
of four”. To understand the
significance of the number four
in counting the Jewish People,
we need to explain that there
are four main aspects of the
Jewish person, as will be
clarified later.

ַׁ" כֹל:)ַׁז, ַׁ ִדכְ ִתיב ַׁ(יְשעְ יָה ַׁמג,וְ הָ עִ ְנ ַָׁין
ַׁ,אתיו
ִ הַ נ ְִׁק ָּרא בִׁ ְשמִׁ י ַׁוְ לִכְ בו ִֹדי ַׁ ְב ָר
ַׁ ַׁוְ ֵַׁהם," ַׁאף ַׁע ֲִש ִיתיו,יְצ ְר ִתיו
ַׁ ַׁ ִדיב ַׁור, ַׁמ ְח ָש ַָׁבה:ְב ִחינוֹת
ַׁ ַׁ:ֲשה
ֶַׁ ומע

The idea is as follows: It is
written
(Yeshaya
43:7):
“Everything that is called by My
Name and exists for My Glory
I have created it, formed it,
and also made it.” These three
stages (created, formed, made)
correspond to the three
aspects of thought, speech, and
action.

ַׁ,אתיו"ַׁהוַׁאַׁ ְב ִחינתַׁמ ְח ָש ַָׁבה
ִ " ְב ָר
ַׁ ַׁ.ֵש־מֵ א ִַׁין
ַׁ ֶשהוַׁאַׁי

“I have created it” is the
aspect of thought, which is
similar
to
creation
of
something
from
nothing
comparable, just like thought
comes from the subconscious
which is not comparable.
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ַׁ,ַׁהוא ַׁ ְב ִחינת ַׁהַׁ ִדיב ַׁור
ַׁ ַׁ ""יְצ ְר ִתיו
ֶַׁשהוַׁא ַׁ ְב ִחינת ַׁצו ַָׁרה ַׁ ֶש ְמציֵיר
ַׁ.הָ או ִֹתי ַֹׁותַׁ ֶש ְַׁבמ ְח ָש ָבַׁה

“I have formed it” is the aspect
of speech, which is form
applied to the letters of
thought.

ַׁ" ַׁאף ַׁע ֲִש ִיתיו" ַׁ– ַׁ ְב ִחינת
ַׁ," ַׁ ְכ ִתיב ִַׁבלְש ַֹׁון ַׁ" ַׁאף.ֲשה
ֶַׁ הַׁמע
ֲַׁשה ַׁ– ַׁ ָד ַָׁבר ַׁנִפְ ַָׁרד
ֶַׁ ְפי ַׁ ֶשהמע
ִַׁ ל
ַׁ ַׁ ֶשאֵ ינ ֹו ְַׁכעֵ ֶר ְך,ִבפְ ֵַׁני ַׁעצְ מ ַֹׁו
ַׁה ִדיב ַׁורַׁ ֶנ ֶַׁגדַׁהמ ְח ָש ַָׁבהַׁ ֶש ְמציֵיר
ַׁ ַׁ ִַׁכי,ש
ַׁ הָ או ִֹתי ַֹׁות ַׁהמ ְח ָש ַָׁבה ַׁמ ָמ
ַׁ ַׁמה,ֹשב ַׁהוַׁא ַׁ ְמד ֵַׁבר
ֵַׁ שחו
ֶַׁ ַׁ ַׁמה
ֶַׁשאֵ ין ַׁכֵן ַׁעִ ְנ ַָׁין ַׁע ֲִשיָיה ַׁג ְש ִמיוַׁת
ַׁ.3הוַׁאַׁעִ נְ ַָׁיןַׁ ִבפְ ֵַׁניַׁעצְ מ ַֹׁו
ַׁ

“I have also made it” is the
aspect of action. The verse
uses the word “אף-also” in
terms of action since action
becomes separate from the
person’s thought and speech. It
is unlike how speech compares
to thought where it is simply
forms the actual letters of
thought into speech, since
what a person thinks is what
he says, this is not the case with
physical action which becomes
its own expression of the
person without a direct link
showing its connection to what
the person is thinking.

By looking at what someone does you can’t know what he is
thinking or feeling necessarily, whereas by hearing his words you
can learn what he was thinking.

ַׁוְ ִה ֵַׁנה ַׁיֵש ַׁע ַֹׁוד ַׁ ְב ִחי ַָׁנה ַׁ ְרבִ יעִ ית
ַֹׁשה ַׁ ְב ִחינ ַֹׁות
ַָׁ ֶש ְלמעְ ַָׁלה ַׁמֵ ה ְשל
ַׁ, ַׁ ִדיב ַׁור,הנ"ל ַׁ– ַׁמ ְח ָש ַָׁבה
ַַׁׁ ִַׁכי."ֲשהַׁ–ַׁ ְַׁונ ְִר ַָׁמזַׁ ְב ִמ ַׁלתַׁ" ַׁאף
ֶַׁ ומע
ַׁ ַׁלְ רב ַֹׁות," ַׁאף" ַׁהוַׁא ַׁלְש ַֹׁון ַׁ ִריבוַׁי

Now, there is another “fourth”
aspect which is higher than the
three aspects mentioned above
of thought, speech, and action
and is hinted to in the word
“אף-also”. This is because the
word “אף-also” comes to

ַׁ ְב ַמה ֶּש ָּכתוב ָּשם ַׁ(תו ַָֹׁרה,""חיָּיב ִׁאינִׁש לִׁ בְ סומי ְבפו ַר ָּיא
ַ  ַׁ[וְ עַ יין ִׁמ ֶּזה ְב ִׁדבור ַה ַמ ְת ִׁחיל3
ַׁ,םַׁב ִחינתַׁמ ְח ָשבָ ה
ְ ֵיםַׁשה
ֶ יןַׁמחו ָב ִר
ְ  [ ְשנֵיַׁק ִו,' "וְ צורתַׁהה'ַׁהוא ַׁג'ַׁק ִוין ַׁכו:)ַׁב־ג,א ַֹׁור ַׁצה
.]"'יתיו
ִ ַׁ'אףַׁע ֲִש: וכְ מ ַֹׁוַׁ ֶשכָתוב:ִדבור;ַׁוְ קוַׁהג'ַׁהוא ְַׁב ִחינתַׁמע ֲֶשה]ַׁ– עַ ד
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ַׁ,ַׁכאַׁן
ָ ע ַֹׁוד ַׁ ָד ַָׁבר ַׁ ֶשאֵ ינ ֹו ְַׁמפו ָֹרש
ַׁוְ הוַׁא ַׁה ָד ַָׁבר ַׁ ֶש ְלמעְ ַָׁלה
ַׁ,ַֹׁשה ַׁ ְב ִחינ ַֹׁות ַׁהלָלו
ַָׁ מֵ ה ְשל
ַׁ.וְ גָבוֹהַׁוְ נ ֲע ֶַׁלהַׁמֵ ֶַׁהם
ְ ַׁ ִה ֵַׁנהַׁצ ִָר,יאורַׁה ָד ַָׁבר
ַׁיךַׁלְהָ בִ ין
ַׁ ֵוב
ידתַׁהנ ְָשמ ַֹׁותַׁלָע ֹולָם־
ַׁ תכְ ִליתַׁ ְי ִר
ַָׁהַׁהיַׁא
ִ תןַׁצו ֶֹר ְך ַׁ ֲע ִלי
ַָׁ  ַׁ ֶשי ְִר ָיד,הזֶה
.כנו ַָֹׁדע
ְ וְ צ ִָר
ַׁ ַׁ ֲע ִליָהַׁז ַֹׁו ַׁ ַָׁמה ַׁ ִהיַׁא,יך ַׁלְהָ בִ ין
ְַׁתה
ַָׁ – ַׁמֵ אחַׁר ַׁ ֶש ֶט ֶַׁרם ַׁי ְִר ָידתָ ה ַׁהָ י
ַׁ ַׁו ַָׁמה,4נֶהֱ נֵית ַׁ ִמ ִזיו ַׁה ְש ִַׁכי ַָׁנה
ַׁ ַׁ?עִ ילוַׁיַׁגָד ַֹׁולַׁ ִמ ֶַׁזה

ַׁיטב ַׁעִ ְנ ַָׁין
ֵַׁ ֵוְ ַׁגם ַׁלְ ה ְש ִכ ַׁיל ַׁה
ַׁ'ֲשה
ֶַׁ  ַׁ ִדב ַׁור ַׁומע,'מ ְח ָש ָבַׁה
ַׁאתיו
ִ הואַׁ ְב ִחינתַׁ" ְב ָר
ַׁ ַׁ ֶש,לְמעְ ַָׁלה
ַׁ"כי ַׁלֹא
ִ ַׁ יְצ ְר ִתיו ַׁכו'" ַׁ– ַׁ ֶשהֲ ֵַׁרי
ַׁמ ְח ְשבוֹתיַׁמ ְח ְשבוֹתֵ יכֶ ם"ַׁ(יְשעְ יָה
ַַׁׁ ְַׁו"אֵ יןַׁלו ְַֹׁדמוַׁתַׁהגוַׁף,ַׁח)ַׁ ְכ ִתיב,נה
ַׁ ַׁ.5"'כו

include something else not
mentioned explicitly in the
verse, which as an aspect of the
person that is above and
beyond the three aspects
discussed above.
In order to explain this, we
first need to understand the
purpose of why our Divine
souls had to come down into
this world. As is known, this
descent is needed to reach an
even higher ascent.
We need to understand what
exactly is this elevation that is
accomplished? Before the soul
came down into this world it
was enjoying the radiance of
the Divine Presence (it enjoyed
a great revelation of awareness
of Hashem), what greater
possible elevation can there be
than this?
We also need to comprehend
properly what is the idea of the
“thought, speech, and action”
of Hashem which is expressed
in how “He created it, formed
it, and made it (all the created
beings),” since it is written
(Yeshaya 55:8) “(Hashem says:)
My thoughts are not like your

)ַׁא,ַׁ( ְר ֵַׁאהַׁ ְב ָרכ ַֹׁותַׁיז4
ַׁ .)ַׁז,ַׁ ְר ֵַׁאהַׁר ְמ ַׁב"םַׁ ִהלְ כ ֹוַׁתַׁיְסו ֵַֹׁדיַׁהתו ַָֹׁרהַׁא.ַׁ( ְתפִ לַׁתַׁיִגְ ַׁדל5

6
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thougths,” and like we believe:
“He (Hashem) has no bodily
form”,
Hashem doesn’t have thought, speech, and action like a person has,
they are just analogies for Hashem’s expressions, so what exactly is
the analogy?

ַׁ ַׁ ֶש ְב ִחינת,אֶ לָא ַׁהָ עִ ְנ ַָׁין ַׁהוַׁא
ַׁיְצִ יאַׁת ַׁהָ ע ֹולָמ ַֹׁות ַׁמֵ הֶ עְ ֵלַׁם ַׁ ֶַׁאל
.6"'ה ִגילוַׁיַׁנ ְִק ַָׁראַׁ ְַׁבשֵַׁםַׁ" ְ ַׁדברַׁה

ַׁ,ְכמ ֹו ַׁעל ֶַׁד ֶר ְך ַׁמָ ָשַׁל ַׁ ְבאָ ַָׁדם
ַֹׁה ִדיב ַׁור ַׁהוַׁא ַׁ ְמג ֶַׁלה ַׁלְ זולָתו
ַׁלַׁד ֶר ְך
ֶ  ַׁכ ְָך ַׁע,מ ְַׁצפו ֵַׁני ַׁמ ְחשבְ ת ַֹׁו
ַׁמָ ָשל ַׁ"בע ֲָש ַָׁרה ַׁמאֲ מָ ר ַֹׁות ַׁנִבְ ַָׁרא
ַׁ ַׁ ֵַׁהם ַׁ ְב ִחינת ַׁמאֲ מָ ר ַֹׁות,7"הָ ע ֹו ָלַׁם
ַׁוְ צֵירו ֵפַׁי ַׁאו ִֹתי ַֹׁות ַׁהיוֹצְ ִאים
ַׁמֵ הֶ עְ ֵלַׁם ַׁ ֶַׁאל ַׁה ִגילוַׁי ַׁולְהו ַֹׁות
ַׁ ַׁ.מֵ א ִַׁיןַׁ ְליֵש
ַׁ

The idea is: The process of
how the worlds go out from
being hidden (in Hashem’s
Oneness as expressed in the
level of Atzilus) to being
revealed
(as
independent
entities separate from Hashem)
is called “the words of
Hashem”.
Just like by a person, his
speech reveals to other people
what was hidden in his
thoughts; so too, by way of
analogy, “with Ten Statements
the world was created,”8 which
are “statements” and the
combination of letters of those
statements which come out
and reveal Hashem through
the creation of worlds
something from nothing.

ַׁ .)"ַׁ" ִב ְדברַׁה'ַׁ ָשמיִםַׁנעֲשוַַׁׁובְ רוחַַׁׁ ִפיוַׁכָלַׁצְ ָבאָ ם:ַׁו,ַׁ ְ(ת ִה ִליםַׁלג6
ַׁ .)ַׁא,ַׁ(אָ ב ַֹׁותַׁה7
8

These are the first ten statements in the Chumash in Parshas Bereishis,
“and Hashem said let there be light”, “and Hashem said let there be plants”
etc. The process of how everything is created from those verses and letters
is explained in Shaar Hayichud Vehaemunam of Tanya.
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ַׁחד ַׁיָכ ַֹׁול
ַָׁ ֶ ַׁ" ְַׁבמאֲ ַָׁמר ַׁא,וְ ִה ֵַׁנה
ַׁ,ַׁוכְ ִדכְ ִתיבַׁ ְ(ת ִה ִליםַׁלג.7"ל ְִהב ְָרא ַֹׁות
ַׁ."באָ ם
ָ ְ ַׁ"ו ְַׁברוח ִַׁפיו ַׁכָל ַׁצ:)ו
ַׁ ַׁ"רוח ִַׁפיו" ַׁהוַׁא ַׁ ְב ִחינת:ש
ַׁ ֵפירו
ַׁ וְ הוַׁא ַׁ"מאֲ ַָׁמר,9הֶ ֶַׁבל־הָ עֶ ְלי ַֹׁון
ַׁ10 וכְ מאֲ ַָׁמר.חד" ַׁ– ַׁהַׁכ ֹו ֵַׁל ַׁל
ַָׁ ֶא
ַֹׁשה"ַׁ– ַׁ ְַׁבמאֲ ַָׁמר
ֶַׁ ֹמרַׁוְ עו
ֵַׁ "בָרו ְך ַׁאו
.'חדַׁכו
ַָׁ ֶא

Now, “with one statement
Hashem could have created
the world,” as it is written
(Tehilim 33:6): “and with the
breath of His mouth He
created all their hosts.” The
meaning of “the breath of his
mouth” is the “breath from
Above” which is the “one
statement” which includes all
the other statements. This is
also hinted to in the phrase
(from the daily prayers, Baruch
Sheamar): “Blessed is He who
said and made”, meaning with
one statement He made
everything.11

ַַׁׁשה ִדיב ַׁור ַׁהוַׁא ַׁ ְמח ֵַׁלק
ֶ אֶ לָא
ַׁומפְ ִריד ַׁההֶ ֶַׁבל ַׁלְכ ַָׁמה ַׁ ִמ ֵַׁיני
ַַׁׁ ֶש ֵַׁהםַׁ ֵַׁהםַׁ ִריבוַׁי,צֵירו ֵפַׁיַׁאו ִֹתי ַֹׁות
ִַׁה ְתחלְקוַׁת ַׁהָ ע ֹולָמ ַֹׁות ַׁ– ַׁ"אֶ ֶלף
 ְו ִׁרב ֹו ִׁרבְ בָּ ן ָּק ָּדמוֹהִׁ י,אלְפִ ין י ְַש ְמשונה
ַׁ"היֵש ִַׁמסְ ָפר
ֲַׁ ַׁ ;12"'יְקומון וְ כו

It is just that the “speech” of
Hashem is what divides up
separates the “breath” of
Hashem into many different
letter combinations (which
become the names of the
particular creatures), which is

ַׁ .]"ימןַׁה) ִׁדבור ַה ַמ ְת ִׁחיל "וַ יַעַ ש ָּדוִׁ ד
ַָׁ ִ"א ֶּג ֶּרת ַהק ֶֹּדש" (ס
ִׁ ְ וב.' ב, מ"ז,'ַׁ[עַ יין ַבז ַֹהר חלֶּ ק ג9
.)"ַׁ( ִב ְר ַׁכתַׁ" ָברו ְַׁךַׁ ֶשאָ מַׁר10
This last statement is puzzling: we just quoted that “with one statement
Hashem could have made the world”, but in fact made it with Ten
Statements, so how are we explaining this phrase from Baruch Sheamar to
mean that He actually made the world with one statement? The idea is that
on the level of “thought” of Hashem the world was actually created all at
once, with one statement of thought, but in “speech” it took ten statements,
as will be explained.
11

ַׁ ַׁ"אֶ ֶלף:ַׁב,ַׁובחֲ גִ י ַָׁגהַׁיג." ַׁ ְַׁו ִרב ֹוַׁ ַׁ ִרבְ ָבן ַׁקָ ָדמו ִֹהי ַׁ ְיקומון,ַׁ"אֶ לֶףַׁא ְלפִ יןַׁיְש ְמשונֵה:ַׁי, ַׁ ָ(דנִ יֵאל ַׁז12
.)"ַׁוְ לִגְ דו ָדיוַׁאֵ ין ִַׁמסְ פָר,א ְלפִ יןַׁיְש ְמשונֵהַׁ–ַׁ ִמסְ פר ְַׁגדודַׁאֶ חָ ד

8

9
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ַׁ ַׁ.)ַׁג,לִגְ דו ָדיו כו'"ַׁ ִ(אי ֹובַׁכה
ַׁ

expressed in the great
diversity of the different
worlds and their inhabitants,
like it says (Daniel 7:10):
“Thousands and millions of
angels serve Him, and tens of
thousands and hundreds of
millions of angels stand before
Him,” and it says (Iyov): “It is
impossible to count His legions
of angels.”

The Gemara (Chagiga 13b) explains these two verses to mean that
each “legion” of angels contains at least one million angels, but there
is no limit to how many legions Hashem has.
In physical speech there are two elements: the breath which comes
from the lungs, and the vocal cords and parts of the mouth that give
the breath a certain sound. The breath which goes into all sounds of
speech is exactly the same breath without any difference, the only
difference is in the vocal cords and mouth parts that differentiate the
breath into different sounds of speech.
So too, in the process of creation there is one simply force behind
all of creation equally, the “breath of Above”, which is also called
“one statement” that Hashem could have created the world with,
which becomes differentiated into infinite different types of
creations through the “letters” of Hashem’s “speech”.
There is another analogy from speech which will be brought out in
this maamar:
A person’s thoughts become expressed in his speech, but the way an
idea exists in his mind he can think through a lot of information in a
very short amount of time compared to long how it would take to
explain the same idea in speech. This is because thought is a higher
level than speech and is more closely connected to the person’s soul
than speech which is only to express to other people, this is why all
the information exists on a higher level in thought than in speech,
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and is therefore able to contain much more revelation (knowledge)
in much less time and effort expended in thinking than in talking.
Similarly, all the life-force and format of every created being
originally existed in Hashem’s “thoughts”, on the level of Atzilus
which is totally unified with Hashem like thoughts are unified with
a person, and then became expressed in “speech” in creation of
beings that feel themselves separate from Hashem. The way
everything existed in Hashem’s “thoughts” everything existed at all
once together (like information which is condensed into one idea in
a person’s thought), and only through coming into Hashem’s
“speech” does every created being become separate from every
other being.
By every creation- except for Adam the first man and for the Jewish
People- a creation can only access its source in the level of speech,
but has no more direct connection to how it existed in Hashem’s
thoughts. However, Adam and Avraham and every Jew are still
connected to Hashem’s “thoughts” on a revealed level, allowing us
to be aware that we are not separate from Hashem.

ַׁ ַׁ ִגבַׁ ַֹׁו ֵרי,וְ זֶהו ַׁ"ב ְָרכו ַׁה' ַׁמלְאָ כָיו
ַׁ ַׁל ְִשמ ַֹׁוע ְַׁבק ֹול,כֹח ַׁע ַֹׁו ֵשי ְַׁדבָר ַֹׁו
ַׁ" ַׁ" ְדבָר ַֹׁו,) ַׁכ,ְדבָר ַֹׁו" ַׁ ְ(ת ִה ִלים ַׁקג
ַׁ ַׁ ִמ ְפ ֵַׁני ַׁ ֶש ֵַׁהם ַׁחָ יִים,ְיקא
ַָׁ די
ַׁ,"'ַׁ"דבר ַׁה
ַׁ ְ ָימים ַׁ ִמ ְב ִחינת
ִ וְ קי
ֶַׁשהוַׁא ַׁ ְב ִחינת ִַׁגילוַׁי ַׁ"מ ֹוצָא ַׁפִ י
ַׁ ַׁל ְִהי ַֹׁות ַׁ ִריבוַׁי ַׁ ִה ְתחלְקוַׁת13"'ה
;ַׁהנִבְ ָר ִאים

This is the idea of what it says
(Tehilim
103:20):
“Bless
Hashem, His angels, who are
strong and powerful to fulfill
His word, and listen to the
sound of His word.” Only “His
word” are they able to listen
to, since they receive their life
and existence only from the
“word of Hashem” which is a
revelation from “what comes
out of the ‘mouth’ of Hashem”
to bring into existence the
great diversity of created
beings.

ַׁ .)ַׁג,ַׁעֵ קֶַׁבַׁח."ַׁ("עלַׁכָלַׁמ ֹוצָאַׁפִ יַׁה'ַׁי ְִחיֶהַׁהָ אָ ָדם13

10
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ַׁוְ צֵירו ֵפַׁי־או ִֹתי ַֹׁות ַׁ ֶש ֵמ ֶַׁהם ַׁח ִיים
ַׁ ַׁ ֵַׁהם ַׁ ֵַׁהם ַׁ ְב ִחינַׁת,הנִבְ ָר ִאים
ַַׁׁוְ ֵַׁהםַׁ ְב ִחינַׁתַׁ ְשמ ַֹׁותַׁ ַָׁכל,ה ֵשמ ַֹׁות
ַׁ,חד ַׁעַׁל ַׁשְַׁמ ַֹׁו
ַָׁ ֶ ַׁ ַָׁכל ַׁא,הנִבְ ָר ִאים
ַׁ ַׁוְ ֵַׁכן,"'ָאל ַׁכו
ֵַׁ ְכמ ֹו ַׁ"מחֲ ֵַׁנה ַׁ ִמיכ
ַׁ ַׁ.ֵיהם
ֶַׁ ְשמ ַֹׁותַׁ ַָׁכלַׁהנִבְ ָר ִאיםַׁ ְל ִמינ
ַׁ

The combinations of letters
from which each created being
receives life are their “names”,
these are the names of all the
creations, each one with its
specific name, like “the Camp
of the Angel Michael”, and so
too the names of all the
creations according to their
varieties.

ַׁ:) ַׁכ,אשית ַׁב
ִ ַׁשכָתוב ַׁ ְ(ב ֵר
ֶ וכְ מ ֹו
ַׁ ַׁוְ ֵַׁהם,""וי ְִק ָרא ַׁהָ אָ ָדם ַׁ ֵשמוֹת
ַׁ ַׁצֵירו ֵַׁפי,ש
ַׁ ַׁשמ ַֹׁות ַׁמ ָמ
ֵ ְב ִחינת
ַׁ ."' ֹאו ִֹתי ַֹׁותַׁ"מ ֹו ָצאַׁפִ יַׁה'ַׁוְ גו

Like it is written (Bereishis
2:20): “And Adam called
names to all the creatures,”
meaning he called forth their
real names, which are the
letter combinations of “what
comes out of the ‘mouth’ of
Hashem” in creating and
enlivening
each
particular
creature through a specific letter
combination (name) for each
one.

ַׁוְ ִה ֵַׁנהַׁ ַָׁכלַׁ ֶַׁזהַׁהוַׁאַׁ ְב ִחינתַׁ'עָ ְל ִמין
ַׁ ַׁוְ יֵש ַׁ'עָ ְל ִמין ַׁסְ ִת ִימין,'ְד ִא ְתג ְליָין
ַׁ ַׁ ֶש ֵַׁהם ַׁ ְב ִחינַׁת,14'ְד ַָׁלא ַׁ ִא ְת ַׁג ְליָין
ַׁ.'ְמקו ִֹרים ַׁלְ 'עָ ְלַׁ ִמין ַׁ ְד ִא ְתג ְליָין
ַׁוְ ַָׁכל ַׁמַׁה ַׁשֶַׁיֵש ְַׁב'עָ ְל ִמין
ְַֹׁד ִא ְתג ְליָין' ַׁמוכְ רַָׁח ַׁל ְִהי ַֹׁות ַׁלו
ַׁ.'מָ ק ַֹׁורַׁ ְַׁב'עָ ְל ִמיןַׁסְ ִת ִימין

Now, all of this is only the
“revealed worlds”, however
there are also “hidden worlds
that are not revealed”, which
are the source for the
“revealed worlds”. Whatever
exists in the “revealed worlds”
must also have a source in the
“hidden worlds”.

ַׁ .)ַׁא,ַׁ(ה ְק ָדמַׁתַׁ ִתקו ֵַׁניַׁזֹהַׁרַׁיז14
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ַׁ ַׁ"אֵ ין ַׁל ְָך:15שת ַׁרז"ל
ַׁ כנ ְִזַׁ ַָׁכר ַׁ ִב ְד ָר
ַׁשב ַׁ ִמ ְלמ ַָׁטה ַׁ ֶשאֵ ין ַׁל ֹו ַׁמ ָזַׁל
ֶַׁ ֵע
ַׁ ַׁוְ ֵכַׁן ַׁהוַׁא ַׁלְ מעְ ַָׁלה."ִמלְמעְ ַָׁלה
ַׁ,מעְ ַָׁלה ַׁעַׁד ַׁרוַׁם ַׁהמעֲל ַֹׁות
ַׁ"כי ַׁגָב ַֹׁוה
ִ ַׁ :) ַׁז,וכְ ִדכְ ִתיב ַׁ(קֹהֶ לֶת ַׁה
ַׁ ַׁוגְ ב ַֹׁו ִהים,ַׁמֵ על ַׁגָב ַֹׁוה ַׁשַׁ ַֹׁומֵ ר
ַׁ ."ֲעלֵיהֶ ם

As is mentioned by our Sages
(Bereishis Rabba 10:6): “No
blade of grass exists below that
does not have a spiritual
source Above.” This is true on
all levels, each level receiving
from a higher level, until the
highest of all possible levels,
like it is written (Koheles 5:7):
“Each guardian angel has a
higher-level angel above him,
and there is always a level even
higher than that.”

ַׁ,16"וְ ִה ֵַׁנהַׁ"י ְִש ָר ֵַׁאלַׁעָ לו ְַׁבמ ְח ָש ַָׁבה
ַׁ ַׁ ִבבְ ִחינת ַׁ'עָ ְל ִמין:ש
ַׁ ֵפירו
ַׁ ַׁ ְכמ ֹו ַׁלְמָ ָשַׁל,ַׁ ַׁוְ היְינו.'סְ ִת ִימין
ַׁהמ ְח ָש ַָׁבה ַׁהוַׁא ַׁ ְב ִחינתַׁההֶ עְ ֵלַׁם
ַׁ ַׁ ֶשה ִדב ַׁור ַׁהוַׁא,שֶַׁל ַׁה ִדב ַׁור
ַׁ,שבמ ְח ָש ַָׁבה
ֶַׁ ַׁ ְמג ֶַׁלה ַׁופו ֵֹרש ַׁמַׁה
ַׁירה
ַָׁ ש ַׁב ַׁמ ְח ָש ָבַׁה ַׁהוַׁא ַׁ ִבסְ ִק
ֶַׁ ַׁ ו ַׁמה
ְ
ַׁ ַׁצ ִָריך ַׁלְ פ ֵָרש ַׁה ְר ֵַׁבה,חת
ַׁ א
ַׁ ַׁ.ְב ִדיבור ַֹׁו

Now, it says: “Yisrael came up
in Hashem’s ‘thoughts’,”
meaning, they existed in the
“hidden worlds” of Hashem’s
thoughts. Just like regarding a
person’s thoughts we find two
things: 1- his thoughts are
hidden behind his speech,
since in speech one reveals and
expresses what he was
thinking; 2- the amount of
information which can be
included in one glance in his
thoughts would require a long
time to explain in speech.

ִַַׁׁכי ַׁ ְב ִחינת ַׁכֹח ַׁהמ ְח ָש ָבַׁה ַׁהוַׁא
ַׁ.ְמ ֹאַׁד ַׁנ ֲע ֶַׁלה ַׁ ִמכֹח ַׁה ִדב ַׁור
ֶַׁשהמ ְח ָש ַָׁבה ַׁהוַׁא ַׁלְבוש

These two aspects of thought
come from the fact that thought
is a higher level than speech.
This is because thought is

ַׁ .)ַׁו,אשיתַׁר ַָׁבהַׁי
ִ ַׁ( ְב ֵר15
ַׁ .)ַׁד,אשיתַׁר ַָׁבהַׁא
ִ ַׁ( ְב ֵר16
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ַׁח ֶַׁדת ַׁעִַׁם ַׁהנֶפֶש
ֶַׁ  ַׁ ֶש ִמ ְתא,נִימי
ִַׁ ה ְפ
ֵַׁש־מֵ א ִַׁין
ַׁ הוא ַׁ ִבבְ ִחינתַׁי
ַׁ  ַׁ ֶש,ש
ַׁ מ ָמ
ַׁ .ש
ַׁ מ ָמ

called “the inner garment of
the soul”, and is totally united
with the soul of the person,
which is why from thought to
come into speech it is actually
like something from nothing
comparable.

ַׁ:) ַׁכ,אשית ַׁב
ִ ַׁכ ִתיב ַׁ ְ(ב ֵר
ְ ַׁכן
ֵ וְ על
ַַׁׁשמוֹת ַׁ ְל ָכל
ֵ "וי ְִק ָרא ַׁהָ אָ ָדם
17
ַׁ, "' ֹה ְבהֵ מָ ה ַׁולְ עוֹף ַׁה ָשמיִם וְ גו
ַׁ ַׁ" ְפ ֵַׁני:ֶש ֵַׁהם ַׁ ְב ִחינת ַׁמלְאָ כִ ים
ַׁ" ַׁ" ְפ ֵַׁני ַׁנֶשֶַׁר," ַׁ" ְפ ֵַׁני ַׁש ַֹׁור,"א ְר ֵַׁיה
ַָׁאל
ֵַׁ  ַׁוְ ֵַׁהם ַׁה ֵשמ ַֹׁות ַׁ ִמיכ.18'וְ כו
ַׁ ַׁ ֶש ֵַׁהם ַׁ ֵַׁהם,'יאל ַׁכו
ֵַׁ וְ גבְ ִר
ַַׁׁ ֶש ֵמ ֶַׁהם
ה ֵַׁצירו ֵַׁפי־או ִֹתי ַֹׁות
ַׁ,ֵש
ַׁ נ ְִמ ְשכו ַׁוְ נ ְִתהוו ַׁמֵ א ִַׁין ַׁ ְלי
ַׁ ."'ִבבְ ִחינתַׁ" ְד ַׁברַׁה
ולְאָ ָדםַׁלֹאַׁמָ ָצאַׁעֵ ֶזר ְַׁכנֶגְ ד ַֹׁו

Therefore it is written: “And
Adam called names to all the
animals and to all the birds of
the sky,” which is also a
reference to the angels (who
are the spiritual source of the
animals and birds), as they are
described in Yechezkal (1:10) as
having “the face of lion, and
the face of an ox, and the face
of an eagle,” meaning, he
called the angels by their
names of Michael and Gavriel
etc., which are the letter
combinations through which
they receive existence from the
“word of Hashem.”

אֲ ַָׁבל ַׁ" ַוי ְִׁק ָּרא הָּ ָּא ָּדם שמ ֹות ְלכָּ ל
הַ ְבה ָּמה ולְ עוֹף הַ ָּשמַ יִׁם ו ְלכֹל חַ יַת
ַׁהַ ָּש ֶּדה ַׁולְאָ ָדם ַׁל ֹא ַׁמָ צָא ַׁעֵ ֶזר
ַׁ:ש
ַׁ  ַׁ ֵפירו,)אשית ַׁשַָׁם
ִ ְכנֶגְ דוֹ" ַׁ ְ(ב ֵר
19
ַׁ. "הואַׁ ְב ִחינתַׁ"שֵַׁם
ַׁ ַׁ""עֵ ֶַׁזר

However, as this verse finishes:
“Adam called names to all of the
animals and birds of the sky and
creatures of the field, but Adam
did not find ‘a helper for
himself’.”
Meaning:
the

ַׁ,ַׁ[וְ עַ יין ַמה ֶּשנ ְִׁת ָּבאר פירוש זֶּ ה ְב ִׁדבור ַה ַמ ְת ִׁחיל "כֹה ְתבָּ ְרכו" – ְבפָּ ָּר ַשת נָּשֹא ( ְלעֵ ילַׁכו17
ַׁ .])ב
ַׁ .)ַׁי,ַׁ(יְחֶ ְזקֵ אלַׁא18

ַׁ .)ַׁ(עַ יין ְב ָּה ַר ְמ ַב"ן ְבפירוש ַהחו ָּמש ְבפָּ סוק זֶּ ה19
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‘helper’ he was missing was a
“name”.20

ַֹׁא ַׁה
ַָׁ  ַׁ ֶשהנ ְָש ַָׁמה ַׁקו ֶַֹׁדם ַׁבו,ַׁוְ היְינו
ַׁלָע ֹו ָלַׁם ַׁוְ לגוַׁף ַׁ ֵַׁאינָה ַׁנ ְִק ֵראת
ַׁלְפי ַׁ ֶש ְמק ַֹׁור ַׁחוֹצְ ַָׁב ַׁה
ִַׁ ַׁ ,ְבשֵַׁם ַׁ ְכ ַָׁלל
ַׁ ַׁ'עָ ְל ִמין,הוַׁא ַׁ ִבבְ ִחינת ַׁמחֲ ָש ַָׁבה
ַׁ ַׁומַׁה.'סְ ִת ִימין ַׁ ְד ַָׁלא ַׁ ִא ְת ַׁג ְליָין
ַׁ,'חק' ַׁכו
ַָׁ ְ ַׁ' ִיצ,' ַׁ'אבְ ָר ַָׁהם:ֶשנ ְִק ַָׁרא
ַׁהוַׁא ַׁאחֲ ֵַׁרי ַׁ ִה ְתל ְבשוַׁת ַׁהנ ְָש ַָׁמה
ַׁ .גוף
ַׁ ְב

This is because before the
Divine soul comes into this
world into a body it doesn’t
have a name at all, because
source where it comes from is
the level of “thoughts” of
Hashem, which are the
“hidden worlds that are not
revealed”. A person is given
the name like ‘Avraham’ or
‘Yitzchok’ only after the
Divine soul becomes invested
in a body.

וְ זֶהוַׁ" ֶּבן ָּא ָּדם י ְֹשבי הֶּ חֳ ָּרב ֹות הָּ א ֶּלה עַ ל
ַַׁא ְד ַמת י ְִׁש ָּראל א ְֹמ ִׁרים לאמֹר ַׁאֶ חָ ד
הָ יָה ַׁאבְ ָרהָ ם ַוי ִַׁירש ֶּאת הָּ ָּא ֶּרץ
ַׁ"ַו ֲאנַחְ נו ַר ִׁבים לָּ נו נ ְִׁתנָּה הָּ ָּא ֶּרץ לְ מו ָֹּר ָּשה
ַׁ–ַׁ"ַׁ ֵפירושַׁ"הָ יָה,] כ"ד,[י ְֶּחזְ קאל ל"ג
ֶַֹׁשקוֹדֶַׁם ַׁ ִביאַׁת ַׁהנ ְָש ַָׁמה ַׁלְגופו
ַׁ ַׁ ְדהיְינו."חד
ַָׁ ֶהָ יָה ִַׁבבְ ִחינת ַׁ"א
ִַׁבבְ ִחינַׁתַׁהמ ְח ָש ַָׁבהַׁ ֶש ִמ ְתאחֶ ֶַׁדת
.ֶפֶש
ַׁ עִַׁםַׁהנ

This is the idea of what is
written (Yechezkal 33:24): “Son
of Man (Yechezkal), those who
dwell on these desolate lands, on
the land of Yisrael, say:
Avraham (our forefather) was
only one person, yet he inherited
the entire land, and we who are
many, to us was given the land
to inherit it.” This means:
Avraham our father ‘was’
previously ‘one’, before his
Divine soul came into his body
he existed in total “Oneness”
with Hashem, referring to the
level of Hashem’s “thoughts”
which are totally unified with

20

The verse starts out by discussing how Adam gave names to all the
creatures and ends off by saying that Adam was missing something, the
implication of the verse is that what he was missing was a name, which is
why he could only name other creatures but not himself.
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Hashem, like a person’s
thoughts are unified with his
own soul.”.

ַׁוְ ֵַׁהם ַׁ ֵַׁהם ַׁ ְב ִחינת ַׁ'עָ ְל ִמין
ַׁ ַׁ ֶש ֵַׁהם ַׁ ִמ ְתייחֲ ִדים,'סְ ִת ִימין
ְַׁבא ַֹׁור ַׁאֵ ין־סוֹף ַׁבָרו ְך־הוא
ַֹׁא ַׁה
ַָׁ  ַׁ ִבבְ ִחי ַָׁנה ַׁ ֶשקוֹדֶַׁם ַׁבו,ש
ַׁ מ ָמ
ַׁלִהי ַֹׁות
ְ ַׁ ידי ַׁגִ ילוַׁי ַׁהָ ע ֹולָמ ַֹׁות
ֵַׁ ִל
ִַׁה ְתחלְקוַׁת ַׁהנִבְ ָר ִאים ַׁ ֵַׁמ" ַָׁעלְ ַָׁמא
ַׁ ַׁ."'ְד ֵפרו ַָׁדא כו

These “thoughts” are called
“hidden worlds” which are
totally united with Hashem’s
Infinite Light, which is a level
previous to how the worlds
become revealed as seemingly
separate from Hashem, called
“the world of separateness”.

ַָׁל ֵַׁכן ַׁ ְבַׁאָ ַָׁדם־הָ ִראש ַֹׁון ַׁהָ יו
ַׁ21ְכלו ִלים ַׁ ִש ִשים ַׁ ִרב ַֹׁוא ַׁנ ְָשמ ַֹׁות
ְַׁפי
ִַׁ  ַׁוְ היְינו ַׁל,ִבבְ ִחי ַָׁנה ַׁאחַׁת
ֶַׁש ְמק ַֹׁור ַׁהנ ְָש ַָׁמה ַׁ ִהיַׁא ַׁלְ מעְ ַָׁלה
ַׁמעְ ַָׁלה ַׁ ִמ ְב ִחינת ִַׁה ְתחלְקוַׁת
ַׁ : .22הנִבְ ָר ִאיםַׁכנ"ל

Therefore, just like Avraham
our forefather, who included in
himself the souls of the entire
Jewish People, was originally on
the level of total unity with
Hashem, existing in Hashem’s
‘thoughts’, so too Adam the
first person included in
himself 600,000 root-souls for
all the Jewish People in one
level (his own lofty soul), since
the source of the Divine souls
is from a level above and
beyond the division and
‘separateness’ of the rest of the
created beings, as explained
above.

Just like in thoughts a lot of information can be condensed into one
point that would take a long time to explain in speech, so too in the
ַׁ ַׁשער. ַׁשער ַׁה ִמצְ וֹת ַׁפ ָָר ָשה ֵַׁתצֵא: ַׁ ְבכִ ְת ֵבַׁי ַׁהָ א ִריזַׁ"ל. ַׁג,שה ַׁמ
ַָׁ ַׁשמוֹת ַׁר ָבה ַׁפ ָָר
ְ  ַׁ( ְראֵ ה21
ַׁ.)'אשית ְַׁדרושַׁג
ִ ַׁשערַׁה ְפסו ִקיםַׁפ ָָר ָשה ְַׁב ֵר.ה ִגלְ גולִ יםַׁה ְק ָדמָ הַׁוַׁזַׁיב

ַׁ .]' ב, ק"ב.' ב, פ"ה:'ַׁ[וְ עַ יין ַבז ַֹהר חלֶּ ק א22
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source of the Divine in Hashem’s thoughts all the souls can exist
together as one. This is reflected in how all the Jewish Souls could
exist simultaneously in Adam and in Avraham, since they were on
the level of Hashem’s ‘thoughts’.
This all brings out that the source of the Divine soul is on the level
of Hashem’s ‘thoughts’ that are totally unified with Him like a
person’s thoughts are unified with his own soul. We still need to
understand what is the advantage in the soul coming down into this
world, what possible higher level can it attain here than in being part
of Hashem’s thoughts?
Summary of Chapter 1:
Q1
What is the meaning of “רַׁאתַׁר ַֹׁובעַׁיִ ְש ָר ֵאל
ֶ ו ִמ ְס ָפ-or who
can count the  ר ַֹׁובעof Yisrael?”
A1
The word  ר ַֹׁובעcould either mean one fourth, or a total
of four, thus the verse could either mean “Who can count one
fourth of Yisrael?” or it could mean “Who can count Yisrael
who is made up four parts?”
Q2
According to the second translation of  ר ַֹׁובעas a total of
four, what are the “four parts” of Yisrael?
A2
Three out of the four aspects of Yisrael are three
general ways we connect to Hashem, through the 1-thought
)אתיו
ִ ( ְּ ּב ָר, 2-speech ) (יְּצ ְּר ִּתיו, and 3-action )יתיו
ִ ֲש
ִ  (אף ַׁעof the
Torah and Mitzvos. The fourth aspect of our connection to
Hashem is hinted to in the word “אף-also” (of יתיו
ִ ֲש
ִ (אף ַׁע,
hinting to another aspect of our connection to Hashem that is
higher than thought, speech, and action. To understand this
“fourth aspect of our connection”, we need to answer the
following question:
Q3
What is the purpose of why our Divine soul came
down into this body?
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A3
It came down in order to connect to Hashem even
deeper than it connected to Him in its source.
Q4
What type of existence did it have in its source and
what type of connection to Hashem did it have in its source?
A4
In its source it existed on the level of Hashem’s
“thoughts” which are higher than His “speech”, which is
Hashem’s revelation He uses to create our world and the
spiritual worlds of souls and angels that feel separate from
Him. Just like speech reveals to someone else what the person
is thinking, so too, this creative power creates beings which
feel “other” and separate from Hashem, and Hashem reveals
His creative power to these “other” beings. However, in the
world of Atzilus, Hashem true Oneness is fully revealed and
the souls there feel themselves as only being a part of Him,
like a person’s thoughts are not separate from the person, they
are only a revelation of the person from himself to himself
through the medium of thought, but there is no “other”
person involved. Our Divine souls originally existed on this
lofty level.
Q5
If our souls started out on such a high level of
connecting to Hashem like His “thoughts” that are totally
united with Him, what possible greater deeper connection
can be attained in this physical world? This is what the
maamar will continue to explain:
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.ב
ַׁבָרים ַׁוְ הָ אֱ ֶַׁמת
ִ וְ אחֲ ֵַׁרי ה ְד
ַַׁׁיֵשַׁלְהָ בִ יןַׁמהוַׁתוֹסֶ ֶַׁפת,23הָ אֵ ֶַׁלה
ַׁהָ עִ ילוַׁי ַׁלְהנ ְָש ַָׁמה ַׁ ָבע ֹולָם־ה ֶזה
–ַׁת ַׁהַׁבגוַׁףַׁהג ְשמִַׁי
ַָׁ ְב ִה ְתל ְבשו

Chapter 2:
After the above truth and
explanations,
we
can
understand what is the great
advantage the Divine soul
receives in This physical
World through becoming
invested into a physical body.

We needed to understand what this advantage is for the following
reason:

ְַׁתה
ַָׁ חר ַׁ ֶש ִב ְמק ַֹׁור ַׁחוֹצְ ָבַׁ ַׁה ַׁהָ י
ַׁ מֵ א
ְכלו ַָׁלה ַׁו ִמ ְתאחֶ ֶַׁדת ַׁ ְבא ַֹׁור ַׁאֵ ין־
ִַַׁׁבבְ ִחינַׁת
סוֹף ַׁבָרו ְך־הוא
ַׁ ַׁ ְב ִחינת ַׁ'עָ ְל ִמין,מחֲ ָש ַָׁבה
ַׁ ַׁ ְלמעְ ַָׁלה ַׁמעְ ַָׁלה,'סְ ִת ִימין
ַׁ"'ינתַׁ'שֵַׁם'ַׁובְ ִחינתַׁ" ְד ַׁברַׁה
ַׁ ִמ ְב ִח
ַׁ ַׁ.ְב'עָ ְל ִמין ְַׁד ִא ְתגלְ יָין'ַׁכנ" ַׁל

Since in the soul’s source
where it was derived from (in
Atzilus) it was included in and
unified with the Infinite Light
of Hashem on the level of
Hashem’s “thoughts” -which
are called “the hidden worlds”
which is a level above and
beyond the level of Hashem’s
“Name” and “the Words of
Hashem” which are called
“the revealed worlds” as
explained above-

So what possible greater elevation could there be in the soul’s
descent into this world that could be greater than existing in
Hashem’s “thoughts”?

ַׁ:) ַׁיא,א ְך ִַׁה ֵַׁנה ַׁ ְכ ִתיב ַׁ ְ(ת ִה ִלים ַׁפו
ַַׁׁשמֶ ָך"; ַׁוְ ֵַׁכן
ְ "יחֵ ד ַׁלְּ בָ בִ י ַׁ ְלי ְִראָ ה
ַׁאָ נו ִַׁמ ְתפ ְל ִלין ַׁ ְבבִ ְר ַׁכת ַׁ"אהֲ בַׁת
ַּׁע ֹו ָלַׁםַׁאֲ הבְ ָתנוַׁכו'ַׁ–ַׁוְּ יחֵ דַׁלְּ בָ בֵ נו

However, the answer is as
follows: It is written (Tehilim
86:11):: “(King David asks
Hashem) unite my heart to fear
Your Name,” and so too in our
daily prayers we say in the

ַׁ .)ַׁא,ַׁלְש ַֹׁוןַׁהכָתוַׁב ִַׁדבְ ֵריַׁהי ִָמיםַׁב'ַׁלב:ַׁ(אַ חֲרֵ י הַ ְּד ִבָרים וְּ הָ אֱמֶ ת הָ אֵ לֶה23
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ַׁ ַׁ."'כו

blessing of Ahavas Olam
(before the Shema): “And unite
our hearts to love and fear Your
Name.”

 ַׁ ִַׁכי ַׁיֵש ְַׁב ִחינתַׁ' ְּרעוּתָ א־,וְ הָ עִ ְנ ַָׁין
ַַׁׁוְ יֵש,'ַׁ ֶשהוַׁאַׁ' ְרצ ַֹׁוןַׁה ֵַׁלב,'יבא
ָּ ְִּדל
ימיּוּת
ִ ִָב ֶַׁזה ַׁב' ְַׁב ִחינ ַֹׁות ַׁ– ַׁ ּ ְּפנ
ַׁ ַׁ:וְּ ִחיצוֹנִ יּ ֹות

The idea of “uniting our
heart” is as follows: In the
level called “יבא ְּרעו ָּתא
ָּ ִ ְּדלDesire of the Heart” there are
two aspects: The “inner
aspect” of the heart’s desire and
the “outer aspect” of the
heart’s desire:

ַׁימית נְּקוּדּ ת ה ּ ֵלב ַׁ ִהיַׁא
ִ ִּ ְּפנ
ַׁ ַׁ ֶש ְלמעְ ַָׁלה,ְב ִחינת ַׁאהֲ ָבַׁה־ר ָּבה
ַׁ ַׁובָ ַָׁאה,מֵ הטעַׁם ַׁוְ הדעַׁת
ַֹׁ ַׁ ְכמו,ִמלְמעְ ַָׁלה ַׁ ִבבְ ִחינת ַׁמ ּ ָת ָנה
ַׁ ַׁ"עֲב ַֹׁודת:) ַׁז,ֶשכָתוב ַׁ(ק ַֹׁרח ַׁיח
ַׁ ַׁ;24"מ ּ ָתנָהַׁאֶ ֵתןַׁאֶ ת ְַׁכהוַׁנ ְתכֶ ם

The “innermost aspect” of the
heart’s desire is expressed in a
“Great Love” for Hashem in a
way that is above any
explanation or logic, and it
comes from Above as a “gift”,
as it is written: (Bamidbar 18:7)
“I (Hashem) will give you
(Aharon and his sons) the
service in the Mishkan as
Kohanim as a gift.”

It says in the Zohar (I:45b): The service of the Kohanim in the Beis
Hamikdash represented a deep level of desire to connect to Hashem
coming from the innermost part of the heart. This was expressed in
the fact that they didn’t sing or talk when they performed the service,
they worked quietly, since their feeling for Hashem was too deep to
put into any words or melody. By contrast, the Leviim (Levites)
sang in the Beis Hamikdash, expressing the lower level of desire for
Hashem that can be expressed in a song.

 סוֹ ף ִׁדבור ַה ַמ ְת ִׁחיל "וַ י ְַדבר ה' ֶּאל מ ֶֹּשה ְב ִׁמ ְד ַבר,ַׁ[עיֵיןַׁמהַׁ ֶשכָתובַׁפ ָָרשתַׁב ִמ ְד ָבר24
ַׁ."'ֻלְגלוֹתָ ם
ְ ַׁוְ זֶהוַַׁׁ' ְלג,' "וְ ִהיאַׁ ִהיאַׁ ְב ִחינתַׁ'עֲבוֹדתַׁמ ָתנָה' כו:)ַׁב,ִׁסינַי" (לְעֵ ילַׁב ִמ ְד ַָׁברַׁג
ַׁ .]"' ִׁדבור ַה ַמ ְת ִׁחיל " ְכ ִׁתיב ַ'מה יָּפִׁ ית,)ימןַׁיח
ַָׁ ִ"א ֶּג ֶּרת ַהק ֶֹּדש" (ס
ִׁ  וְ עַ יין ְב.עַ יין ָּשם
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Since this higher level of desire for Hashem from the inner aspect of
the heart is associated with Kohanim, and regarding their service it
says that is a “gift” from Hashem, we understand that this deep love
for Hashem from the inner aspect of the heart is a “gift from Above”.

ְַַׁׁו ִחיצוֹנִ יּ ֹות ה ּ ֵלבַׁהוַׁאַׁהנִלְקַָׁחַׁ ִַׁמן
ַׁ,'הדעַׁת ַׁ ְַׁו ִה ְתבוֹנְ נוַׁת ַׁ ִבגְ דו ַׁלת ַׁה
ַׁ,25"ֵיה
ַׁ חדַׁלְפוַׁםַׁ ִשיעו ַָׁראַׁ ִדיל
ַׁ ַׁ" ַָׁכל
ְפי ַׁ ִשכְ ל ֹו ַׁוְ ה ָשגָת ֹו ְַׁבא ַֹׁור ַׁאֵ ין־
ִַׁ ול
ְ
ְ
ַַׁׁברוך־הואַׁ–ַׁכָך ְַׁמעו ֵַֹׁררַׁ ֶאַׁת
ַָׁ ס ֹוף
ַׁ ַׁ.הָ אהֲ ָבַׁהַׁב ֵַׁלב

And the “outer aspect” of the
heart’s desire comes from the
knowledge and contemplation
on the greatness of Hashem
“each person according to his
capacity”, and according to his
understanding and awareness
of (the existence and allencompassing
reality
of)
Hashem’s Infinite Light,
according to this he arouses
the love for Hashem in his
heart.

 ַׁ ִַׁכי ַׁ"אֶ ת זֶה,וְ ִה ֵַׁנה ַׁמודעַׁת ַׁ ֹזאַׁת
ַׁ:26"לְּ עוּ ּמת זֶה עָ ָשה אֱ ל ִֹהים
ַַׁׁשיֵש ַׁדּ עת בּ ְּ ּקדו ּ ָּשה
ֶ ֶש ְכמ ֹו
ַׁ "ולְאהֲ ָבה27"'"לָדעת ַׁאֶ ת ַׁה
ַׁ ַׁכ ְך ַׁיֵש ַׁדעַׁת ַׁ ִמצַׁד,28"ֹא ַֹׁותו
ַׁ ַׁוְ הוַׁא,יפה ַׁוְ סִ ְט ָרא־אָ חֳ ָרא
ַָׁ ה ְק ִל
ַׁ ַׁוְ לֶאֱ ה ַֹׁוב ַׁ ְדב ִָרים,דּ עת הָ רע
ַׁ"קש ַׁנִפְ ָרד
ֵ  ַׁו"לְתאֲ וָה ַׁיְב,ז ִָרים
ַַֹׁׁמֵ חֲ מַׁתַׁ ֶשעָ ֵַׁרבַׁל ְִחכו,)ַׁא,ִ(מ ְש ֵליַׁיח
ַׁ ַׁ.ְמ ִתיקוַׁתַׁע ֹולָם־ה ֶזהַׁוְ תעֲנוגָיו

Now, it is known: “Hashem
has
made
holiness
corresponding to unholiness”
(Koheles 7:14). Just like there is
an awareness in holiness that
leads a person “to know
Hashem” (Hosheia 6:3), so too
there is an awareness in
unholiness,
a
“bad”
awareness, which leads a
person to love things other
than Hashem, like it says “one
who goes after physical desires
becomes
separate
from

ַׁ .)ַׁב,ַׁ(זֹהַׁרַׁחֵ ֶלקַׁא'ַׁויֵרַָׁאַׁקג25
ַׁ .)"ַׁ"הָ אֱ ל ִֹקים:ַׁוְ ַָׁשם.ַׁיד,ַׁ(קֹהֶ ֶלתַׁז26
ַׁ .)ַׁג,ַׁ(הו ֵֹשעַׁו27
.)ַׁיב,ַׁ(עֵ קֶַׁבַׁי28
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Hashem’s Oneness” (Mishlei
18:1), since it is pleasing to his
appetite the enjoyment of this
physical world and its
pleasures, this awareness of
physical pleasure distracts him
from connecting to Hashem.

ַַֹׁׁהיַׁאַׁ ִמ ַׁדתַׁ" ֵבינוֹנִיםַׁ–ַׁ ֶַׁזה
ִ וְ ִה ֵַׁנהַׁזו
ַׁ ַׁ"ולְא ַֹׁום,29"'וְ ֶַׁזה ַׁשוֹפְ ַָׁטן ַׁכו
ִַׁמלְא ַֹׁוםַׁיֶאֱ מָ ץ כו'" ַׁ– ַׁ" ְכ ֶש ֶַׁזה ַׁקַָׁם
ַׁ ַׁ.30"ֶַׁזהַׁנו ֵַֹׁפל

This service of Hashem with
outer aspect of the heart is the
aspect of the Beinoni (regular
person), that (Brachos 61b) “both
the Yetzer Hara (unholy
desires) and Yetzer Tov (holy
desires) ‘judge’ him (and try to
influence),” and like it says
regarding the battle between
Yaakov and Eisav, which
represents the battle between our
Divine soul and our animal soul:
“one nation will fight against
the other nation” (Bereishis
25:23), as explained in the Rashi
to mean: “when one nation
succeeds the other nation
fails”.

This means that when the desires of the animal soul are strong this
blocks out the desires of the Divine soul, and when the desires of the
Divine soul are strong, they overcome the desires of the animal soul.

ַׁ,ִימית־ה ֵַׁלב
ִ א ְך ַׁהָ אהֲ ַָׁבה ַׁ ֶש ִבפְ נ
ַׁ ַׁ ַׁרק,ֶש ְלמעְ ַָׁלה ַׁמֵ הטעַׁם ַׁוְ דעַׁת
ַָׁב ַָׁאה ַׁ ִמ ְַׁלמעְ ַָׁלה ַׁ ִבבְ ִחינת

However, the love for Hashem
from the “inner aspect” of the
heart which is above any
explanation or logic, and only

ַׁ .)ַׁב,ַׁ( ְב ָרכ ַֹׁותַׁסא29
.)ַׁב,ַׁו ְר ֵַׁאהַׁ ְפסָ ִחיםַׁמב.ש"י
ִַׁ ַׁובְ ר.ַׁכג,ַׁ(ת ֹו ְלד ַֹׁותַׁכה30
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ַׁ"מ ָת ַָׁנה" ַׁ– ַׁאֵ ין ַׁ ְב ִחינַׁת ַׁ" ֶַׁזה
ַׁ .לְעו ַׁמתַׁ ֶַׁזה"ַׁ ְכנֶגְ ָד ַׁה

comes from Above as a “gift”,
at that level there is nothing in
unholiness corresponding to it.

ַׁ'ִימית ַׁנְקו ַׁדת ַׁה ֵַׁלב
ִ ֶש ְב ִחינת ַׁ' ְפנ
ַׁ ַׁ ֶשאֵ ין ַׁ ַָׁל ַׁה,"ידה
ַָׁ ִהיַׁא ַׁ ְב ִחינתַׁ"י ְִח
ַׁ ָחד ַׁלְאָ בִ יה
ַָׁ ֶאֶ לָא ַָׁרצ ַֹׁון ַׁא
,ֶשב ָשמ ִַׁים

Since this level of “the
innermost aspect of the heart”
is from the level of the Divine
soul called “Yechida”31 (lit.
“one and only”) since it only
has one and only desire to be
connected to Hashem, her
“Father in Heaven”.

ַׁוְ ִהיַׁא ַׁהמ ֲע ַָׁלה ַׁוְ המ ְד ֵר ַָׁגה ַׁ ֶשאֵ ין
ַׁדוגְ מָ תָ ה ַׁוְ ַׁל ֹא ַׁ ְבעֶ ְרכָה ַׁנ ְִמ ַָׁצא
ַֹׁ ַׁ ַׁרק ַׁ ַׁלה' ַׁלְבדו,ְבג ְש ִמיוַׁת ַׁ ְכ ַָׁלל
ַׁ"ֹובו
ַֹׁ ַׁםַׁקר
ְ נ ְִמ ַָׁצאַׁ ִַׁב"בְ נֵיַׁי ְִש ָראֵ לַׁע
ַׁ ַׁ.)ַׁיד,ְ(ת ִה ִליםַׁקמח

This level has nothing
comparable to it in this
physical world, this desire to
want nothing other than
Hashem exists only in “the
Children of Yisrael, the nation
close to Him” (Tehilim 148:14).

ַׁ"כיַׁעם
ִ ַׁ:)ַׁט,ַׁשכָתובַׁ( ִת ַָׁשאַׁלד
ֶ ְכמ ֹו
ַׁ,"' ֹת ַׁוְ גו
ַָׁ  ַׁוְ סָ ל ְח,ְּק ֵשה ע ֹו ֶרף ַׁהוא
ַַׁׁ"ק ֵשה ַׁע ַֹׁו ֶרף" ַׁ– ַׁ ְב ִחינת
ְ ֵפירוש
ַָׁרצ ַֹׁון ַׁ ֶש ְלמעְ ַָׁלה ַׁמֵ הטעַׁם ַׁוְ דעַׁת

This is also connected to what
it
says
(Shemos
34:9):
“Because they (the Jewish
People) are a stubborn people,
You (Hashem) should forgive
them.” The meaning of
“stubborn” is having a desire

31

יחידה-Yechida
חיה-Chaya
נשמה-Neshama
רוח-Ruach
נפש-Nefesh

5 Levels of the Divine Soul
An essential connection to Hashem’s Essence to the point
of self-sacrifice
A subconscious awareness of seeing Hashem
Deep understanding of Hashem’s Oneness
Deep emotions of love and fear for Hashem
Action for Hashem in the garments of thought, speech, and
deed in Torah and Mitzvos
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.32'כו

to connect to Hashem that is
above any explanation or
logic.

Being stubborn is generally something irrational, even though it
would make sense to do something he is being stubborn and
refusing; in our context the desire Jews have to connect to Hashem
is not rational, it is from beyond intellect, so it is called a “stubborn”
desire to connect to Hashem.33

ַׁ,ובְ ִה ְתעו ְֹררוַׁת ַׁאהֲ ַָׁבה ַׁר ַָׁבה ַׁז ַֹׁו
ַׁהוא ַׁיָכ ַֹׁול ַׁלְנצֵח ַׁולְ הגְ ִביר
ַׁ ַׁ ְב ַׁקל
ַׁ ַׁ ִמ ְפ ֵַׁני,הט ַֹׁוב ַׁעַׁל ַׁהָ ַׁרע ַׁלְג ְמ ֵַׁרי
ַׁ ַׁ.ֶשאֵ יןַׁל ִחיצַׁ ֹונִיםַׁ ָבהַׁאֲ ִחי ַָׁזהַׁ ְכ ַָׁלל

When this “Great Love” for
Hashem
(from
Yechida)
becomes aroused in a person’s
heart, it is easy to be victorious
and cause the good desires of
the Divine soul to completely
overcome the bad desires of
the animal soul, since there is
no way for unholiness to
compete with this.

ַָׁבי ַׁוְ כו'"; ַׁ"וְ יחֵ ד
ִַׁ חד ַׁלְ ב
ֵַׁ וְ זֶהו ַׁ"י
ְַׁלבָבֵ נוַׁ כו'" ַׁ– ַׁ ֶשי ְִה ֶַׁיה ַׁנִכְ ַָׁלל
ִַַׁׁחיצוֹנִי ַֹׁות־הָ ָרצ ַֹׁון
ְב ִחינת
34
ַׁ . ִימית־הָ ָרצ ַֹׁון
ִ ִבבְ ִחינַׁתַׁ ְפנ

This is the meaning of “unite
my heart” and “unite our
hearts”- we are asking
Hashem to help us to unite the
“outer aspect of the heart’s

ַׁ "וְ אֵ ינ ַֹׁוַׁאֶ לָא: סוֹ ף ָּפ ָּר ָּשה מ"ב, ִׁכי ִׁת ָּשא, (וְ עיֵיןַׁ ְברבוֹת.ַׁ ְכמוֹ ֶּש ִׁנ ְת ָּבאר ְב ָּמקוֹ ם ַאחר32
ַֹׁסרַׁנפְ ש ַֹׁו
ֵַׁ ָמרַׁומו
ֵַׁ ַׁהוַׁאַׁעז ַׁכנ:ַׁובְ מ ְתנ ַֹׁותַׁ ְכהו ַָׁנה."חן ַׁ– ַׁא ַֹׁו ַׁ ְיהו ִ ַׁדיַׁא ַֹׁו ַׁצָלוַׁב
ַָׁ ְשבְ ח ַֹׁו כו' ַׁ[ ְלש ְב
ִל
ְ
.)]יתהַׁעַׁלַׁ ִקידו ַׁשַׁה ֵַׁשםַׁי ְִת ָב ֵר ַׁך
ַָׁ ְל ִמ
33

For example, over history we had many cases of Jews who were not
“religious” in their daily life but when it came to a question of denying
their Jewish identity their “stubbornly” refused to even at the cost of their
life. This shows how Jews have a connection to Hashem that is not based
on logic and understanding, since even Jew that had almost no knowledge
of the greatness of Hashem gave up their lives to keep their connection to
Him. See Tanya chapter 18.

.)ַׁב, ַׁ(וְ עַ יין ַמה ֶּש ִׁנ ְת ָּבאר ִׁמ ֶּזה סוֹ ף ִׁדבור ַה ַמ ְת ִׁחיל "לְ ָּהבִׁ ין עִׁ ְנ ָּין ַה ְב ָּרכוֹ ת" (תו ַָֹׁרהַׁא ַֹׁורַׁז34
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desire” for Hashem with the
“inner aspect of the heart’s
desire” for Hashem.
We are asking Hashem to always be consciously aware of this
“super-rational” desire to connect to Hashem on a daily basis.35

ַׁ"ש" ַׁאף
ֶַׁ ַׁ :"יתיו
ִ וְ זֶהו ַׁ"אף ע ֲִש
ַׁ ַׁוְ הוַׁא,ְַׁמ ַׁר ֶַׁבה ַׁע ַֹׁוד ַׁ ְב ִחי ַָׁנה ַׁאחת
ְַׁב ִחינת ַָׁרצ ַֹׁון־הָ עֶ ְלי ַֹׁון ַׁ ֶש ְלמעְ ַָׁלה
ַׁ ַׁ ִדב ַׁור,מ ְַׁע ַָׁלה ַׁ ִמ ְב ִחינתַׁמחֲ ָש ָבַׁה
ַׁ ַׁ.ֲשה
ֶַׁ ומע

ַׁלְפי ַׁ ֶשעִ יקַָׁר
ִַׁ ַׁ ,"וְ סָ מ ְך ַׁלַׁ"ע ֲִש ִיתיו
ִַׁגילוַׁי ַׁ ָרצ ַֹׁון ַׁ ֶַׁזה ַׁהוַׁא ַׁ ִבבְ ִחינת
ַׁ ַׁ ְדהיְינו.ע ֲִשיָיה ַׁג ְּש ִמיּוּת ַׁדוְ ַָׁקא
ַׁ ַׁל ְִהי ַֹׁות ַׁ"ב ֵַׁטל,ֲשה ַׁה ִמצְ ַֹׁות
ֶַׁ ְבמע

And this is the meaning of “I
(Hashem) have ‘אף-also’ made
it”: The word “אף-also” is
coming to include another
aspect (of serving Hashem
besides for action, speech, and
thought), which is the aspect of
the higher level of desire to
connect to Hashem that is
above and beyond the aspects
of thought, speech, and action
in His service.
The verse places the word “אַׁףalso” next to the word “יתיו
ִ ֲש
ִ עI have made it”, since the main
revelation of this higher level
of desire for Hashem is

ַׁ.)"וְ עַ יין ַמה ֶּש ִׁנ ְת ָּבאר סוֹ ף ִׁדבור ַה ַמ ְת ִׁחיל "וְ ִׁה ְק ַרבְ ֶּתם עוֹ לָּ ה ִׁאשה
35

There is a slight question here: The Alter Rebbe just said that the outer
aspect of the heart’s desire for Hashem that comes from contemplation is
the level of the average person, the Beinoni, and then he says that we are
able to come to the level of Yechida, of the inner aspect of the heart’s
desire for Hashem that is beyond all logic, how do we resolve this?
On a simple level the answer is as follows: Even though on a daily basis
we need to use our mind to learn about Hashem and contemplate His
greatness etc. and use that awareness to push ourselves to serve Hashem,
at the same time we also have the ability to go even deeper and reveal our
essential connection to Hashem that is beyond logic. This gives us even
greater strength to overcome the Yetzer Hara, as explained in Tanya
chapters 18-25, and this point will also be addressed later in the maamar.
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ַׁ ַׁ ְב"סור,36"ְרצ ֹונ ְָך ִַׁמ ְפ ֵַׁני ַׁ ְרצוֹנ ַֹׁו
ַׁ ַׁ.)ַׁטו,מֵ ָרעַׁוע ֲֵשהַׁטוֹב"ַׁ ְ(ת ִה ִליםַׁלד

ֲַׁשה ַׁ ֵַׁהם ַׁ ְרמ"ח
ֵַׁ ו ְרמ"ח ִַׁמצְ ַֹׁות־ע
ַׁ ַׁ ְַׁו"נָעוַׁץ,ה ְמ ָשכ ַֹׁות ַׁ ָרצ ַֹׁון־הָ עֶ ְלי ַֹׁון
ַׁ 38.יקא
ַָׁ ַׁד ְי37"ָתןַׁ ְּ ּבס ֹו ָפן
ַָׁ ְת ִחל

expressed specifically in the
physical
world
in
the
fulfillment of the Mitzvos, to
“put aside your desires to
fulfill His Will” (Avos 2:4), and
in “turning away from bad
and doing good” (Tehilim 34:15).
And the 248 Positive Mitzvos
are 248 channels to draw down
this higher level of desire for
Hashem, since (like it says
Sefer Yetzira 1:7): “The
highest levels are expressed
specifically in the lowest
levels,”

This means that in the physical action of Mitzvos and overcoming
physical desires we reveal our most essential connection to Hashem
that is even higher than “thought” and understanding.

ַַׁׁשאו ְֹמ ִרים ַׁ ִב ְק ִריאת־ ְשמע
ֶ וְ זֶהו
ַׁבָרים ַׁהָ אֵ לֶה ַׁאֲ ֶשר
ִ "וְ הָ יו ַׁה ְד
ַׁ,)ַׁו,אָ נֹכִ י ְַׁמצ ְו ָךַׁהיוֹם וְ גוֹ '"ַׁ(וָאֶ ְתחַׁ ַׁנןַׁו
ַַׁׁשמ ַֹׁוע ִַׁת ְש ְמעו ַׁאֶ ל
ָ "וְ הָ יָה ִַׁאם
ַׁחר
ַׁ  ַׁיג) ַׁ– ַׁא,ִמצְ וֹתי כו'" ַׁ(עֵ קֶַׁב ַׁיא

This is why in Krias Shema we
say (Devarim 6:6) : “And these
Mitzvos that I (Hashem) give
you today,” “and it will be if
you will surely listen to My
Mitzvos,” (Devarim 11:13) only

ַׁ .)ַׁד,ַׁ(אָ ב ַֹׁותַׁב36
.)ַׁ ִמ ְש ַָׁנהַׁז,ירהַׁ ֶפ ֶַׁרקַׁא
ַָׁ ִַׁ(סֵ ֶַׁפרַׁ ְיצ37
ַׁ)ַׁיז, ַׁעלַׁפָסוקַׁ( ְשלַׁחַׁיד,)ַׁד,ַׁוְ זֶהוַׁ ַׁעִ ְניָןַׁאֶ חָ ד ַׁעִ םַׁה ְמבוֹאָ ר ַׁ ְלעֵ יל ַׁפ ָָרשת ַׁ ְשלחַׁ(לח38
" ַׁ ֶש ָבע ֹולָם־הזֶה ַׁדוְ קָ א ַׁנעֲשוַׁ ַׁה ְנ ָשמוֹת ַׁ ְב ִחינת ַׁ"מ ְּהלְּ כִ ים,"'"וְ ע ָתה ַׁיִגְ דל ַׁנָא ַׁכו
ַׁ ַׁוְ היְינוַׁ ַׁעל ַׁי ְֵדי. ַׁ ְבלִי ַׁגְ בול ַׁה ְכלִי,""מא ֶֹד ָך
ְ  ַׁ ֶשהוא ַׁ ְב ִחינת ַׁאהֲ בָ ה ַׁ ִד,) ַׁז,(זְכ ְר ַָׁיה ַׁג
ַׁ לְפִ י ַׁ ֶשהֵ ם ַׁה ְמ ָשכת,"ּ ַׁ" ִאם ַׁ ְבחֻ קֹתי ַׁ ּ ֵתלֵ כו:) ַׁג, ַׁ ְכמ ַֹׁו ַׁ ֶשכָתוב ַׁ( ְבחֻ קוֹתַׁי ַׁכו.ה ִמצְ וֹת
.'ַׁ ְלהעֲלוֹתָ םַׁכו,מ ִקיפִ יםַׁ ִמ ְב ִחינתַׁ'סוֹבֵ בַׁכָלַׁעָ ל ְִמין'ַׁעלַׁנ ַׁר"נ
)ַׁח,ש ( ְת ִה ִלים ַׁכז
ַׁ  ְבפֵירו,)ַׁב,הַׁש ִנ ְת ָבאֵ ר עַ ל ָּפסוק " ִׁכי תצא" ( ְלק ַָׁמןַׁ ֵת ֵצַׁאַׁלו
ֶ ַׁוְ עיֵין ַׁמ
ָ
. עַ יין ָּשם.)ֶיךַׁהֲ ָו ַָׁי"הַׁאֲ ב ֵקשַׁ" ( ָשם
ַׁ "ב ְקשוַַׁׁ ָפנָי"ַׁ–ַׁוְ היְינוַַׁׁעלַׁי ְֵדיַׁ"אֶ תַׁ ָפנ
ַׁ
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ָ ֶ"וְ אָ הבְ ָת ַׁאֵ ת ַׁה' ַׁאֱ ל ֹה
יך ַׁ ְּ ּבכָל
ַׁ'ַׁב:ש
ַׁ ַׁ ֵפירו,)ַׁה,לְּ בָ בְּ ָך כו'"ַׁ(וָאֶ ְתח ַׁנןַׁו
ִַׁימיוַׁת
ִ ְב ִחינ ַֹׁות ַׁ ֵַׁלב ַׁ– ַׁ ְפנ
ַׁ.וְ ִחיצַׁ ֹונִי ַֹׁות
ַׁ

after saying that “you should
love Hashem your G-d ‘ ְּ ּבכָל
ָלְּ בָ ְּבך-with all the aspects of
your heart’,”- meaning with
both aspects of the heart, with
the inner aspect and the outer
aspect of the heart.

The implication is: The main expression of the inner aspect of the
heart -included in ‘ך
ָ  ְבכָ לַׁלְ בָ ְב-with all the aspects of your heart’- is
specifically in fulfilling Mitzvos.

ַַׁׁרק ַׁ ֶש ִאי ַׁאֶ פְ ָשר ַׁ ָל ֹבַׁא ַׁ ִלבְ ִחינת
ִַׁימיוַׁתַׁעַׁדַׁ ֶשי ִגיעַׁוְ י ִשיַׁגַׁ ְת ִח ַָׁלה
ִ ְפנ
ְַׁב ִחינת ַׁה ִחיצוֹנִיוַׁת ַׁהנ ֹול ַָָׁדה
ְ ַׁ ִַׁכיַׁצ ִָר,מֵ הדעַׁת
יךַׁלֵיל ְֵך ִַׁממ ַָׁטה־
ַׁ ַׁ.39לְמעְ ַָׁלה

However, it is impossible to
come to this level of the ‘inner
aspect’ of the heart until he
first reaches the level of the
‘outer aspect’ of the heart
which is created from his
contemplation and awareness of
Hashem’s greatness, since a
person needs to work his way
up from below to above.

ַׁוְ זֶהו ַׁעִ נְ ַָׁין ַׁ ַָׁכל ַׁהָ אֲ ִריכוַׁת ַׁ ֶשלִפְ ֵַׁני
ְַׁק ִריאת־ ְשמע ַׁ ִבפְ סוקֵַׁי־ ְדזִ ְמ ָרה
ַׁובְ ָרכ ַֹׁות ַׁ ֶשלִפְ ֵַׁני ַׁ ְק ִריאת־ ְשמע
ַׁ .ַׁכנו ַָֹׁדע.'וְ כו

This is the purpose of the
lengthy preparations before
Krias Shema consisting of
Pesukei Dezimra and the
blessings before Krias Shema,
as is known.

We first need to arouse the lower level of the “outer aspect of the
heart”, so when we say Shema we will be able to reach the level of

ַׁיך
ְַׁ  ֶשצ ִָר,)ַׁא,ַׁ[עיֵיןַׁ ְבַׁמהַׁ ֶש ִנ ְת ָבאֵ ר ְב ִׁדבור ַה ַמ ְת ִׁחיל " ִׁכי ִׁת ְש ַמע ְבקוֹ ל" ( ְלק ַָׁמןַׁ ְר ֵַׁאהַׁכג39
 וְ סוֹ ף ִׁדבור. עַ יין ָּשם.' ַׁ ְת ִחלָה ַׁ'מפְ ְתחוֹת ַׁה ִחיצוֹנִיות' ַׁכו,ל ְִהיוֹת ַׁ ְכסֵ ֶדר ַׁהמ ְד ֵרגוֹת
ַׁ ובְ ִׁדבור ַה ַמ ְת ִׁחיל " ַא ֶּתם נ ִָּׁצבִׁ ים" ( ְלק ַָׁמן."'ַה ַמ ְת ִׁחיל "ו ְספַ ְר ֶּתם לָּ כֶּ ם ִׁמ ָּמ ֳח ַרת ַה ַש ָּבת כו
.]"'ֵשַׁ ִבבְ ִחינתַׁצעֲקתַׁהלֵבַׁב'ַׁ ְב ִחינוֹת כו
ַׁ "כיַׁ ִהנֵהַׁי
ִ :)ַׁג,נִצָבִ יםַׁמד
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the “inner aspect of the heart, this is why we have many prayers
preceding Shema.

ַׁו ָב ֶַׁזה ַׁיו ַָׁבן ַׁהָ עִ ילוַׁי ַׁ ֶשיֵש
ַׁלְהנ ְָש ָמַׁה ַׁבעֲבו ַֹׁדת ַׁה' ִַׁב ְהיוֹתָ ה
.ֶשתַׁ ְבתו ְֹךַׁהגוַׁף
ֶַׁ ְמלוב

Based on this we will
understand
the
great
advantage the soul receives by
serving Hashem in the
physical body:

ְַׁתה
ַָׁ ִַׁכי ַׁהֲ ַׁגם ַׁ ֶש ֶט ֶַׁרם ַׁ ְי ִר ָידתָ ה ַׁהָ י
ִַׁמ ְתאחֶ ֶַׁדת ַׁ ִב ְמקו ָֹרה ִַׁבבְ ִחינַׁת
ַׁ ַׁ ִמכָל ַׁמָ ק ֹום,מחֲ ָש ַָׁבה־ ִד ְלעֵ ילָא
ַׁהמ ְח ָש ַָׁבה ַׁאֵ ינָה ַׁנ ְִק ֵראת ַׁאֶ ָלא
ַַׁׁשהוַׁא
ֶ  ַׁאֶ לָא,'ש
ַׁ ְב ִחינת ַׁ' ְלבו
ַׁ ַׁ,'ימי
ִ ִ'לְבושַׁ ּ ְּפנ

Even though before it came
down it was united with its
source in Hashem’s lofty
‘thoughts’, nonetheless this
level of ‘thoughts’ is only
considered like a ‘garment’
for Hashem, it is just the
innermost type of ‘garment’,

ַׁאֲ ַָׁבל ַׁאֵ ינָה ִַׁמ ְתייחֶ ֶַׁדת ַׁ ְב ָש ְר ָשה
ַׁלִהי ַֹׁות
ְ ַׁ ,ְבמ ֲאַׁצִ י ַָׁל ַׁה ַׁלְג ְמ ֵַׁרי
ְנִכְ ֶל ֶַׁלת ַׁ ְבא ַֹׁור ַׁאֵ ין־סוֹף ַׁבָרוך־
ַׁהוא ַׁמ ָמש ַׁ– ַׁ ְ ַׁד"לֵית ַׁמחֲ ָש ַָׁבה
ַׁ ַׁ,40"יסאַׁבֵ יה ְַׁכ ַָׁלל
ַָׁ ְִתפ

but it (the soul) is still not
totally united with its source in
Hashem the way He is totally
beyond the world of Atzilus, to
be literally included in
Hashem’s Infinite Light that
“no thought (even of Atzilus)
can grasp at all” (Zohar,
Introduction),

ַַֹׁׁאלַׁעצְ מותו
ֶַׁ ַׁ ֶשאֵ ינוַֹׁנ ֹו ֵגע:ש
ַׁ ֵפירו
ַׁ ַׁאֶ ָלא,ומָ הות ֹו ְַׁכ ַָׁלל ַׁ ִכבְ יָכ ַֹׁול
ַׁ .ֶש ִמ ְתלבֵשַׁב ַֹׁו

Meaning,
the
level
of
Hashem’s
‘thoughts’
in
Atzilus cannot reach the very
Essence of Hashem Himself at
all, as it were, rather Hashem
‘clothes’ Himself in them.

ַׁ .)ַָׁתחַׁאֵ לִ יָהו
ַׁ ַׁפ,ַׁ( ִתקו ֵַׁניַׁזֹהַׁרַׁבה ְק ָד ַָׁמה40
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ַׁתא
ַָׁ ַׁשאֵ ין ַׁכֵן ְַׁב ִחינת ַׁ' ְרעו
ֶ מה
ַׁ,'יבַׁא
ָ ְד ִל

This is not the case regarding
the “יבא
ָּ ִ ְּרעו ָּתא ְּדל-Desire of
the heart”:.

ַׁ41"" ַׁכד ַׁ ִא ְתכפְ ַָׁיא ַׁסִ ְט ָרא־אָ חֳ ָרא
ַׁל ְִהי ַֹׁותַׁ"ב ֵַׁטל ַׁ ְרצ ֹונ ְָך ִַׁמ ְפ ֵַׁניַׁ ְרצוֹנ ַֹׁו
ַׁ,"ֲשה ַׁט ַֹׁוב
ֵַׁ סור ַׁמֵ ַָׁרע ַׁוע
ַׁ "כו'" ַׁ ְַׁב
ִַׁבבְ ִחינת ַׁע ֲִש ַָׁייה ַׁג ְש ִמיוַׁת
ַׁ"סור ַׁמֵ ַָׁרע
ַׁ "ֲשה ַׁה ִמצְ ַֹׁות ַׁ ְַׁו
ֶַׁ ְבמע
ַׁ ַׁ–ַׁכנ"ל

“When
the
forces
of
unholiness are overpowered”
by a person “putting asides his
own desires in order to do
what Hashem wants” through
“turning from bad and doing
good” in the physical action of
the Mitzvos and in “turning
from bad” physical desires,

ַׁ ַׁ ֶשהוַׁא ַׁא ַֹׁור,הֲ ֵַׁרי ַׁ ָרצ ַֹׁון־הָ עֶ ְלי ַֹׁון
ַֹׁאֵ ין־סוֹף ַׁבָרו ְך־הוא ְַׁבעצְ מו
ַׁ .ַׁובִ כְ בוֹדוַֹׁשַׁו ֶַֹׁרהַׁו ִמ ְתג ֶַׁלהַׁב ֹו

then the Will of Hashem Above
-which is the actual Infinite
Light of Hashem Himselfdwells and is revealed in the
person

ַַׁׁפקַׁו ִדין" ַׁ ֵַׁהם ַׁ" ְרמ"ח
ִַׁ ְַׁו" ְרמ"ח
42
ַׁ ַׁ.ְכא" ַׁמ ָמש
ַָׁ בָריםַׁ ְ ַׁדמל
ִ ֵא

And the 248 Positive Mitzvos
actually become the “248
‘Limbs of the King’.”

Just like a person’s limbs are channels through which the light and
life of the soul are manifest in the world, and they become united
with soul which enlivens them, so too the Mitzvos are channels for
Hashem’s Infinite Light and Will to be expressed in the world, and
they become united with that Infinite Light, together with the person
fulfilling them.

ַׁ ַׁ" ָי ַָׁפה ַׁ ָש ַָׁעה:43ַׁשאָ ְמרו ַׁרז"ל
ֶ וְ זֶהו
חת ַׁ ִׁב ְתשובָּ ה ו ַמעֲ ִׁשים טוֹבִׁ ים
ַׁ א

And this is what our Sages
have said (Avos 4:17): “One
hour of Teshuva and good deeds

)ַׁב,ַׁ( ְר ֵַׁאהַׁזֹהַׁרַׁחֵ ֶלקַׁב'ַׁקכח41
ַׁ )ַׁא,ַׁעד,ַׁ( ְר ֵַׁאהַׁ ִתקו ֵַׁניַׁזֹהַׁרַׁ ִתקוַׁןַׁל42
ַַׁׁשעָ הַׁאחת ִַׁב ְתשובָ הַׁומע ֲִשיםַׁטוֹבִ יםַׁבָע ֹו ָלםַׁה ֶזה ִַׁמ ָכלַׁח ֵיי
ָ ַׁ" ָי ָפה:ַׁ ִמ ְש ָנהַׁיז,'ַׁפ ֶרקַׁד
ֶ ַׁ(אָ ב ֹות43
.)"הָ ע ֹולָם־ה ָבא
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.44".ָּבע ֹולָּ ם הַ ֶּזה מִׁ ָּכל חַ יי הָּ עוֹלָּ ם־הַ ָּבא
ַׁ :

in this physical world is better
than all of the life of the spiritual
World to Come.”

We see from this specifically through actually fulfilling Mitzvos in
this world and overcoming physical temptations creates a greater
and deeper connection to Hashem than all of the revelations the soul
had in the higher spiritual worlds.
The power behind this ability to serve Hashem in the physical world
is from the essence of the soul, Yechida, which is bound up with the
Essence of Hashem. Thus, specifically here through our Mitzvos
and prayer and overcoming temptations we connect to the very
Essence of Hashem through the essence of our soul, which is
completely deeper connection than the just being included in
Hashem’s ‘thoughts’ in Atzilus.
Summary of Chapter 2:
Q1
What is the great advantage the Divine soul receives in
attaining a deeper connection to Hashem more than it had in
its source in Hashem’s “thoughts”?
A1
In order to answer this we explained two levels of the
heart: The “inner aspect” and the “outer aspect” of the heart’s
desire to connect to Hashem.
The “outer aspect” of this desire is the love for Hashem
developed from contemplation on His greatness and creating
an awareness of Him in our mind and thereby also in our
heart. Since this love comes from contemplation and
awareness, it has to fight against an opposing awareness
coming from the animal soul, an awareness of physical

 ְבעִׁ ְניָּן " ִׁאיהו," עַ ל ָּפסוק "זָּ כוֹ ר ֶּאת יוֹ ם ַה ַש ָּבת, ַֹׁ[וְ עַ יין ַמה ֶּשנ ְִׁת ָּבאר ִׁמ ֶּזה ְבפָּ ָּר ַשת י ְִׁתרו44
 ְבפירוש," וְ עַ יין ַמה ֶּשנ ְִׁת ָּבאר עַ ל ָּפסוק "וַ י ֶּשב יַעֲ קֹב.)ַׁא,וְ חַ יוֹהִׁ י ָּחד כו'" (תו ַָֹׁרהַׁא ַֹׁורַׁעא
 ו ִׁמ ַמה ֶּשנ ְִׁת ָּבאר ָּכאן יובָּ ן.)ַׁדַׁוָאֵ יל ְַָׁך,"טוֹב לִׁי תו ַֹרת ִׁפ ָּיך מ ַאלְפי זָּ הָּ ב וָּכָּ ֶּסף" (תו ַָֹׁרהַׁא ַֹׁורַׁכו
.]יוֹתר ַמה ֶּש ָּכתוב ָּשם
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pleasures that tempt the person to pursue them. This is the
constant battle of the Beinoni, to focus on an awareness of
Hashem and produce feelings for Him to counterbalance the
awareness and temptations for physicality.
The “inner aspect” of this desire for Hashem comes from the
very essence of the Divine soul, called “Yechida”, that is
always bound up with the Essence of Hashem. This level of
connection to Hashem is not based on understanding or
contemplation, but is inherent in every Jew from the essence
of their being. Because it is so deep and beyond logic, there is
no counterpart for this in the animal soul, and by revealing
this connection a Jew always has the power to overcome the
desires of the animal soul.
This level of connection that is beyond logic and
contemplation is called “the fourth aspect of Yisrael”, since it
is a deeper level of connection to Hashem than just the action,
speech, or even thought of Torah and Mitzvos, since it is
deeper than any “thought”.
Now we will understand the advantage the Divine soul
receives in this world in connecting to Hashem:
In its source it only connected to Hashem on the level of
Hashem’s “thoughts”, like a person’s thoughts that are united
with the person.
However, in this world it is able to experience its essential
connection to Hashem on the level of “Yechida”, which is
totally beyond any “thought”. Since “no thought can grasp
Hashem at all”, the true connection to Hashem is specifically
on this level of Yechida and not on the level of “thought”.
This “fourth” aspect of our connection to Hashem through
Yechida is most clearly expressed in giving us the power of
self-sacrifice to fulfill the physical Mitzvos even when it is
difficult, and in the ability to overcome the physical
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temptations of this world. This is why the “fourth” aspect of
our connection is hinted to in the phrase “יתיו
ִ ֲש
ִ אף ַׁע-I have
also made it”, since specifically in the action of the Mitzvos –ַׁ
“יתיו
ִ ֲש
ִ ע/action”- is expressed the “fourth” aspect of our
connection learned our from the word “אף-also”.
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Chapter 3:

ֶַׁהו "ו ִמסְ פָר ַׁאֶ ת ַׁרוֹבע
ַׁ וְ ז
ַׁ ַׁ:"י ְִש ָראֵ ל

And this is the meaning of the
verse: “And who can count the
number of רֹבע-one fourth of
Yisrael?”

ַׁ:) ַׁא,ִכי ִַׁהנֵה ְַׁכ ִתיב ַׁ(הו ֵֹשע ַׁב
ַׁלַׁכח ֹול
ְ ֵרַׁבנֵיַׁי ְִש ָרא
ְ ָהַׁמסְ פ
ִ "וְ הָ י
ַׁ ַׁ,"ה ָיםַׁאֲ ֶשרַׁלֹאַׁיִמדַׁוְ לֹאַׁי ִָספֵר

Now, it is written (Hosheia 2:1):
“And the number of the
Children of Yisrael will be like
the sand of the sand of the sea
which cannot be measured
and cannot be counted.”

ַׁ א') ַׁ ָרמֵ י,וב ְגמָ ָרא ַׁ(יוֹ ָּמא כ"ב
ַׁ45"ָהַׁמסְ פר
ִ ַׁ"וְ הָ י:ַׁכ ִתיב:י
ְ אהֲ ָד ֵד
ַׁ ַׁ"אֲ ֶשר ַׁל ֹא ַׁ ִימד ַׁוְ לֹא:– ַׁוכְ ִתיב
ַׁ ַׁ?"י ִָספֵר

And the Gemara (Yoma 22a)
asks on this verse: “It is
written ‘and the number of the
Children of Yisrael’, implying
there is a number, and then the
verse says ‘which cannot be
measured
or
counted’,
implying there is no number for
them?

ַֹׁ ַׁ"כָאן ְַׁכ ֶשעו ִֹשין ְַׁרצוֹנו:ו ְמשנֵי
ַׁ ."46'ֶשלַׁמָ ק ַֹׁוםַׁכו

The answer is: When they
fulfill the Will of Hashem then
they will have no number, and
when they do not fulfill the Will
of Hashem, then they will have a
number.”

ְ ַׁצ ִָר,ו ְלבָ אֵ רַׁהָ עִ נְ יָן
ַׁיךַׁלְהָ בִ יןַׁמהו
ַׁ ַׁ?""כח ֹולַׁהיָם
ְ

We need to explain: What is
the idea of saying that when the
Jewish People are ‘not fulfilling
Hashem’s Will’ then they will
have a number, only as much as
.)ַׁשם
ָ ַׁר ִש"י."ַׁ("א ְלמָ א ִַׁאיתַׁלְ הו ִַׁמנְ יָן45
.)"ַֹׁשלַׁמָ קוֹם
ֶ ַׁשאֵ יןַׁעו ִֹשין ְַׁרצוֹנו
ֶ ַׁ("כָאן ִַׁבזְ מן46
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the ‘sand of the sea’, what is the
idea of the comparison to sand in
terms of counting the Jewish
People?

ַׁ,ְהרוֹת
ַָׁ יַׁהנֵהַׁסְ בִ יבַׁהי ִמיםַׁוְ הנ
ִ ִכ
ַַׁׁשהוא ַׁיָבֵש
ֶ ,הק ְרקע ַׁהוא ַׁחוֹל
ַׁיןַׁכן
ֵ ֵהַׁשא
ֶ ַׁמ.ו ְמפו ָֹרדַׁלחֲ ל ִָקים
ְַׁשאָ ר ַׁעֲפר ַׁהָ אָ ֶרץ ַׁהֵ ם ִַׁרגְ בֵ י
ַׁ ַׁ.אֲ ָדמָ הַׁל ִחיםַׁו ְמדוב ִָקים ְַׁקצָת

We find that around oceans
and rivers the earth becomes
sand, it becomes dried out and
crumbles into small pieces.
This is not the case with the
rest of the earth of the land
which are solid clumps of
earth which are moist and
somewhat stuck together.

ַַׁׁשהמ ִיםַׁאֲ ֶשרַׁבי ִמים
ֶ וְ היְינוַׁלְפִ י
ַַׁׁשוֹאֲ בִ ים
ַׁהֵ ם
ונְהָ רוֹת
ַׁהל ְחלו ִחית ִַׁמכָל ַׁהק ְ ַׁרקע
ַַׁׁנִשאֲ רו ִַׁביבֵשות
ְ ַׁלְ כ ְָך,ֶש ְסבִ יבָם
ַׁ .ופֵ ירוד

This is because the waters of
the oceans and rivers draw out
the moisture from the earth
surrounding them, which is
why the earth remains dried
out broken down into tiny
pieces of sand.

ַׁוְ הנ ְִמ ָשַׁל ַׁהוא ִַׁבכְ לָלות ַׁחיות
ַׁהָ ע ֹולָמוֹת ִַׁב ְ"דבר ַׁה'" ַׁוְ "רוח
ִַׁפיו" ַׁה ְמה ֶווה ַׁכָל ַׁהנִבְ ָר ִאים
ַׁ ַׁ:מֵ א ִיןַׁ ְליֵש

This is an analogy for the
general Life-Force of all the
worlds which comes from the
“Words of Hashem” and the
“Breath of His Mouth” in
terms of how brings into
existence of all of the creations
something from nothing:

,ַׁ"ויעשַׁאֶ תַׁהיָם מוצָּ ק:ִה ֵנה ְַׁכ ִתיב
 עָּ גֹל,ֹעֶּ ֶּשר ָּב ַא ָּמה ִׁמ ְשפָּ ת ֹו עַ ד ְשפָּ תו
 וְ ָּקו,ֹ ְוחָּ מש ָּב ַא ָּמה ק ֹו ָּמתו,ָּסבִׁ יב
. ָּיסֹב אֹת ֹו ָּסבִׁ יב,ֹלשים ָּב ַא ָּמה
ִׁ ְש

It is written (Melachim I 7:2325): “And He (King Shlomo)
made a mikveh for the Kohanim
in the Beis Hamikdash and he
called it “The Sea,” made of one
piece of cast metal, ten amos in
diameter, the top part was
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circular, it was five amos high,
and its circumference was thirty
amos.

ֹלשה
ָ לַׁשנֵיַׁעָ ָש
ְ עוֹמֵ דַׁע
ָּ רַׁבקָ ר ְש
,ֹלשה ֹפנִׁים י ָָּּמה
ָּ  ו ְש,ֹפנִׁים צָּ פ ֹונָּה
ֹלשה פֹנִׁים
ָּ  ו ְש,ֹלשה ֹפנִׁים נֶּגְ ָּבה
ָּ ו ְש
 ַׁוְ היָם ַׁ ֲעלֵיהֶ ם ִַׁמלְ מָ עְ לָה,מִׁ זְ ָּרחָּ ה
"ַׁ ִׁ(ב ְמלָּ כִׁ ים א' ִׁס ָּימן.ְוכָּ ל ֲאחֹריהֶּ ם ָּבי ְָּתה
ַׁ .)47'ז

It stood on top of twelve metal
statues of cows, three facing
north, three facing west, three
facing south, and three facing
east, and “The Sea” was
situated on top of them, and all
these metal cows their backs
were facing towards the center
(so from the outside what was
visible was only their front
sides).”

The mikveh for Kohanim that King Shlomo made, which he called
“The Sea”, represented the level of Malchus of Atzilus, “the Words
of Hashem’s Mouth”, through which Hashem creates everything.
King Shlomo put it on top of twelve metal cows facing in four
directions, which represented the four camps of the angels, Michael,
Gavriel, Refael, and Uriel, to show how Malchus of Atzilus is
exalted above all the angels.

ַׁ"ַׁש ְב ִחינת ַׁ"היָם
ֶ  ַׁלְפִ י:ֵפירוש
ַַׁׁ"מ ְלמָ עְ לָה" ַׁ– ַׁ ְב ִריחוק
ִ עוֹמֵ ד
ְ
ַׁ–ַׁ"ַׁלְ כָך ַׁנ ֲַׁעשו ַׁ"י"בַׁבָקָ ר,מָ קוֹם
ַַׁׁפירוד ַׁוְ ִה ְתחלְקות
ֵ ְב ִחינת
ַׁ .ְב ִמסְ פרַׁי"ב

The spiritual significance
behind this: Because this level
of “The Sea” (Malchus of
Atzilus) stands “above” and
distant from them (the angels),
this is why they become like
“twelve
cows”,
meaning
divided up and separated into
the number twelve.

ַׁ,ַׁעָ גֹלַׁסָ בִ יב,ֹדַׁשפָתו
ְ הַׁמ ְשפָת ֹו ַׁע
ִ רַׁבא ָמ
ָ ַׁעֶ ֶש,ַׁ"ויעש ַׁאֶ תַׁהיָםַׁ מוצָק:ַׁכה.ַׁכג, ַׁ( ְמלָכִ יםַׁא'ַׁז47
ַַׁׁשל ָֹשה,ר
ְ ָרַׁבק
ָ לַׁשנֵיַׁעָ ָש
ְ ַׁעֹמֵ דַׁע.ַׁ ָיסֹבַׁאֹת ֹו ַׁסָ בִ יב,וַׁשל ִֹשיםַׁבָא ָמה
ְ ַָׁוְ ק,ֹוְ חָ מֵ ש ַָׁבא ָמהַׁקוֹמָ תו
ַַׁׁוְ היָםַׁ ֲעלֵיהֶ ם,יםַׁמזְ ָרחָ ה
ִ ִַׁו ְשל ָֹשהַׁפֹנ,הַׁפ ִניםַׁנֶגְ ָבה
ֹ ַׁו ְשל ָֹש,ַׁו ְשל ָֹשהַׁ ֹפ ִניםַׁי ָָמה,ֹפ ִניםַׁצָפ ֹונָה
.)"ַׁוְ ָכלַׁ ֲאח ֵֹריהֶ ם ַָׁב ְיתָ ה,ִמלְ מָ עְ לָה
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Through Malchus of Atzilus separating itself from the angels it
creates, hiding from them intense revelation of Hashem in Atzilus
which unifies everything in His presence, therefore they all feel not
only separate from Hashem but also separate from each other, until
they are divided from four categories into twelve categories into
more categories etc.

ַׁ–ַׁ יַׁה ְתהוותַׁמֵ איִןַׁ ְליֵש
ִ ַׁכ,א
ִ וְ הו
ְְַׁב ִמדת ַׁמלְכות ֹו ַׁי ְִתב ֵָרך
ַׁ,48""ה ִמ ְתנ ֵשא ִַׁמימוֹת ַׁע ֹולָם
ַׁו"מלְכו ְת ָך ַׁמלְכות ַׁכָל ַׁע ֹול ִָמים
ַׁ.)ַׁיג,וְ גוֹ '"ַׁ ְ(ת ִה ִליםַׁקמה

This is because the process of
creation something from
nothing through the aspect of
Hashem’s Malchus-Kingship,
Who is “exalted above the
days of the world”, and “Your
Kingship is a Kingdom of all
worlds”.

ַׁ49"ַׁ"רם ַׁו ִמ ְתנ ֵשא
ָ ַׁשהוא
ֶ ולְפִ י
ַׁ–ַׁ ' ַׁנעֲשו ְַׁב ִחינת ַׁ'עָ ם,מֵ הֶ ם
ַׁבָרים ַׁז ִָרים
ִ  ְַׁד,ִמלְשוֹן ַׁעו ְֹממוֹת
ַׁ .50וְ נִפְ ָר ִדים

Because He is “elevated and
exalted” from the creations,
this is why they become a עָ םnation, with the word עָ םnation related to the word
‘עו ְֹּממוֹת-darkened
coals’
which are removed from the fire
and extinguished, so too the
creations are removed from the
fiery revelation of Atzilus,
which causes them to become
things other than holiness and
feeling separate from Hashem.

.)"ַׁ( ִב ְרכתַׁ"י ֹו ֵצרַׁאוֹר48
.)ַׁ( ִפיוטַׁ"א ָתהַׁהואַׁאֱ לו ֵֹקינו" ְַׁדי ִָמיםַׁנו ָֹר ִאים49
.)ַׁ( ְר ֵַׁאהַׁת ְנ ַָׁיאַׁשעַׁרַׁה ִיחוַׁדַׁוְ הָ אֱ מו ַָׁנהַׁ ֶפ ֶַׁרקַׁז50
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ַׁ,51"ִכי ַׁ"אֵ ין ַׁמֶ ל ְֶך ְַׁבל ֹא ַׁעָ ם
ַׁוְ ִה ְתהוותָ ם ִַׁבבְ ִחינת ַׁעָ ם ַׁהוא
ִַׁמ ְב ִחינת ִַׁה ְתנ ְשאות ַׁה ֶמל ְֶך
ַַׁׁלִהי ֹות
ְ  ִַׁמ ֵמילָא ַׁיו ְֹר ִדים,ֹעצְ מו
ַׁ ַׁ.ִבבְ ִחינתַׁעָ ם

ַׁ,וְ כִ ְמשלַׁה ֶמל ְֶךַׁהיו ֵֹשבַׁעל ִַׁכסְ א ֹו
ֶַׁש ֵַׁמחֲ מת ַׁזֶה ַׁזָעִ ים ַׁוְ נ ְִר ָתעִ ים
ַַׁׁש ָפ ִלים
ְ  ַׁוְ נע ֲִשים,הכֹל ִַׁמ ְל ָפנָיו
ַׁ .ְל ָפנָיו
ַׁ,וְ ָלכֵן ִַׁמ ְב ִחינת ַׁמלְכות ֹו ַׁי ְִתב ֵָר ְך
ַׁ,ֶשהוא ְַׁב ִחינתַׁאֵ ין־ס ֹוףַׁוְ תכְ ִלית
ַׁנעֲשו ַׁוְ ִנ ְתהוו ַׁע ֹולָמוֹת ַׁב ֲע ֵלי
ַׁ ַׁע ֲִשיָיה, ַׁיְצִ ָירה,גְ בול ִַׁבבְ ִריאָ ה

The is because “there is no
King without a nation”52, and
the process of how they are
created to be separate from
Him as His nation is from the
King making Himself exalted,
this automatically causes the
creation to become lower and
separate until they can be a
‘nation’.
The analogy for this is king
who sits on his royal throne,
that because of this display of
his lofty status everyone
trembles before him and
lowers themselves before him.
Now, because the aspect of
Hashem’s Malchus-Kingship
is Infinite, and it is from this
Divine attribute that the
limited worlds of Beria,
Yetzira, and Asiya53 were

ַַׁׁב ְח ֵיי.ַׁפ ֶרקַׁב,ָה
ֶ ַׁסֵ פֶ רַׁה ְגאול,ַׁסֵ פֶ רַׁהחיִים.ַׁפ ֶרקַׁא
ֶ ַׁ(עֵ מֶ קַׁה ֶמ ֶַׁל ְךַׁשערַׁשעֲשועֵ יַׁה ֶמל ְֶך ֵַׁריש51
)ַׁל,וי ֵֶשבַׁלח
52

Like it says in Shaar HaYichud Vehaemuna of Tanya (Chapter 7): If a
king has many children or servants, he cannot rule over them, only over
people who are totally separate from him and then choose to give
themselves over to be his subjects. So too, Hashem has enjoyment from
the created beings who feel separate from Him and then choose to serve
Him, this being Hashem’s “Kingship”.
53
Three spiritual worlds: Beria-Creation, the highest created world,
created directly from Malchus of Atzilus, Yetzira-Formation, a lower
spiritual world where the spiritual existence of Beriah takes on a more
pronounced form so that it can be the source for the lowest spiritual world
of Asiya-Action, which is directly ‘above’ our physical world and is the
direct spiritual source for the physical things in our world.
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ַׁגם ַׁכֵן ִַׁבבְ ִחינת ַׁאֵ ין־ס ֹוף
ַַׁׁשכָתוב ַׁ ִ(אי ֹוב
ֶ  ְַׁכמ ֹו,וְ תכְ ִלית
ַׁ ַׁ"?ַׁ"הֲ יֵש ִַׁמסְ ָפרַׁלִגְ דו ָדיו:)ַׁג,כה

created, therefore even in
those worlds there is an aspect
of infinity, like it says (Iyov
25:3): “Is there a number for
His legions of angels?”

This implies that there is an infinite number of legions of angels,
even though each angel is limited, showing how even in the finite
spiritual worlds there is an aspect of infinitude reflecting their source
in the infinite attribute of Hashem’s Malchus-Kingship.

ַָׁימים
ִ ֵיַׁשהֵ םַׁחָ ִייםַׁוְ קי
ֶ ָאַׁמ ְפנ
ִ אֶ ל
ִַֹׁמ ְב ִחינת ִַׁה ְתנ ְשאות ַׁמלְכותו
ַׁי ְִתב ֵָר ְך ַׁ– ַׁ"ה ִמ ְתנ ֵשא ִַׁמימ ֹות
ַׁע ֹולָם" ַׁ– ַׁ ָלכֵן ַׁיו ְֹר ִדים ִַׁבבְ ִחינת
ֵַׁפירודַׁוְ ִה ְתחלְקותַׁלְכ ָמה ִַׁמינִים
ַׁ .ִמ ִמינִיםַׁשוֹנִים
ְ ֵא ְך ַׁא
ַׁיך ַׁהֵ ם ְַׁמקַׁ ְב ִלים ַׁחיותָ ם
ִַׁמ ִמדתַׁמלְכות ֹו ַׁי ְִתב ֵָר ְך ַׁ– ַׁוְ הוא
ַׁ ַׁ?"מ ְתנ ֵשא"ַׁמֵ הֶ ם
ִ
ַׁ ַׁעל ַׁזֶה ְַׁכ ִתיב,ִהנֵה ֶַׁבאֱ מֶ ת
ַַׁׁשמֶ שַׁומָ ֵגן
ֶ ַׁ"כי
ִ :)ַׁיב,ְ(ת ִה ִליםַׁפד
ַׁ, ַׁוְ הוא ַׁכֹח ַׁאֱ ל ִֹהי,"ה' ַׁאֱ ל ִֹקים
ַׁ ַׁוְ "הֵ ן ַׁהֵ ן,ֶשהוא ַׁכֹל ַׁיָכוֹל
 ַׁוכְ מוֹ ֶּש ִׁנ ְת ָּבאר.54"'ְגבורוֹתָ יו ַׁכו
ַׁ ַׁ.)ְב"ספֶּ ר ֶּשל בינוֹ נִׁים" חלֶּ ק ב'ַׁ ֶּ(פ ֶּרק ד

However, since they receive
life and existence from the
process of how Hashem’s
Malchus-Kingship
elevates
itself from them, “Who is
elevated above the days of the
world”,
therefore
they
descend into separation and
division into many different
varieties.
We need to understand: How
is possible for them to receive
their very life from Hashem’s
attribute of Malchus-Kingship
which is exalted and removed
from them?
In truth, regarding this
question it is written (Tehilim
84:12): “Like the sun and its
protective
covering
are
Hashem’s Names of Havaya
and Elokim,” meaning that
Hashem’s Name Elokim which

.)ַׁש ְמע ֹו ִניַׁ ְנחֶ ְמ ָיה ֶַׁרמֶ זַׁתתרעא
ִ ַׁי ְלקוט.ַׁב,ַׁ(יוֹמָ אַׁסט54

LESSONS IN LIKUTAY TORAH

conceals His revelation from His
Name Havaya is also a Divine
Attribute,
showing
how
Hashem can do anything, even
conceal and hide His Infinite
Light, and this brings out His
true Might.
The fact the Divine life-force from Malchus is directly involved with
creating and giving life to everything and at the same time is totally
hidden from the creations is part of the miracle of creation which is
beyond human understanding. This wonder brings out the true
Might of Hashem: At the same time He is creating and enlivening
us in the closest possible proximity is simultaneously completely
hiding Himself from us so we shouldn’t even know (directly) that
He is even creating us!
This answers the question of ‘how can we receive life from Malchus
if it is exalted from us?’, since Hashem is capable of giving life
directly and at the same time make Himself totally exalted,
something impossible for any creation to do (reveal and conceal
simultaneously).

ַַׁׁה ִה ְתנ ְשאותַׁהוא,א ְך ֶַׁד ֶר ְך ְַׁכלָל
ַַׁׁשל ֹא ַׁי ֵֵרד
ֶ ,ְַׁב ִחינת ִַׁהסְ תלְקות
ַׁ ַׁ.ַׁכלַׁכ ְך
ָ החיותַׁאֲ לֵיהֶ ם
ַַׁׁששוֹאֲ בִ ין
ֶ וְ הוא ִַׁכ ְמשַׁל ַׁהמיִם
ַׁאֵ לֵיהֶ ם ַׁהל ְחלו ִחית ַׁוְ נע ֲֶשה ַׁעל
ַַׁׁפירוד
ֵ ְשפָת ֹו ַׁחוֹל ַׁ– ַׁ ְב ִחינת
ַׁ .כנ"ל

But in general, the exaltedness
of Hashem’s Malchus is
connected to withdrawal and
removal of revelation, so that
too much Life-force should not
descend to the creations.
This is similar to how the
water of the seas and rivers
draw out the moisture from
the earth into themselves,
causing
the
ground
surrounding them to turn into
sand, which is made of
separate pieces of sand
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(compared to clumps of moist
earth).

ַֹׁתַׁ"מסְ פָר"ַׁהזֶהַׁאֵ ינו
ִ ֵהַׁב ִחינ
ְ וְ ִהנ
ַׁ,ִמסְ ָפרַׁמ ָמש ְַׁכ ִדכְ ִתיבַׁ ִ(אי ֹובַׁכה
ַׁ ַׁ"הֲ יֵש ִַׁמסְ פָר ַׁוְ גוֹ '"?! ַׁאֶ ָלא:)ג
ַׁ ִַׁמ ְפ ֵני,ֶַׁשהואַׁנ ְִק ָרא ְַׁבג ֶֶדר ִַׁמסְ פָר
ַׁ,ֶשהוא ְַׁמפו ָזרַׁו ְמפו ָֹרדַׁלחֲ ל ִָקים
ַׁ,ַׁשם ִַׁמסְ פָר
ֵ וְ יָכוֹל ַׁלָחול ַׁעָ לָיו
ַׁאֲ בָל ַׁאֵ ינ ֹו ִַׁמסְ פָר ַׁמ ָמש ִַׁכי ַׁ"לֹא
ַׁ ַׁ,)ַׁיג,י ִָספֵ רַׁמֵ רוֹב"ַׁ(וי ְִשלחַׁלב

Now, this “number” of legions
of angels isn’t really a limited
number, like it is written “is
there a number for His
legions?”, rather it is in the
category of having a number
because it is divided into
countable parts, therefore
theoretically a number could
be applied to them, but in
actuality there is no defined
number since “they are too
many to count”.

ִַׁכ ְמשלַׁ"ח ֹולַׁה ָיםַׁאֲ ֶשרַׁלֹאַׁי ִָספֵ ר
ַׁ ַׁרק ַׁהוא ְַׁבג ֶֶדר ַׁובְ ִחינת,"מֵ רֹב
ַׁ,ֵיַׁש ְמפו ָֹרדַׁלחֲ ל ִָקים
ֶ ָרַׁמ ְפנ
ִ ִמסְ פ
ַַׁׁשכָל ַׁחֵ לֶק ַׁנִפְ ָרד ַׁוְ נִבְ ָדל
ֶ וְ כֵ יוָן
ַׁ : .ַׁשם ִַׁמסְ פָר
ֵ לְעצְ מוַֹׁיָחולַׁעָ לָיו

This is similar to the “sand of
the sea that cannot be counted
because it is so many”, but it is
in the category of something
that could be counted since it
is divided up into individual
pieces, and each piece of sand
could be could be counted
separately (it would just take
too long to actually count how
many pieces of sand there are in
the world).

It comes out from this that when it comes to counting there are three
categories:
1- Something indivisible, like the solid earth that is not divided
up, it cannot be counted since it all one piece.
2- Something separate and limited, like the number of angels of
a legion is one million, each angel is separate and there is
only one million in the legion.
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3- Something separated but not limited (or too many to count),
like the number of legions of angels which is an infinite
number, or on a lesser scale the number of pieces of sand,
which aren’t truly infinite, but are too many too ever be
counted by people. This is called “in the category of having
a number” since theoretically it could be counted, but in
actuality cannot be counted.

ַׁ ַׁ"וְ הָ יָה ִַׁמסְ פר ְַׁב ֵני:וְ ִהנֵה ְַׁכ ִתיב
ַַׁׁש ְבנֵי־י ְִש ָראֵ לַׁהֵ םַׁהֵ ם,"ל
ֶ
ֵי ְִש ָרא
,"ַׁ"מסְ פָר
ִ הָ עו ִֹשים ְַׁב ִחינת

Now, regarding the Jewish
People it is written: “And it
was ‘the number’; this is
because of the Children of
Yisrael,” the deeper meaning
behind this is that the Children
of Yisrael create the whole
concept of “number” and
counting.

They are the ones who cause the idea of “number” and finite reality
to come into existence, since the main idea of Hashem’s Kingship
(which creates finite limited existence) is specifically to become
King over the Jewish People.

ֶַׁשהֵ ם ַׁהֵ ם ַׁהמ ְמ ִשיכִ ין ְַׁב ִחינת
ַַׁׁלִהי ֹות
ְ
,מלְכות ֹו ַׁי ְִתב ֵָר ְך
."ַׁכלַׁע ֹול ִָמים
ָ מלְכותוַֹׁ"מלְכות

Therefore, they are the ones
who draw down Hashem’s
Kingship to become “a
Kingship over all worlds.”

ַׁ,וְ היְינו ַׁעל ַׁי ְֵדי ִַׁמצְ וֹת ַׁמע ֲִשיוֹת
ַׁ,56""מצְ ות ַׁה ֶמל ְֶך
ִ ַׁ 55ֶשנ ְִק ָר ִאים
ַׁ:וְ ָלכֵן ַׁאו ְֹמ ִרים ַׁלִפְ נֵי ַׁכָל ִַׁמצְ וָה
ַׁ"בָרו ְך ַׁא ָתה ַׁה' ַׁאֱ ל ֹהֵ ינו ַׁמֶ ל ְֶך

This is accomplished through
the action of the Mitzvos,
which are called “Mitzvos of
the King”. Therefore, before
we perform any Mitzvah we

ַׁ ַׁ"ה ִמצְ ַֹׁות ַׁ ֵַׁהן ַׁ ִמצְ ַֹׁות ַׁה ֶמל ְֶך: ַׁב ַׁוְ ע ַֹׁוד, ַׁו ְלעֵ יל ַׁצַׁו ַׁיד. ַׁא ַׁובְ פֵ ירוש ַׁר ִש"י, ַׁ( ְר ֵַׁאה ַׁ ְנ ָד ִרים ַׁכה55
ָ ובְ ִקיו ַָׁמםַׁ ְמקיֵיםַׁ'ש ַֹׁוםַׁ ָת ִשיםַׁעָ ל
ַַׁׁפ ֶרק
ֶ ַׁוְ תוֹסֶ פְ ָתאַׁנְ גָעִ ים.ַׁא,ַׁלְ הָ עִ יר ִַׁמ ָב ָבאַׁ ָב ְת ָראַׁקנט."'ֶיךַׁמֶ ל ְֶך
) ְַׁגזֵירתַׁמֶ ל ְֶך ִַׁהיא:ג

 סוֹ ף ִׁדבור ַה ַמ ְת ִׁחיל "וְ ָּהיָּה ִׁמ ְס ַפר,ַׁ[וְ עַ יין ַמה ֶּשנ ְִׁת ָּבאר ִׁמ ֶּזה ַגם כן לְ עיל ָּפ ָּר ַשת ַב ִׁמ ְד ָּבר56
.] עַ יין ָּשם.' ִׁ'מ ְס ָּפר' הַ יְינו ְבחִׁ ינַת ַה ִׁמצְ ֹות כו:)ַׁג,ְבני י ְִׁש ָּראל" ( ְלעֵ ילַׁו

40

41

LESSONS IN LIKUTAY TORAH

ַַׁׁשהוא ַׁה ְמ ָשכת ַׁא ֹור
ֶ ,"הָ ע ֹו ָלַׁם
ַַׁׁלִהי ֹות
ְ
אֵ ין־סוֹף ַׁבָרו ְך־הוא
ַׁ ְכמוֹ ֶּשנ ְִׁת ָּבאר.ַׁכנ"ל,""מֶ ל ְֶךַׁהָ ע ֹולָם
ַׁ ַׁ.ְב ָּמקוֹ ם ַאחר

say: “Blessed are You Hashem
our G-d, King of the world,”
which draws down Hashem’s
Infinite Light to the level of
“King of the world”, as
explained above.

ַׁש ִהיא ַׁה ְמ ָשכת ַׁאוֹר ַׁאֵ ין־
ֶ ולְפִ י
ְ
ַַֹׁׁלָכֵ ןַׁאֵ ינו,סוֹףַׁבָרוך־הואַׁמ ָמש
ַַׁׁב'ג ֶֶדר ִַׁמסְ פָר' ַׁוְ אֵ ינ ֹו ִַׁמסְ ָפר
ְַׁ רק
ַׁ ַׁ.מ ָמש

Since through the Mitzvos we
are literally drawing down
Hashem’s Infinite Light,
therefore the Mitzvos are only
in “the category of having a
number” but are not actually
limited to a number, since they
are connected to the Infinite
Light of Hashem.

ַׁ"וְ זֶהו ַׁ"אֲ ֶשרַׁל ֹאַׁיִמדַׁוְ ל ֹאַׁי ִָספֵר
ַׁ"ַׁשל ַׁמָ קוֹם
ֶ "כ ֶשעו ִֹשין ְַׁרצוֹנ ֹו
ְ ַׁ –
ַׁיןַׁרצ ֹון
ָ ִַׁדהיְינו ְַׁכ ֶשמ ְמ ִשיכ,"ל
ְ כנ
ַַׁׁשהוא
ֶ ,הָ עֶ ְלי ֹון ְַׁבמע ֲֵשהַׁה ִמצְ וֹת
ַׁ .א ֹורַׁאֵ ין־ס ֹוףַׁבָרו ְך־הוא

This is the meaning of the
Gemara quoted above that
“they (the Jewish People)
cannot be measured or
counted” when “they fulfill the
Will of Hashem”, since they
draw down Hashem’s Will
into the action of the Mitzvos,
and this Will is Hashem’s
Infinite Light.

Through the Mitzvos they bring this connection to Hashem’s
Infinite Light into themselves, making themselves also be only “in
the category of having a number” but in reality being infinite, since
they are connected to the Infinity of Hashem

ַַׁׁשל
ֶ ַׁ"ש ְמחָ ה
ִ וְ היְינו ַׁעל ַׁי ְֵדי
ַׁ.נִימית ַׁהלֵב
ִ ִמצְ וָה" ִַׁמנְקודת ְַׁפ
ַׁ:) ַׁט,וכְ ִדכְ ִתיב ַׁ ְ(ת ִה ִלים ַׁיט
,""פקו ֵדיַׁה'ַׁי ְָש ִרים ְַׁמש ְמחֵ יַׁלֵב
ִ

The
revelation
of
this
connection to the Infinity of
Hashem
is
accomplished
through
“the
Joy
of
performing Mitzvos” from the
innermost aspect of the
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heart57, like it is written (Tehilim
19:9): “The precepts of Hashem
are upright, causing the heart
to rejoice.”

ַַׁׁ"תחתַׁאֲ ֶשרַׁל ֹאַׁעָ ב ְד ָת:58וכְ ִתיב
ָ ֶאֶ ת ַׁה' ַׁאֱ ל ֹה
ַׁיך ְַׁב ִש ְמחָ ה ַׁוְ טוב
ַׁ ַׁ,"ֵל ָבבַׁמֵ ר ֹובַׁכֹל

And it is written (Devarim 28:47)
regarding the punishment of
exile for lack of service of
Hashem: “Because you did not
serve Hashem your G-d with
joy and gladness of heart from
an abundance of all good
(when you had the chance, this
is why you will end up serving
your enemies in exile.)”

 ַׁהיְינו ְַׁב ִלי־:"ֵפירוש ַׁ"מֵ רוֹב ַׁכֹל
59
ַׁ  ַׁ ְלמעְ לָה ַׁעד ַׁאֵ ין ַׁקֵ ץ,גְ בול
ַׁ ִַׁבבְ ִחינת,ולְמ ָטהַׁעדַׁאֵ יןַׁתכְ ִלית
ַׁ .60אֵ ין־ס ֹוףַׁכנ"ל

The inner meaning of serving
Hashem “מרוֹב כּ ֹל-from
ֵ
an
abundance of all good” is
serving Hashem
with
a
recognition that the Mitzvos are

See the maamar  מרגלא בפומיה דרבאin ' מלוקט הwhere the Rebbe explains
this idea at length. In short, the Rebbe concludes that the ultimate
connection to Hashem is accomplished by actually doing what Hashem
wants, but for this essential connection to be revealed in the person he
needs to reveal his innermost desire to connection to Hashem with a true
inner joy as described in this maamar.
57

.)ַׁובְ טוב:ַׁוְ ָשם.ַׁמז,ַׁ( ָתב ֹואַׁכח58
.)ַׁ(זֹהרַׁחָ ָדשַׁפ ָָרשתַׁי ְִתר ַֹׁו59

 ובְ ִׁדבור ַה ַמ ְת ִׁחיל "צַ ו ֶּאת ְבני.""מנוֹ ַרת זָּ ָּהב
ְ ַׁ(וְ עַ יין ַמה ֶּשנ ְִׁת ָּבאר ִׁמ ֶּזה ְב ִׁדבור ַה ַמ ְת ִׁחיל60
 וְ עַ יין ַמה ֶּשנ ְִׁת ָּבאר מעִׁ ְנ ָּין "פירוש." ַגבי " ֶּה ְקטר חלֶּ ב הַ ָּת ִׁמיד,"י ְִׁש ָּראל כו' ֶּאת ָּק ְר ָּבנִׁי לַ ְח ִׁמי
ַׁ ַׁ.""מקוֹ שש עצִׁ ים
ְ  עַ ל ָּפסוק, ְבפָּ ָּר ַשת ְשלַ ח,"עו ִֹׁשין ְרצוֹנ ֹו ֶּשל ָּמקוֹם
ַׁ ַבביאור עַ ל ָּפסוק "צְ ֶּאינָּה ו ְר ֶּאינָּה כו' ָּבעֲ ָּט ָּרה,"הַׁשנ ְִת ָבאֵ רַׁמֵ עִ ְנ ַָׁיןַׁ ִ"ש ְמ ַָׁחהַׁ ֶַׁשלַׁ ִמצְ ָוַׁה
ֶ וְ עיֵיןַׁמ
ְ
ַׁשלַׁ ִמצְ ַָׁוה"ַׁמ ְמ ִשיכִ ים
ֶַׁ ַׁחה
ַָׁ "ש ְמ
ִ ַׁיךַׁעלַׁי ְֵדי
ַׁ ֵַׁו ִמ ֶַׁזהַׁיו ַָׁבןַׁא,)ַׁא,ַׁשירַׁה ִש ִיריםַׁכז
ִ ֶּשעִׁ ְט ָּרה לוֹ ִׁאמוֹ " ( ְלק ָמן
ַׁ,"'ַׁוְ זֶהוַַׁׁ"עו ִֹשיןַׁ ְרצוֹנ ֹוַׁ כו.ֹתרַׁעֶ ְלי ֹו ַָׁנה
ֵַׁ ַׁ ִמ ְב ִחינָהַׁומ ְד ֵר ַָׁגהַׁהיו,"שלַׁמָ ק ַֹׁום
ֶַׁ ַַׁׁהנ ְִק ָראַׁ ְ"רצוֹנ ַֹׁו,ֶתר ְ־דמ ְלכות
ֶַׁ כ

ִַׁיַׁרישַׁפ ָָרשת
ֵ טַׁראובֵ נ
ְ ַׁילְ קו.ַׁא,"כ ִאלוַַׁׁע ֲָשאו ִַׁני"ַׁ( ְראֵ הַׁזֹהרַׁחֵ לֶקַׁג'ַׁקיג
ְ ַׁ–ַׁ"לַׁד ֶר ְַׁךַׁ"וע ֲִשיתֶ םַׁא ּ ֶתם
ֶ ע
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Infinitely good, since they
connect a person to Hashem’s
Infinite Light which is both
infinitely exalted beyond all
limitations, and is also able to
come
into
all
possible
limitations, and is truly
unlimited, as explained above.
We see from this verse that the Mitzvos should be performed with a
deep joy coming from an awareness that they connect us to the
Infinite Truth of Hashem, which is a connection to Hashem beyond
anything in all the spiritual worlds.

ַׁוְ זֶהו ַׁ"אֶ ת ַׁרֹבע ַׁי ְִש ָראֵ ל" ַׁ– ַׁחֵ ֶלק
ַַׁׁשם,"יו
ָ
ַׁב ִחינתַׁ"אףַׁעֲשִַׁ ִית,'ד
ְ ה
ַׁ,הוא ַׁגִלוי ְַׁרצוֹן ַׁהָ עֶ ְליוֹן ַׁדיְיקָ א
ַׁ.כנ"ל

And this is the meaning of “or
who can count the “ ”רֹבעof
Yisrael”: The meaning of
“ ”רֹבעis the fourth aspect, the
level of “יתיו
ִ ֲש
ִ אף ע-I have also
made it”, meaning that
specifically there in the action
of the Mitzvos (called יתיו
ִ ֲש
ִ עaction) is revealed the lofty
Will of Hashem called “אףalso” since this essential
connection to the Essence of
Hashem comes together with
(“also”) the action of the
Mitzvos, as explained above.

We explained before that this higher than logic connection to
Hashem is called the “fourth” aspect of connection, since it goes
above and beyond the connection of action, speech, or thought for
Hashem, even though it is primarily expressed together with the
action of the Mitzvos.

.))ְבחֻ קוֹתי
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ַׁע"ַׁמלְשוֹןַׁא ְר ָבעָ הַׁ– ַׁ ִכי
ִ וְ גםַׁ"רֹב
ַׁ:ָבזֶה ַׁנִכְ לָל ַׁכָל ַׁד' ְַׁב ִחינוֹת
ַׁ .ַׁוְ ָרצוֹן,ַׁומע ֲֶשה, ִַׁדבור,מחֲ ָשבָה

The word “ ”רֹבעcould also
mean “a total of four”, since in
this essential connection to
Hashem are included all four
aspects of connection, of
thought, speech, action, and
the inner desire of the heart for
Hashem.

On the one hand this deep connection to Hashem is a fourth aspect,
a deep desire of the heart to connect to Hashem in a way beyond any
logic, on the other hand it is really the motivating force behind the
three aspects of thought, speech, and action in the Torah and
Mitzvos for Hashem
Thus, it could be seen as only “one fourth” of the connection, or it
could be seen as “all four types” of connection to Hashem.

ַַׁׁ"מיַׁמָ ָנהַׁעֲפר
ִ :ו ָב ֶזהַׁיו ָבן ִַׁדכְ ִתיב
ַַׁׁשכָתוב
ֶ  ְַׁדמה,"' ֹי ֲע ֹקבַׁו ִמסְ ָפרַׁוְ גו
ַׁ,"ַׁ"מי ַׁמָ נָה
ִ "ו ִמסְ פָר" ַׁקָ אֵ י ַׁעל
ַַׁׁוְ אףַׁעל,"יןַׁמסְ פָר
ִ ֵרַׁש"א
ֶ ְכלוֹמ
ַַׁׁדמ ְשמע,יב
ְ ָר"ַׁכ ִת
ְ ִפיַׁכֵןַׁ"ו ִמסְ פ
ַׁ.ֶשיֵש ִַׁמסְ פָר

With this we will understand
the answer to the question on
what is written: “Who can
count the dirt of Yaakov or the
number of one fourth of
Yisrael?”: When it says “or
the number” it is referring to
what it said before that “Who
can count”, meaning that
there is no number and no way
to count them, but nonetheless
it says “or the number”
implying that there is number
and it is possible to count
them, so it is possible to count
them or not?

ַַׁׁשהוא ְַׁבג ֶֶדר
ֶ ,אֶ לָא ַׁהָ עִ ְניָן ַׁכנ"ל
ַׁ ַׁלְפִ י,ִמסְ פָר ַׁוְ אֵ ינ ֹו ִַׁמסְ פָר ַׁמ ָמש
ֶַׁשהוא ַׁה ְמ ָשכת ַָׁרצוֹן־הָ עֶ ְלי ֹון

The answer is as explained
above, that the Mitzvos are “in
the category of having a
number, but in reality, are not
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ַַׁׁב ִחינת,"ל
ְ "אֶ תַׁרֹבעַׁי ְִש ָראֵ ל"ַׁכנ
ַׁ : ."ע ֲִש ִיתיו"ַׁכנ"ל

limited to a number,” since the
Lofty Will of Hashem, and the
“fourth aspect of Yisrael” is
drawn down into the “יתיו
ִ ֲש
ִ עaction of Mitzvos”, as
explained above.

Summary of Chapter 3:
Q1
The verse says “Who can count…or the number of the
‘fourth’ of Yisrael?” By asking “who can count?” this implies
that it cannot be counted, but by saying “the number of the
‘fourth’ of Yisrael” it implies that they have a number that can
be counted. How do we reconcile the two opposite
implications of the verse?
A1
The answer is that the “‘רֹבע-fourth’ of Yisrael” is
referring to the fulfillment of Mitzvos, which express the
deepest connection of the Divine soul (Yechida) to Hashem
beyond logic, as expressed in the physical action of the
Mitzvos out of obedience and dedication to Hashem (and not
based on our own logic).
(It also connects to the translation of ‘ ’רֹבעas “a total of four”,
since this deep connection to Hashem expressed in Mitzvos is
also in the Mitzvos of thought and speech, not only in action.
Thus this essential desire to connect to Hashem (the fourth
aspect) is expressed in the three aspects of thougth, speech,
and action of the Mitzvos, so that the connection a Jew has
with Hashem has four aspects in total.)
Mitzvos have these two opposite factors in them:
1- On the one hand, they are performed with limited
physical objects that are finite, and thus are able to be
counted in a number.

LESSONS IN LIKUTAY TORAH

2- On the other hand, they are expression of Hashem’s
Lofty Will, which is truly Infinite and unlimited.
Thus, every Mitzva is both finite and countable, but also
connected to Infinity, and has infinite value, and thus cannot
be “counted” in the conventional sense.
The analogy for something that is finite yet cannot be counted
is the sand by the seashore: Each piece of sand is finite and
separate from every other piece of sand, and thus
theoretically pieces of sand by the ocean could be counted.
However, since they are too many to count, they cannot
actually be counted. In a similar way, the Mitzvos are “in the
category of something that can be counted”, but in reality
cannot be counted since they are directly connected to the
Infinity of Hashem.
Through the Mitzvos, the Jewish People also achieve this
status of “being in the category of something that can be
counted” but in reality, they cannot be counted since they are
connected to the Infinity of Hashem.
An important factor in revealing this deep connection to
Hashem accomplished by Mitzvos is through the “joy of the
Mitzvos”, to recognize what is being accomplished and to
truly rejoice in connecting to Hashem when doing a Mitzvah.
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.ד
ַׁוְ ִהנֵה כָל ַׁזֶה ַׁהוא ְַׁב ִחינת
ְַַׁׁבמע ֲֶשה
יִחו ָדא־ת ָתאָ ה
ְ ַׁלְה ְמ ִש,ה ִמצְ וֹת
ַׁיך ַָׁרצוֹןַׁהָ עֶ ְלי ֹון
ַׁ ְַׁב ִחינת,"ַׁ"מסְ פָר
ִ
ִבבְ ִחינת
ַׁ."ע ֲִש ִיתיו"ַׁכנ"ל
ְַַׁׁכ ֶנ ֶגד
א ְך ַׁ"ת ְלמוד־תו ָֹרה
ַׁ–ַׁ ֶשהוא ְַׁב ִחינתַׁיִחו ָדא־61"כולָם
.עִ ילָאָ ה

Chapter 4:
Now, all of this was only on the
lower level of experiencing
Hashem’s true Oneness, called
“Yichuda Tita’a”, which is
expressed in the action of the
Mitzvos, which draws down
the Lofty Will of Hashem into
the level of “number” and
“action” as explained above.
However, it says in the Mishna
(Peah 1:1): “The study of Torah
is equivalent to all the other
Mitzvos combined.” This is
because it is on the higher level
of experiencing Hashem’s true
Oneness, called “Yichuda
Ila’a”.62
.)ַׁא,ַׁ( ֵפאָ הַׁא61

62

In short, the idea of Yichuda Tita’a and Yichuda Ila’a:
The true Oneness of Hashem is that not only is He the only creator and
guiding force behind the world, but also, He is the only true existence at
all. This is because: 1- He is constantly creating us with His “words”, as
described in this maamar; 2- It is only from our perspective where we see
His “words” as having left Hashem’s Essence, but in truth they are really
His “thoughts” which are still included in Hashem, like a person thinking
to himself, where his thoughts never become separate from himself.
In the created worlds, especially our physical world, we can only
understand that this is true but cannot “feel” it or experience it directly. In
fact, the very idea of fulfilling Mitzvos implies that we are separate from
Hashem, since a command is to someone else other than the person giving
the command, so if Hashem is commanding us to do Mitzvos this means
we are separate from Him and fulfilling His command. So, on the level of
Mitzvos we experience Hashem’s Oneness on a lower level, called
Yichuda Tita’a, since we feel ourselves separate from Hashem and only
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ַׁ ִַׁכי,"ַׁ"מי ַׁמָ נָה ַׁעֲפר ַׁי ֲעקֹב
ִ וְ זֶהו
ַׁ."עָ פָר"ַׁאֵ ינו ְַֹׁבג ֶֶדר ִַׁמסְ ָפר ְַׁכלָל

This is the meaning behind
“Who can count the dirt of
Yaakov?”, meaning that the
“dirt” here is referring to solid
earth that is all clumped together
and therefore is not in the
category of something that can
be counted at all, since it is all
one solid piece, unlike sand that
is made of many tiny separate
pieces.

ַַׁׁלְפִ י,וְ הוא ְַׁב ִחינתַׁת ְלמוד־ת ַֹׁו ָרה
ַׁ ַׁ.ֶשהוא ְַׁרצוֹנוַֹׁי ְִתב ֵָר ְךַׁמ ָמש

This is an analogy for the
study of the Torah, since it is
the actual Will of Hashem.

Just like Hashem is One simple indivisible Essence, so too His Will
is one simple indivisible Will that is equally expressed in every
Mitzva, thus it is like the hard earth that is one solid continuum
encompassing the entire globe compared to sand which is divided
into many small parts.

ו ְלכ ְָך ַׁהוא ְַׁב ִחינת ַׁיִחו ָדא־
ַׁ ְַׁב ִחינת ִַׁביטול ַׁלְא ֹור,עִ ילָאָ ה
ַׁ ַׁ,אֵ ין־ס ֹוףַׁבָרו ְך־הואַׁמ ָמש
ַׁ ;'"ד־בחב"דַׁכו
ְ וְ יִחודַׁחב

It is therefore on the level of
Yichuda Ila’a, which means to
be actually totally absorbed in
Hashem’s Infinite Light,
since while studying Torah a
person’s intellect becomes

understand intellectually that He must be the only True Existence.
However, the study of Torah is connected a higher level of experiencing
Hashem’s Oneness called Yichuda Ila’a where it can be felt (to some
extant) that we are not really separate from Hashem at all. Even as
Hashem’s “thoughts” that He is “thinking” to Himself inside Himself there
still exists the Torah, since it is His Will and Wisdom, and therefore
doesn’t imply any degree of feeling separate from Hashem as is the case
with the Mitzvos.
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completely
united
Hashem’s Wisdom,63

ַׁ ַׁ;ַׁכנ"ל64"ו"מ ְתנִיתָ אַׁ–ַׁמל ְְכתָ א

with

furthermore, it says in the
Gemara (Beitza 28b): “The
Mishna is like a queen,” as
explained above the analogy of
a king or queen who are exalted
above the rest of the nation.65

63

In Tanya chapter 5 the Alter Rebbe describes the advantage of learning
Torah over other Mitzvos. One of the points he explains is when a person
learns Torah, his mind becomes totally unified with Hashem’s Will and
Wisdom which are totally united with Hashem Himself, thereby causing
the person’s mind to also become totally united with Hashem Himself.
This experience of totally unity with Hashem expresses the idea of
Yichuda Ila’a, since in learning the Torah a Jew is able (to some extant) to
feel how he is united with Hashem and there is nothing separate from Him.

.)ַׁמ ְתנִ ִיתין:ַׁוְ ָשם.ַׁב,(בי ָצהַׁכח
ֵ ַׁ64
65

We explained before the analogy of a king who sits on his throne and
is exalted above the people, causing them to feel separate and distant from
him. This is similar to how Hashem’s attribute of Malchus-Kingship
elevates itself above the creations, causing them to feel separate from
Hashem and from each other. (This was also connected to another analogy,
of how the water of the sea draws out the moisture from the earth at its
shore, causing it to turn into sand which is made of separate pieces.)
This analogy is only for the Mitzvos which we need to fulfill as separate
beings that belong to Hashem’s “nation”, with Hashem being the King.
However, in Torah study (Mishnayos, for example) we become united
with Hashem and become elevated to “royal” status of being together with
the King, like the queen who is doesn’t feel separate or distant from the
king. This is the idea of “Mishnayos are like a queen”, through learning
Torah we become united with Hashem and experience that we are not
separate from Him, like the queen who is united with the king. See Torah
Or for Pashas Shemos, the first maamar, where this concept is discussed.
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Therefore, the study of Torah
is “not in the category of
something that be counted at
all”, since it is an expression of

ַׁ"מסְ פָר" ְַׁכלָלַׁ 66.
וְ אֵ ינו ְַֹׁבג ֶֶדר ִ

ַׁ66וְ עַ יין ַמה ֶּשנ ְִׁת ָּבאר לְ עיל ְב ִׁדבור ַה ַמ ְת ִׁחיל ְ"ב ָּשעָּ ה ֶּש ִׁה ְק ִׁדימו י ְִׁש ָּראל נַעֲ ֶּשה לְ נ ְִׁש ַמע",
ְבפירוש "עת לְ כָּ ל חפֶּ ץ ַת ַחת ַה ָּש ָּמיִׁם" (ק ֶֹּהלֶּ ת ג ,א) .יְעויָּן ָּשם.

ַׁשהתו ָֹרהַׁהֵ יא ְַׁב ִחינתַׁה ָדםַׁהמ ְמ ִש ְ
יךַׁחיותַׁלְ ָכלַׁ
(וְ ָשםַׁ( ְלעֵ ילַׁב ִמ ְד ָברַׁיגַׁ,ס ֹוףַׁעמודַׁאַׁוָאֵ יל ְָך)ֶ :
לַׁד ֶר ְך ַׁמָ ָשלַׁ,יֵש ַָׁבהֶ ןַׁ
יןַׁדמלְ ָכא"ַׁע ֶ
ֹתַׁשהֵ םַׁ"אֵ בָ ִר ְ
יןַׁכןַׁה ִמצְ ו ֶ
הַׁשאֵ ֵ
הַׁבכְ לָלותָ ןַׁ.מ ֶ
יןַׁב ָשוֶ ִ
הָ אֵ בָ ִר ְ
ַֹׁש ַָׁכ תובַׁ"ל ֹכלַׁזְמָ ןַׁוְ עֵ תַׁלְ ָכלַׁחֵ ֶפץַׁתחתַׁה ָשמָ יִם")ַׁ .
ִה ְתח ְלקותַׁעֵ תַׁוזְ מָ ןְַׁ ,כמו ֶ

ו ִׁמ ֶּזה יובָּ ן יוֹ תר ַמה ֶּשנ ְִׁת ָּבאר ָּכאן ְד ַהתוֹ ָּרה נ ְִׁקראת עָּ פָּ רֶּ ,שאינוֹ ְבגֶּ ֶּדר ִׁמ ְס ָּפר ְכלָּ לֶּ ,שהוא
"כל ָּהעוֹ סק ְבתוֹ ַרת עוֹ לָּ ה ְכ ִׁאילו ִׁה ְק ִׁריב עוֹ לָּ ה" ( ְמנָחוֹתַׁדףַׁק"יַׁע"א)ַ ַׁ,אף
גוש ֶּא ָּחדֶּ .ש ְלכָּ ְך ָּ
ֶּשעוֹ סק ְבעִׁ ָּידנָּא ְדלָּ או זְ ַמן ַה ְק ָּרבָּ ה הוא ְכלָּ לַ ַׁ .מה ֶּשאין כן ַב ִׁמצְ וֹ ת עַ צְ ָּמן – ֶּשהם ְב ִׁחי ַנת
ִׁה ְת ַח ְלקות ִׁבזְ ַמן ְפלוֹ נִׁי" ,עת לְ כָּ ל חפֶּ ץ כו'"ַׁ .וְ ַהיְינו לְ פִׁ י ֶּש ַהתוֹ ָּרה ִׁהיא ְב ִׁחינַת ַ"רעֲ וָּ א ְדכָּ ל
"כי בַ יוֹ ם ַה ֶּזה יְכַ פר" ( ְלעֵ ילַׁאחֲ ֵריַׁכוַׁ,
ַרעֲ וִׁ ין .וְ עַ יין ַמה ֶּשנ ְִׁת ָּבאר עוֹ ד ִׁמ ֶּזהְ ,ב ִׁדבור ַה ַמ ְת ִׁחיל ִׁ
דַׁוָאֵ יל ְַָׁך).
וְ זֶּ הו ַ"ק ְדשנו ְב ִׁמצְ וֹ ֶּת ָּ
ַׁדש ָבתַׁוְ י ֹוםַׁטוֹב)ֶּ ַׁ:שעַ ל יְדי
יך ,וְ תן ֶּחלְ קנו ְבתוֹ ָּר ֶּת ָּך" ( ְתפִ ָלהַׁהָ ע ֲִמ ָידה ְ ַׁ
ַה ִׁמצְ וֹ ת הוא עֲ ַדיִׁין ְב ִׁחינַת ִׁקדו ִׁשין וְ אירו ִׁסין – "וְ א ַר ְש ִׁת ְיך לִׁ י כו'" (הו ֵֹשעַׁבַׁ,כב)ַ .א ְך עַ ל יְדי
(שם).
ִׁימית – "וְ י ַָּדעְ ְת ֶּאת ה'" ָ
ַהתוֹ ָּרה הוא ְב ִׁחינַת ַה ַה ְמ ָּשכָּ ה ִׁבבְ ִׁחינָּה ְפנ ִׁ
ְ
וְ ָּהעִׁ ְניָּןֶּ ,אפְ ָּשר לוֹ ַמרִׁ :כי עִׁ ם ֱהיוֹ ת ֶּשעַ ל יְדי ַה ִׁמצְ וֹ ת נ ְִׁמ ַשך ְב ִׁחינַ ת ִׁגילוי ְרצוֹ ן ָּהעֶּ לְ יוֹ ן
ִׁימיות
ה־ר ָּבהַ ,א ְך ִׁכי גַ ם ִׁב ְרצוֹ ן עֶּ לְ יוֹ ן יש ַגם כן ְב ִׁחינַת ִׁחיצוֹ נִׁיוֹ ת ופְ נ ִׁ
ַבנֶּפֶּ ש ,ובְ ִׁחינַת ַא ֲהבָּ ַ
ְכמוֹ ֶּשנ ְִׁת ָּבאר ְב ָּמקוֹ ם ַאחר ,עַ ל ָּפסוק "וָּ ֶּא ְהיֶּה ֶּאצְ לוֹ ָּאמוֹ ן וָּ ֶּא ְהיֶּה ַשעֲ שועִׁ ים כו'" (לְ עֵ ילַׁ
ב ִמ ְד ָברַׁיחַׁ,בַׁוָאֵ יל ְָך).
ה־ר ָּבה ַב ֶּנפֶּ ש ,יש ַגם כן ב' ְב ִׁחינוֹ ת:
וְ כַ ְך ַגם כן ְבגִׁ ילוי ָּה ַא ֲהבָּ ַ
"כי עַ ם ְקשה עוֹ ֶּרף הוא" ְכ ִׁדלְ עיל ,וְ זֶּ הו ַהנ ְִׁמ ַש ְך עַ ל יְדי ַה ִׁמצְ וֹ ת.
ָּהא' – ְכמוֹ ֶּש ָּכתוב ִׁ
"מה יָּפִׁ ית ו ַמה ָּנעַ ְמ ְת ַא ֲהבָּ ה ַב ַתעֲ נוגִׁ ים" .וְ ַה ְמ ָּשכַ ת
וְ ַהב' – ְכמוֹ ֶּש ָּכתוב ִ(שירַׁה ִש ִיריםַׁזַׁ,ז) ַ
ְ
ִׁימית ָּה ָּרצוֹן עֶּ לְ יוֹן ,וְ נ ְִׁמ ַשך עַ ל יְדי ַהתוֹ ָּרה,
"א ֲהבָּ ה ַב ַתעֲ נוגִׁ ים" ָּש ְרשוֹ ִׁמ ְב ִׁחינַת ְפנ ִׁ
ְב ִׁחינַת ַ
"חכְ ַמת ָּא ָּדם ָּת ִׁאיר ָּפנָּיו" (קֹהֶ ֶלתַׁ
ְכ ִׁדכְ ִׁתיב ִ(מ ְשלֵיַׁחַׁ,לא)" :וְ ַשעֲ שועַ י ֶּאת ְבני ָּא ָּדם" .וְ זֶּ הו ָּ
"חכְ לִׁ ילִׁ י עי ַניִׁם ִׁמ ָּייִׁן" (תו ָֹרהַׁ
ִׁימית .וכְ מוֹ ֶּשנ ְִׁת ָּבאר עַ ל ָּפסוק ַ
"פנָּיו" ַהיְינו ְב ִׁחינַת ְפנ ִׁ
חַׁ,א)ָּ :
ה־ב ַתעֲ נוגִׁ ים.
ה־ר ָּבה ,ולְ ַמעְ לָּ ה ִׁמ ֶּמנָּה הוא ַא ֲהבָּ ַ
א ֹורַׁמזַׁ,ד)ֶּ ,שיש ְב ִׁחינַת ַא ֲהבָּ ַ
"מה טוֹ בו"ְ ,בעִׁ ְניָּן ִׁמצְ וֹ ת וְ תוֹ ָּרה .ו ַמה ֶּשנ ְִׁת ָּבאר ְב ִׁדבור
וְ עַ יין ַמה ֶּשנ ְִׁת ָּבאר ְב ִׁדבור ַה ַמ ְת ִׁחיל ַ
ַה ַמ ְת ִׁחיל "ֹלא ִׁה ִׁביט ָּאוֶּ ן ְביַעֲ קֹב".
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a level that
indivisible.

ַַׁׁשיִזְ כֶה ַׁהָ אָ ָדם ַׁלְא ֹור
ֶ א ְך ַׁה ֶד ֶר ְך
התו ָֹרה ִַׁבבְ ִחינת ַׁיִחו ָדא־
ַׁ ַׁהוא ַׁעל ַׁי ְֵדי ְַׁב ִחינת,עִ ילָאָ ה
ַׁ ַׁ.י ֲע ֹקבַׁ–ַׁ ִמדתַׁהָ רחֲ ִמים

is

essentially

However, the way for a person
to merit to experience the light
of the Torah on the level of
Yichuda Ila’a is through the
aspect of “Yaakov”, who
represented the Attribute of
Mercy.

ְַׁדהיְינוַׁלְ עו ֵֹררַׁרחֲ ִמיםַׁר ִביםַׁעל
ַׁ,ַׁכנו ָֹדע
ַׁ .נפְ ש ֹו ִַׁב ְקבִ יעת־עִ ִתים
ַׁ ַׁ;67ת־רצ ֹוןַׁהואַׁבחֲ צוֹת
ָ ֵֶשע

This means to set aside fixed
times to arouse abundant
mercies from Hashem on his
soul. As is known, that at
midnight is a time of Divine
Favor.68

ַׁ ִַׁכי ִַׁה ֵנה,69וְ כֵן ִַׁב ְשעת ַׁה ְתפִ לָה
יֵש ְַׁבסֵ ֶדר ַׁה ְתפִ לָה ַׁופְ סו ֵקי־
ַַׁׁואֲ זי,70"ַׁ"פסו ֵקי ְַׁדרחֲ מֵ י
ְ ,ְדזִ ְמ ָרה

So too at the time of the
Morning Prayers, as we find in
the order of the prayers and

.)ַׁשם
ָ ַׁסָ עִ יףַׁחַׁובְ ה ִנ ְסמָ ן,ימןַׁא
ָ ַׁשלְ חָ ןַׁעָ רו ְךַׁר ֵבנוַׁהזָקֵ ןַׁמהֲ דו ָרא ַָׁב ְת ָרא ִַׁס
ֻ ַׁ( ְראֵ ה67
This is referring to the practice of “Tikun Chatzos”, the midnight
service mourning for the Beis Hamikdash, where besides asking Hashem
to have mercy on the physical Beis Hamikdash we also ask Hashem to
have mercy on the spiritual Beis Hamikdash of our Divine soul who is in
exile in the desires of the animal soul. The same general idea of arousing
mercy from Hashem on our Divine soul can also be done at the “Krias
Shema Al Hamita” service, the nightly Shema prayers said before going
to sleep, where we should make an honost reckoning of our service of
Hashem that day and, in addition to making a resolutions to do better
tomorrow, we can also ask Hashem to have mercy on our Divine soul us
and help us fulfill those resolutions.
68

.)ַׁב,ַׁ( ְראֵ הַׁזֹהרַׁחֵ ֶלקַׁבַׁרנג69
ַַׁׁ'וְ הואַׁרחום:)ַׁלח,ַׁ(ת ִה ִליםַׁעח
ְ ת־שמעַׁאָ נוַׁאו ְֹמ ִרים ְַׁפסו ֵקיַׁרחֲ ִמים
ְ ַׁ("ב ְתפִ ָלהַׁקו ֶֹדם ְַׁק ִריא70
ָ ֶַׁ'אָ בִ ינוַׁאָ בַׁהָ רחֲ מָ ן ְַׁברחֲ מ:ַׁוְ אָ נו ְַׁמב ְק ִשים,"כו
ַַׁׁעמוד,ֹרת ְַׁשמואֵ ל"ַׁתרכ"ט
ַׁ ַׁ–ַׁ"תו."'ַׁיךַׁהָ ר ִביםַׁכו
ַׁ .קיז

LESSONS IN LIKUTAY TORAH

ַׁת־רצוֹן ַׁ ְלעו ֵֹרר ַׁרחֲ ִמים
ָ ֵהוא ַׁע
ַׁ .ֹעלַׁנפְ שו

verses of praise there are
“verses for arousing mercy
from Hashem”, and then it is a
time of Divine Favor to arouse
mercy from Hashem on our
souls.

ַׁ,ַׁשלַׁי ֲעקֹבַׁ– ַׁי'־עָ קֵ ב
ֶ וְ זֶהו ִַׁמ ָדת ֹו
ֶַׁשהוא ַׁעִ ְניָן ַׁהָ ר ְחמָ נות ַׁעל
ְַׁב ִחינת ַׁ'יו"ד' ַׁ– ַׁחָ כְ מָ ה־עִ ילָאָ ה
ַׁ'ֶשנָפְ לָה ַׁוְ י ְָר ָדה ַׁ ִלבְ ִחינת ַׁ'עָ קֵ ב
ַׁ ַׁ.כנ"ל

And this is the aspect of “י ֲעקֹבYaakov” whose name is made
up of two parts: the letter ""י
and the word “עָ ֵקב-heel”,
meaning the attribute of
arousing mercy on the letter
" "יwhich represents the Divine
soul who comes from Hashem’s
Wisdom (Chochma) and fell
down all the way into the
animal soul which is as
insensitive as the “heel” of the
foot.

ַַֹׁׁשלַׁי ֲע ֹקבַׁ–ַׁ"מבְ ִריח
ֶ וְ ִה ֵנה ִַׁמ ָדתו
ַַׁׁלְהָ ִקים,71"ִמןַׁה ָקצֶהַׁאֶ לַׁה ָקצֶה
ַׁ ַׁולְהעֲל ֹות,72""מֵ עָ פָר ַׁ– ַׁ ָדל
ֹ ַׁ ְכמו.ִבבְ ִחינת ַׁיִחו ָדא־עִ ילָאָ ה

This (attribute of mercy) is the
attribute of Yaakov, who is
described as “connecting from
one extreme to the other
extreme”, and has the ability
73ַׁ
. ֶּשנ ְִׁת ָּבאר ְב ָּמקוֹ ם ַאחרto “lift up the poor person

ַַׁׁבי ְָד ָךַׁאפְ ִקיד:)ַׁו,יםַׁלא
ְ
ןַׁ(ת ִה ִל
ְ ַׁכג ַֹׁו,]ים
ְ
קַׁשלַׁרחֲ ִמ
ֶ אַׁדרחֲ מֵ יַׁ[פָסו
ְ ָ"פסוק
ְ ַׁ:ַׁא,הַׁב ָרכ ַֹׁותַׁה
ְ ֵו ְרא
ַׁ.)"רו ִחיַׁפ ִָדיתָ הַׁאו ִֹתיַׁה'ַׁאֵ לַׁאֱ מֶ ת
.)ַׁבַׁוְ עוֹד,ַׁחֵ ֶלקַׁגַׁקעה.ַׁב,ַׁזֹהרַׁחֵ ֶלקַׁאַׁא.ַׁכח,ַׁ( ְתרומָ הַׁכו71
.)""מ ִק ִימיַׁמֵ עָ ָפר ַָׁדל
ְ ַׁ:ַׁז,ַׁ ְת ִה ִליםַׁקיג."ַׁ"מֵ ִקיםַׁמֵ עָ ָפר ַָׁדל:ַׁח,ַׁ(על ִַׁפיַׁ ְשמואֵ לַׁא'ַׁב72
,"ַׁ(וְ גַ ם פירוש "עָּ פָּ ר" – ְכמוֹ ֶּשאוֹ ְמ ִׁרים ִ(ב ְתפִ לתַׁ"אֱ ל ֹקיַׁנְ צוֹר") "וְ נַ פְ ִׁשי ֶּכעָּ פָּ ר לַ כֹל ִׁת ְהיֶּה73

""פ ַתח לִׁ ִׁבי ְבתוֹ ָּר ֶּת ָּך
ְ וְ עַ ל יְדי זֶּ ה
."'וְ עַ יין ַמה ֶּש ִׁנ ְת ָּבאר ִׁמ ֶּזה ְבפָּ ָּר ַשת וַ י ְַקהל עַ ל ָּפסוק ְ"קחו מ ִׁא ְתכֶּ ם ְתרו ָּמה כו
 וְ עַ ל ָּה ָּא ֶּרץ,'"כ ְך ִׁהיא ַד ְר ָּכה ֶּשל תוֹ ָּרה ַפת ַב ֶּמלַ ח תֹאכַ ל כו
ַ :)ַׁד, ְכ ַמ ֲא ַמר ַרזַ "ל (אָ ב ֹותַׁו,וְ גַ ם
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from the dirt” and bring him
up to the level of Yichuda Ila’a
in Torah study.

ַׁ ַׁ"כָל ַׁהָ עוֹסֵ ק:א ְך ַׁאָ ְמרו ַׁרז"ל
ַׁ ֲאפִׁ ילו תו ָֹּרה אין ל ֹו,'בתו ָֹרהַׁ ְלבָד כו
ְ ַׁאֶ ָלאַׁצ ִָר,74"
ַַׁׁלִהי ֹותַׁתו ָֹרהַׁעִ ם
ְ יך
ַׁ.ְג ִמילות־חֲ סָ ִדים

However, our Sages have said
(See Yevamos 109b): “Whoever
says they only have Torah
study without performance of
Mitzvos, does not even have the
reward of Torah study.” Rather,
there must be Torah study
together acts of kindness.

ַׁוְ ָלכֵן ְַׁכ ִתיב ַׁ"ו ִמסְ פָר ַׁאֶ ת ַׁרֹבע
ַׁ–ַׁ "י ְִש ָראֵ ל" ַׁ– ַׁ ְב ִחינת ַׁ"ע ֲִש ִיתיו
ַׁ ַׁ,ְבמע ֲֶשהַׁה ִמצְ וֹת

Therefore,
right
after
describing Torah study which is
called “ ”עֲפרַׁי ֲעקֹבas explained
above, the verse continues to
describe the need for the
performance of Mitzvos called
“the number of the fourth
aspect of Yisrael”, which is
called
“יתיו
ִ ֲש
ִ ע-action
of
Mitzvos”,

ַׁ ַׁ ַׁהנ ְִק ָרא75"ו"מע ֲֵשה ַׁה ְצ ָדקָ ה
ַׁ"שקו ָלה
ְ ַׁ–ַׁ ֶש76ְב ֵשם ִַׁמצְ ָוהַׁסְ תָ ם
ַׁ ַׁוְ הוא ַׁעִ נְ ָין,77"ְכ ֶנגֶד ַׁכָל ַׁה ִמצְ וֹת
.78ְג ִמילות־חֲ סָ ִדים

and the “act of giving
Tzedaka”, which is called “the
general Mitzva”, which is
equivalent to all other

.)"ישן
ָּ ִׁת
ַׁ ַׁו ְראֵ ה ַׁסֵ פֶ ר. ַׁב, ַׁ ְי ָבמוֹת ַׁקט."ֹ ַׁ("כָל ַׁהָ אוֹמֵ ר ַׁאֵ ין ַׁלִ י ַׁאֶ לָא ַׁתו ָֹרה ַׁכו' ַׁאֲ פִ ילו ַׁתו ָֹרה ַׁאֵ ין ַׁלו74
.)ַׁבהֶ עָ ָרה266ַׁהמ ֲאמָ ִריםַׁתש"חַׁעמוד
.)ַׁיז,ַׁ(יְשעְ יָהַׁלב75
.)ַׁפ ֶרקַׁלז
ֶ ַׁתנְ ָיא.""ב ָכלַׁתלְ מודַׁ ְירושלְ ִמי
ְ (ַׁ76
.)ַׁא,ַׁ( ָב ָבא ַָׁב ְת ָראַׁט77

" ַגבי "ל ְִׁשמֹר ֶּאת ָּכל ִׁמצְ ו ָֹּתיו,""כי ִׁת ְש ַמע ְבקוֹ ל
ִׁ  ַׁ(וְ עַ יין ַמה ֶּש ִׁנ ְת ָּבאר ְב ִׁדבור ַה ַמ ְת ִׁחיל78
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Mitzvos, and is also the idea of
acts of kindness.
Summary of Chapter 4:
Q1
If the meaning of the second half of the verse that says
-fourth aspect’ of Yisrael?” isרֹבע‘ “who can count…the
referring to the Mitzvos, then what is the first half of the verse
referring to when it says “who can count the ‘dirt’ of
”?Yaakov
A1
It is referring to the study of the Torah of the Jewish
People. The reason it is called “dirt” is as follows:

(לְק ָמן ְַׁראֵ הַׁכגַׁ,ג).
"מי ָּמנָּה כו' ו ִׁמ ְס ָּפר כו'".
וְ עַ יין ַבז ַֹהר ִׁמ ְש ָּפ ִׁטים ַדף ק"הְ ,בפירוש ִׁ
"מי" ַהיְינו יִׁחוד ָּחכְ ָּמה־ובִׁ ינָּה,
א־ת ָּת ָּאהִׁ :כי ִׁ
וְ ַהיְינו גַ ם כן עִׁ ְניָּן יִׁחו ָּדא־עִׁ ָּיל ָּאה וְ יִׁחו ָּד ַ
"מ ְס ָּפר" ַהיְינו יִׁחוד
"א ַא ֶּלפְ ָּך ָּחכְ ָּמהֲ ,א ַא ֶּלפְ ָּך ִׁבינָּה כו'" ( ִאי ַֹׁובַׁלגַׁ,לגְ ַׁ .ראֵ הַׁש ָבתַׁקדַׁ,א)ִׁ ַׁ .
ֲ
78
ַה ִׁמדוֹ ת וְ ַה ִׁדבור .וְ הוא עִׁ ְניָּן "יַעֲ ֶּשה ָּשלוֹ ם לִׁ יָּ ,שלוֹ ם יַעֲ ֶּשה ִׁלי" (יְשעְ ָיהַׁכזַׁ,ה)ַׁ ַׁ.
וְ עַ יין ַמה ֶּשנ ְִׁת ָּבאר עַ ל ָּפסוק "א ֶּלה פְ קודי ַה ִׁמ ְש ָּכן ִׁמ ְש ַכן ָּהעדות כו'" .ובַ ביאור עַ ל ָּפסוק
"וְ נ ְִׁק ַד ְש ִׁתי ְבתוֹ ְך ְבני י ְִׁש ָּראל"ַׁ .
"שעַ ר ַה ֲח ִׁמ ִׁשים" ִׁמ'נו"ן ַשעֲ רי
"פ ְרדס" ע ֶּר ְך ִׁמי ,יש לוֹ ַמר ֶּש ֶּזהו עִׁ ְניָּן ַ
ולְ פִׁ י ַמה ֶּש ָּכתוב ַב ַ
"מי ָּמנָּה עֲ פַ ר יַעֲ קֹב" ָּקאי עַ ל
ִׁיתנָּה תוֹ ָּרה ְב ַחג ַה ָּשבועוֹ ת .וְ ָּאתי ַש ִׁפיר ְד ִׁ
בִׁ ינָּה'ֶּ ,שבוֹ נ ְ
ַהתוֹ ָּרה כו'
וְ עַ יין ַמה ֶּשנ ְִׁת ָּבאר ְבביאור ַמ ֲא ַמר ַרזַ "ל (ש ָבת ַׁפחַׁ ,סוֹף ַׁעמוד ַׁא) ְ"ב ָּשעָּ ה ֶּש ִׁה ְק ִׁדימו
י ְִׁש ָּראל נַעֲ ֶּשה כו' ִׁמי גִׁ ָּילה כו'" (לְ עֵ יל ַׁב ִמ ְד ָבר) .וְ עַ יין ַמה ֶּש ִׁנ ְת ָּבאר ַבביאור עַ ל ָּפסוקַׁ
"ו ְספַ ְר ֶּתם לָּ כֶּ ם כו'ִׁ ,ת ְס ְפרו ֲח ִׁמ ִׁשים יוֹ ם".
וְ עַ יין עוֹ ד מעִׁ ְניָּן "רוֹבַ ע י ְִׁש ָּראל" ַבז ַֹהרָּ ,פ ָּר ַשת ָּבלָּ ק ַ(דף ר"י ,סוֹ ף עַ מוד ב' .וְ ַדף ר"ד,
עַ מוד א') .וְ עַ יין ַמה ֶּש ִׁנ ְת ָּבאר לְ עיל ָּפ ָּר ַשת ְשלַ חְ ,בעִׁ ְניָּן "וְ נ ְִׁסכוֹ ְרבִׁ יעִׁ ת ַה ִׁהין").
ַׁ
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The difference between sand and solid earth is that sand is
dried out and broken down into tiny pieces, whereas solid
earth has moisture that clumps together the earth into one
piece. Because sand is made of tiny separate pieces, the sand
could theoretically be counted. However, since the solid earth
is all clumped together as one solid piece it cannot be counted
even theoretically, since it is only one entity.
Similarly, Mitzvos imply that we are separate entities from
Hashem, and that is how He is our King who is exalted above
us and commands us, His nation, to fulfill His commands.
This ‘separation’ from Hashem also implies separation from
each other, since every one of us is being commanded
separately (personally) to fulfill the Mitzvos, implying that
each one has his own separate importance etc. This allows us
to be able to counted, since we a nation of individuals being
commanded by our King, and each individual “counts” and
the total of those indivduals can be counted.
However, in Torah study we experience a deeper connection
to Hashem’s Oneness where we don’t feel separate from
Hashem at all. Unlike in Mitzvos which imply a Commander
and the one being commanded as being separate, in Torah
study we are just like His thoughts that are united with
Hashem. The Torah is like a “queen” that is united with the
King, and by studying Torah we also experience that higher
level of Unity with Hashem.
Through this higher level of Unity in Torah study, we leave
the category of “being able to be counted” altogether, since it
is like we are just a part of Hashem and there is nothing
separate to count. This is represented by the “dirt”, the solid
earth that is all one mass and one continuum encompassing
the entire earth and thus cannot be counted even therertically.
However, to achieve this level we need to first be like
“Yaakov” who was very humble and aroused mercy from
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Hashem on his Divine soul that came down into this world.
To experience such a high level of Unity with Hashem in our
Torah study we first need to arouse mercy from Hashem to
allow our Divine soul to shine through all the concealments
of the animal soul and allow us to experience the true Oneness
with Hashem in Torah study.
In addition, the verse put the two concepts together, of Torah
study (the ‘dirt of Yaakov’) and fulfillment of Mitzvos (the
‘fourth aspect of Yisrael’) to tell us that only be fulfilling
Mitzvos properly, especially the Mitzvah of Tzedaka-charitykindness, will we be able to experience the higher level of
Unity of Hashem in Torah study.
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Lessons in the service of Hashem from the Maamar
1- The deepest possible connection to Hashem is not in
the heavens, not in the spiritual realms, not in
understanding, but specifically here.
In this physical world we have the ability to reach the
deepest possible level of our Divine soul, the level of
Yechida. At that level our connection to Hashem is
not based on our external appearances, not based on
our moods, not based on our understanding, only
based on an essential connection to Hashem’s Essence
that transcends all logic and explanation.
From this deep connection to Hashem we always
have the power to overcome the animal soul’s desires
and distractions, and to overcome his moods and
explanations, since this connection to Hashem is
deeper than anything that exists in the animals soul’s
psyche.
Even though it is ultimately the motivating force
behind every Mitzva we do, it is especially noticeable
when we need to physically perform mitzvos even
when it is difficult. Especially when it comes to
overcoming the temptations of the animal soul, that it
seems sometimes very difficult to overcome them. At
that point when we remember that we are Jewish and
have this connection to Hashem that goes beyond all
explanations and is connected to our very essence, we
draw strength to overcome even the most difficult of
temptations or challenges.
2- When we fulfill any Mitzvah, we are connecting the
finite world and ourselves to the Infinity of Hashem.
Thus, every Mitzva has infinite value that cannot be
measured by time, energy, or money, since each and
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every Mitzvah connects us to the Infinite truth of
Hashem.
3- When we learn Torah, we are not only fulfilling
another Mitzva like all other Mitzvos, we are actually
becoming elevated to a different realm of existence. In
Torah study we become united with Hashem’s Will
and Wisdom which is totally united with Hashem
Himself. This brings us into that type of unity with
Hashem where we were never separated from Him in
the first place. Even though in physical time we can
only learn for a certain number of hours or minutes,
but each and every minute of Torah study connects us
to a reality beyond the limitations of time and space,
where there is only Hashem, and we are part of Him.
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Sponsored by:
Rabbi Roberto and Margie Szerer,
in loving memory of
Gladys Szerer-Sarah Bat Shalom Z''L
Victor Sasson-Victor Chayim Ben Saul
Z’’L
Enrique Szerer-Hersh Ben Aryeh Meyer
HaCohen Z’’L
Andrea Szerer-Leah Bat Chayim
HaCohen Z’’L
,לזכות חנה בת חיה מושקא
נולדה ח' תמוז תשע"ט
שהוריה יגדלוה לתורה ולחופה ולמעשים טובים
מתוך הרחבה
.ע.ב.ל. נ,לעילוי נשמת ר' עזרא בן ר' יחיא ע"ה
.ה.ב.צ.נ. ת,ז' תמוז תשע"ט
"בשם כל קהילת קודש "אנשי משה
Did you enjoy this maamar? Please help continue this project
grow to translate more maamarim and reach more people! A
monthly donation of even $18 will help spread Chassidus!
Donations can be made at www.donorbox.org/learnchassidus
for dedications email me at avraham.t.katz@gmail.com
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