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With Hashem’s help we would like to present this installment of
Lessons in Torah Or.
The original text of the maamarim with  נקודותand punctuation is presented
side by side with a phrase by phrase translation and explanation. The translation
of the text is in bold whereas the commentary is in regular font. The
explanations of general concepts that are not directly relevant to understanding
the flow of the maamar are in footnotes.
All of the commentary of the Tzemach Tzedek printed with brackets in the
original Torah Or have been moved to the Hebrew footnotes and left
untranslated.
The Goal
The main purpose of this project is to enable the reader to learn the Torah Or
in the original. By learning the words, structure, and concepts of the maamarim,
eventually they should be able to learn it by themselves in the original.
The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the
Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and
are reprinted here with special permission. To purchase the original visit
www.Kehot.com.
I would like to thank: Kehot for permission to use the text of the maamarim,
the administrator of the  לקוטי תורה מנוקדproject for helping with the נקודות
and punctuation, to see any Maamar from Torah Or/Likutay Torah with נקודות
go to his website www.ChassidutBehirah.com, and to R’ Baruch Katz for
creating the website and the editing.
Please Donate to Keep this Project Going
Translating these maamarim takes many hours of work per week, and funding
is needed to cover the expenses to make this possible. Please donate at our
website www.LearnChassidus.com
For comments and questions please email me at avraham.t.katz@gmail.com
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Torah Or
ּתוֹ ָרה אוֹ ר
ַׁ ִּדבורַׁהמ ְת ִּחיל
1

ַו ֵּיּצֵּא יִצְ חָ ק ָל ׂשוּחַ ַּב ּ ָ ׂשדה
ַׁב,ַׁ ַׁאַׁ–ַׁיז,ַׁש ָּרה ַׁדףַׁיז
ָּ שתַׁח ֵּיי
ַׁ פ ָָּּר

“Grasping the Torah with its details”
In Parshas Chayei Sara, the Torah describes the marriage of Yitzchok and
Rivka. While Avraham’s servant Eliezer was bringing Rivka to meet Yitzchok,
Yitzchok went out to the field to talk to Hashem (in prayer) in the evening,
before sunset. In the Gemara (Brachos 26b) they learn from this verse that
Yitzchok established the custom to pray in the afternoon (what we call
Mincha).
Another interpretation of the fact that Yitzchok went out to the field to “talk”
was to say words of Torah.
In this maamar, the Alter Rebbe will explain on a mystical level the
significance of the fact that Yitzchok went out specifically to the “field” to pray
or learn, and did not do so in a house in a city, and what the lesson is from the
fact this was “before sunset”.
In order to explain this, he will explain the idea of “a field” versus “a house in
a city” as a metaphor for two different types of Torah study known as “Mishna”
and “Beraisa”:

ַׁ )(א

Part 1

שדה לִפְ נוֹת עָ ֶרב
ׂ ָ ּ “ " ַו ֵּיּצֵּא יִצְ חָ ק ָל ׂשוּחַ ַּבAnd Yitzchok went out to talk in
ַַַׁׁׁכו'"ַׁ(פ ָָּּר ָּשתֵּ נו: וַי ִָשא עֵ ינָיו ַוי ְַרא וְהִ נֵה גְ מַ לִים ָבאִ יםthe field before sunset, and he lifted

ַׁ:)ַׁסג,כד

up his eyes and he saw that there
were camels coming [and Eliezer

ַׁ .)ַׁ(המאֲ ַָּׁמרַׁ ִּמ ְתקופַׁתַׁ ִּליאָּ ְז ִּנ ַׁי1
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and Rivka were on those camels].”
(Bereishis 24:63)

.ְיתא
ַָּׁ ֵּשַׁ ִּמ ְש ַָּׁנהַׁובָּרי
ַׁ ַׁ ְד ִּה ֵַּׁנהַׁי,ְלבָּ ֵַּׁארַׁ ַׁזה

To explain this, we first need to
explain the difference between a
“Mishna” and a “Beraisa”:2

ַַׁׁ ִּכַׁיַׁה ִּמ ְש ַָּׁנה,שַׁה ִּמ ְש ַָּׁנה
ַׁ ְיתאַׁ–ַׁ ֵּפירו
ַָּׁ ובָּרי
ַׁשל
ַׁ ַׁ ְיתא ַׁ ִּה ַׁיא ַׁה ְפ ַָּׁרט
ַָּׁ  ַׁובָּרי,הוַׁא ַׁה ְכ ַָּׁל ַׁל
ַׁ ַׁ ְַׁו"אֵּ ין ַׁ ִּבכְ ַָּׁלל ַׁאלָּא ַׁמַׁה,ה ִּמ ְש ַָּׁנה
."ש ִּבפְ ַָּׁרט

The Beraisa is the explanation of
the Mishna, since the Mishna is a
general teaching that could be
understood in different ways and
could be applied in many ways, and
the Beraisa is a detail explaining the
reasoning or application of the
Mishna, and there is a rule “The
information of a general teaching
comprises no more than the sum of
all its details.”

ְַׁיתא ַׁ ִּה ַׁיא ַׁלְ מ ַָּׁטה ַׁ ִַּׁמן
ַָּׁ וְ לִּכְ או ַָֹּׁרה ַׁהבָּרי
.ֹתרַׁלְ מ ַָּׁטה
ֵַּׁ ַׁשנ ְִּשת ְל ְש ַָּׁלהַׁיו,ה ִּמ ְש ַָּׁנה

It would seem superficially that
the Beraisa is lower than the
Mishna, since it comes down lower
to explain specific details as opposed
to a more general teaching.

ַֹׁה
ַׁ ְיתא ַׁ ָּגַׁבו
ַָּׁ  ַׁשה ַָּׁברי,אֲ ַָּׁבל ַׁהָּ אֱ ַׁמת ַׁהוַׁ ַׁא
ַׁש ַָּׁבה
ַָּׁ ַׁ ַׁ ְ ַׁד"ס ַֹׁוף ַׁמעֲשַׁה ַׁ ְבמ ֲח,ַֹׁתר
ֵַּׁ יו

However, the truth is just the
opposite, that the Beraisa is
higher, since “the actual deed [of

The word מ ְׁשנָה-Mishna
ִ
comes from the word שינון-learning, especially teaching
orally to a student, as in the phrase from the Krias Shema “וְׁ ִש ַּננְׁתָ ם לְׁ בָ נֶיָך-and you
should teach these [words of Torah] to your children”. The Mishna is the main
compilation of the laws of the Torah as they were passed down orally (the Oral
Torah) from generation to generation. The Mishna was compiled by Rabbi Yehuda
Hanasi with his contemporaries and students towards the end of the time of the
Seond Beis Hamikdash. Since one of the goals of the Mishna was to be memorized
and recited by heart, only the most essential teachings of the laws of the Torah
were compiled in the text of the Mishna. Many of the details pertaining to these
laws and their reasonings were left out of the text of the Mishna and taught
separately under the name בָ ַּר ְׁייתָ א-Beraisa which comes from the word בַּ ר-outside,
since these teachings were left “outside” of the carefully chosen text of the Mishna.
2
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ַׁ."ְת ִּח ָּלַׁה

the Mitzvos] was the original
intention [of Hashem].” (Shabbos
Prayers, Lecha Dodi)

Since only through the knowledge of the details of the Mitzvos explained in
the Beraisa are we able to actual fulfill them, it comes out that there is an
advantage in the Beraisa over the Mishna.

ְַַׁׁד ִּה ֵַּׁנהַַׁׁהתו ַָֹּׁרהַַׁׁנ ְִּשת ְל ְש ַָּׁלהַַׁׁלְ מ ַָּׁטהַַׁׁאֲ פִּ ילו
.ִַּׁב ְ ַׁד ַׁברַׁש ַׁקר

We see that the Torah descended
to deal with lowly things of our
world, even dealing with people who
say lies.

."'יה כו
ַָּׁ ָּאת
ִּ ֹמרַׁאֲ ִּנַׁיַׁ ְמצ
ֵַּׁ ַׁ" ַׁזהַׁאו:3ְכג ַֹׁון

For example: The Torah deals with
a case where two people find a
garment at the same time and are
both holding on to it, and while
holding on to it they go to the Beis
Din (Jewish court) and present their
claims: This one says ‘I found it and
I should keep the entire thing’, and
the other one says ‘I found it and I
should keep the entire thing’.

The law is that each one swears that he doesn’t own less than half of the
garment and they sell the garment and each one keeps half of the value of the
garment.” (Baba Metzia 2a)
In this case, one of them is definitely lying, since each one claims to be the only
one to have found it and therefore has the right to keep the entire thing. Even
in this case of people lying, the Torah describes what we should do.

.ַׁידהַׁלְ מ ַָּׁטהַׁ ְמ ַֹׁאד
ַָּׁ ְפיַׁהנ ְִּר ַׁאהַׁ ִּה ַׁיאַׁי ְִּר
ִַּׁ ול

It would look like this is very great
descent for the Torah to have to deal
with sorting out claims of people
who (some of them) are lying.

ַׁ ִּכַׁיַׁ"ס ַֹׁוףַׁמעֲשה,ֹה
ַׁ ו ִּמ ָּכלַׁמָּ קוֹםַׁ ִּה ַׁיאַׁגָּבו

Nonetheless, this ability to present a
correct solution in a situation where

ַׁ .)"יה
ַָּׁ ָּאת
ִּ ֹמרַׁ ֲא ִַּׁניַׁ ְמצ
ֵַּׁ יהַַׁׁוְ זַׁהַׁאו
ָּ ָּאת
ִּ ֹמרַׁאֲ ִּנַׁיַׁ ְמצ
ֵַּׁ ַׁזַׁהַׁאו,ַׁ" ְשנ ִַּׁיםַׁאוֹחֲ ִּז ַׁיןַׁ ְבט ִּל ַׁית:ַׁא,יעאַׁב
ַָּׁ ִּ ( ָּב ַָּׁבאַׁ ְמצ3
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people are lying comes from a
higher level of Hashem’s Wisdom
than just dealing with things that are
naturally true and correct, since “the
actual deed was the original
intention [of Hashem]”.

In other words, the original intention of Hashem is that we should serve Him
in this physical world where some people lie, and His intention from the
beginning was to show us how to live even in such circumstances. Thus, the
ability to descend to show us what to do in these situations comes from a higher
level of Hashem’s Wisdom than abstract knowledge of Kabbala that describes
spiritual worlds that are naturally holy.

ַׁשל ַׁה ְשפוֹפ ַׁרת ַׁ– ַׁהנִּכְ ַָּׁנס ַׁ ִּראש ַֹׁון
ַׁ וְ כִּ ְמ
.י ֹו ֵַּׁצאַׁאחֲ ר ַֹׁון

An analogy for this: If there is a
tube that is sealed on one end, and
someone puts objects (that take up
the width of the tube) into that tube,
then: whatever was put into the
tube first will leave the tube last.

In this picture, the ball inserted first, ball A, will be
the third ball to exit the tube, after balls C and B.

ַׁ ַׁשהוַׁאַׁס ַֹׁוףַׁ ַָּׁכלַׁהנִּבְ ָּר ִּאים,וכְ מ ַֹׁו ַׁהָּ אָּ ַָּׁדם
ַׁ ַׁוְ ה ַֹׁכלַׁנִּבְ ַָּׁרא,– ַׁוְ הוַׁאַׁ ְבמ ֲע ַָּׁלהַׁעַׁלַׁכו ָּלַׁם
.בעֲבור ַֹׁו

So too regarding a person, the fact
that he was the last of all the
creations,5 is because he is higher
than all of them, and all of them
were created for him.

Just like the ball that was put in first comes out last, so too, the fact that man
came out last in creation is because he was the first thing in Hashem’s original
plan and intention for creation.

ַׁ,ַׁוְ ל ֵַָּּׁכן ַׁנ ְִּמ ַָּׁצא ַׁהָּ ע ֹו ַָּׁלם ַׁכול ַֹׁו ַׁ ְבאָּ ַָּׁדם ַׁא ָּחַׁד

Therefore, we find aspects of the
entire world in every single person,

ַׁ .)ַׁ( ְבמ ְח ָּשבָּ ה ְַׁת ִּחלָּה4
5

Man was created on the sixth day of creation, after everything else was created.
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ְַׁלהוֹר ַֹׁותַׁשה ַֹׁכלַׁנִּבְ ַָּׁראַׁבעֲבור ַֹׁו ַׁ– ַׁ ִַּׁכיַׁזַׁה
ַׁ.6ַָּׁכלַׁהָּ אָּ ַָּׁדם

to show that the entire world was
created just for him, since “this
was the entire purpose of creationfor man.” (Koheles 12:13).7

."8'ַׁשעָּ הַׁאחת כו
ָּ ַַׁׁ" ָּי ָּפה:וְ זהוַׁמאֲ ַׁמרַׁר ַׁז"ל

This is the meaning of the saying of
our Sages: “One minute of Teshuva
and good deeds in this world is
better than all of the Life of the
World to Come.” (Pirkei Avos 4:17)

ְד ִּהנֵּה ַָּׁבע ֹולָּם־ה ָּבא ַׁ"צ ִּד ִּיקים ַׁיו ְֹשבִּ ים
,"9'כו

The idea behind this: In the
spiritual World to Come “the
righteous [all Jewish People] dwell
and enjoy the radiance of the
Shechina
[Divine
Presence].”
(Brachos 17a)

ַַׁׁ ְכמאֲ מָּ ר

This revelation of “the radiance of
the Shechina” is only an external
aspect of Hashem’s revelation, that
is limited to the understanding of the
created beings, as it says (Shemos
33:23): “And [Hashem said to
Moshe:] you will be able to
perceive an external aspect of My
revelation, however the innermost
aspect of My revelation will not be
revealed”.10

,וְ הוא ַׁרק ְַׁב ִּחינת ַׁאֲ חוֹריִּים
ַׁ,"'ַׁ"וְ ָּר ִּאיתָּ ַׁאתַׁאֲ ח ַֹׁו ָּרי כו:)ַׁכג,ִּ(ת ַָּׁשאַׁלג

ַׁ .)ַׁיג,ַׁקֹהלַׁתַׁיב:ַׁ( ִּכי זֶה ָּכל הָּ אָּ דָּ ם6
In this maamar it doesn’t elaborate on this concept, but in other places it explains
how the various parts of the body and of the soul correspond to all the different
aspects of the physical and spiritual worlds, to show how each person is of
fundamental importance to the purpose of the entire world.
7

.)ַׁיז,ַׁאבותַׁד."ַׁ(" ִּב ְתשובָּ הַׁומע ֲִּשיםַׁטוֹבִּ ים ַָּׁבע ֹולָּם־הזה ִַּׁמ ָּכלַׁח ֵּייַׁהָּ ע ֹולָּם־ה ָּבא8
.)ַׁא,ַׁ ְב ָּרכ ַֹׁותַׁיז."ַׁ("וְ נהֱ ִּניןַׁ ִּמ ִּזיוַׁה ְשכִּ ינָּה9
10

The verses (Shemos 23:18-23) read in full:
אתי בְׁ שֵ ם ה' לְׁ ָפנֶיָך וְׁ חַּ נֹּ ִתי אֶ ת אֲשֶ ר
ִ  ַּוי ֹּאמֶ ר ֲא ִני אַּ עֲבִ יר כָל טּובִ י עַּל ָפנֶיָך וְׁ קָ ָר:ַּוי ֹּאמַּ ר הַּ ְׁראֵ נִי נָא אֶ ת כְׁ בֹּ דֶ ָך
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ַׁהתעֲנוגַׁשמ ִּשיגַׁהָּ אָּ ָּדםַׁבעֲבו ָֹּדת ֹו ַׁהוא
ַׁ ,ְב ִּחינתַׁאֲ חוֹריִּים

This means: The enjoyment that a
person has in his understanding of
his service of Hashem is only an
external aspect of connection to
Hashem.

ַׁ ַׁ ִּכי ַׁ"לֹא,"ופָּני" ַׁאֵּ ינ ֹו ְַׁבאפְ ָּש ִּרי ַׁלְה ִּשיג
;)ַׁכ,י ְִּרא ִּניַׁהָּ אָּ ָּדםַׁוָּחָּ י"ַׁ ִּ(ת ַָּׁשאַׁלג

The “innermost aspect” of
Hashem’s revelation cannot be
grasped by created beings, since
“[Hashem says:] no man can see Me
and live.” (Shemos 33:20)

ַַׁׁדר ְַׁךַׁזהַׁגַׁםַׁהגִּלוי ְַׁבגן־עֵּ דןַׁהואַׁרק
ַׁ וְ על
.ְַׁב ִּחינתַׁזִּ יוַׁוְ האָּ ָּרהַׁלְבד

ַַׁׁשעָּ ה ַׁאחת כו'" ַׁ– ַׁשהוא
ָּ וְ לָּכֵּן ַׁ" ָּיפָּה
ַׁ–ַַׁׁשכל
ֵּ המעֲשהַׁעצְ מָּ ה ְַׁב ִּליַׁתעֲנוגַׁובְ ִּלי
ַׁ" ִּמכָּל ַׁחיֵּי ַׁהָּ ע ֹולָּם־ה ָּבא" ַׁ– ַׁ ְ ַׁד"ס ֹוף
ַׁ."ח ָּשבָּ ה ְַׁת ִּחלָּה
ֲַׁ מעֲשה ְַׁבמ

Similarly, the revelation of
Hashem in Gan Eden (the spiritual
‘World to Come’), is only like a
“ray of light” of Hashem’s True
Revelation, an external expression of
the Infinite Truth of Hashem.
Therefore, “one minute of Teshuva
and good deeds in this world is
better”, meaning the actual
performance of the mitzvah itself,
even without any enjoyment or
understanding, is “better than all of
the Life of the World to Come,”
since “the actual deed [of the

 ַּוי ֹּאמֶ ר ה' הִ נֵה: ַּוי ֹּאמֶ ר ל ֹּא תּוכַּל לִ ְׁראֹּ ת אֶ ת ָפנָי כִ י ל ֹּא י ְִׁראַּ ִני הָ אָ דָ ם וָחָ י:אָ חֹּ ן וְׁ ִרחַּ ְׁמ ִתי אֶ ת אֲשֶ ר א ֲַּרחֵ ם
 ַּוה ֲִסרֹּ ִתי. וְׁ הָ יָה בַּ עֲבֹּ ר כְׁ בֹּ ִדי וְׁ שַּ ְׁמ ִתיָך בְׁ ִנקְׁ ַּרת הַּ צּור וְׁ שַּ כֹּ ִתי כַּפִ י ָעלֶיָך עַּד עָבְׁ ִרי:מָ קֹום ִא ִתי וְׁ נִצַּ בְׁ תָ עַּל הַּ צּור
:אֶ ת כַּפִ י וְׁ ָר ִאיתָ אֶ ת אֲחֹּ ָרי ּו ָפנַּי ל ֹּא י ֵָראּו
And [Moshe] said [to Hashem]: “Please show me Your Glory”. And [Hashem]
said: “I will cause My ‘Goodness’ to pass before you and I will call out the name
of Hashem before you, and I will be gracious and merciful to those that I choose.”
And [Hashem] further said: “You will not be able to see My innermost aspect, for
no man can see me and live.” Hashem said [to Moshe]: “See, there is a place with
Me that you can stand near a rock. When My Glory will pass, I will place you in a
hole in that rock and I will cover you with my ‘Hand’ until my Glory passes. After
I remove My ‘Hand’ you will see my external aspect, however my innermost
aspect shall not be seen.”
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Mitzvos] was the original intention
[of Hashem].”
Even though in Gan Eden, there is only a “radiance” of the Divine Presence,
which is only an external aspect of Hashem’s revelation that is limited to what
the created beings can understand, however through Mitzvos in this world we
connect to Hashem’s Innermost aspect that cannot be understood or grasped by
any created being.

ַׁ:ְיתא
ַָּׁ וְ זהוַׁ ַׁגַׁם ַׁ ֵַּׁכן ַׁ ִַּׁע ְנ ָּיַׁן ַׁ ִּמ ְש ַָּׁנה ַׁובָּרי
ַׁ ַׁ"ד' ַׁצִּ יצִּ ית:ַׁ ַׁ ְכמ ֹו.שה ִּמ ְש ַָּׁנה ַׁהוַׁא ַׁ ְכ ַָּׁל ַׁל
;11"ְמע ְכב ַֹׁות

This is also the difference between
the Mishna and the Beraisa: The
Mishna is like a general teaching,
for example, the laws of Tzitzis are
only mentioned as follows: “the
Tzitzis on each of the four corners
of the garment invalidate each
other if one of them is missing, since
the Tzitzis on all four corners are all
part of one mitzvah.”

In the Mishna the laws of Tzitzis are not explained in detail, there are only two
Mishnayos (plural of Mishna) that directly discuss Tzitizis, the last Mishna of
chapter 3 of Menachos and the first Mishna of chapter 4 of Menachos (where
the obligation of putting Techeiles12 color on the Tzitzis is mentioned).
However, in the Gemara of Menachos there are 6 folios explaining the laws of
Tzitzis (38a-44a). In these 6 folios of the Gemara, numerous Beraisos (plural
of Beraisa) are brought to explain in detail the laws of Tzitzis. We see clearly
in regards to Tzitzis that the Mishna’s teachings are only general, whereas
(almost) all of the details are only explained in the Beraisa (which is further
explained in the Gemara).

.13"'ֹה כו
ַׁ וְ ֵַּׁכןַׁ"סו ַָּׁכהַׁש ִּה ַׁיאַׁגָּבו

So too, the Mishna says regarding a
Sukka: “A Sukka that its Sechach

.)"ַׁ"ד'ַׁצִּ יצִּ י ַֹׁותַׁ ְמע ְכב ַֹׁותַׁז ַֹׁוַׁאַׁתַׁז ַֹׁוַׁ–ַׁשא ְרבעְ ַָּׁתןַׁ ִּמצְ ַָּׁוהַׁא ַׁחת:ַׁאַׁב ִּמ ְש ַָּׁנה,ַׁ( ְמנָּח ַֹׁותַׁכח11
12

Techeiles is a turquoise/dark blue color that is derived from a certain creature
called the Chilazon, whose identity is now unknown (according to most opinions).
The Torah says that we must dye one of the strings of each corner in the Techeiles
color and wrap it around the remaining strings of that corner.

ַׁ.)"ַׁ"סו ַָּׁכהַׁש ִּה ַׁיאַׁגְ בו ָֹּהַׁהַׁלְמעְ ַָּׁלהַׁמֵּ ע ְש ִּריםַׁא ַָּׁמהַׁ ְפסו ַָּׁלה:ַׁאַׁב ִּמ ְש ַָּׁנה,ַׁ(סו ַָּׁכהַׁב13
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(covering)14 is higher than 20
amos15 is invalid.”
The Mishna doesn’t give any reason for this statement, only in the Gemara do
the Sages analyze this statement and give various interpretations of the
reasoning. Based on the different explanations of the reasoning from the Sages
of the Gemara, there are different opinions of which cases the Sukka will be
invalid if its Sechach is higher than 20 amos.16 We thus see that this is a general
statement that includes various interpretations and details.

ַׁ ַׁ ְכעִּ ְנ ַָּׁין ַׁ" ְתכֵּלַׁת,ֵּש ַׁלִּ ְמצ ַֹׁוא ַׁטעַׁם ַׁלָּזַׁה
ַׁ וְ י
17
;" 'ֹמהַׁל ַָּׁים כו
ַׁ דו

Now, regarding these general
statements of the Mishna it is
possible to find a reason to explain
them, for example, when the
Mishna mentions the obligation to
put Techeiles color on the Tzitizis
there is a general explanation: “The
color of Techeiles is similar to the
color of the sea, and the color of the
sea is similar to the color of the sky,
and the sky reminds us of the Throne
of Glory [that Hashem’s presence
‘sits’ on].” (Menachos 43b)

14

Sechach is the cover of the Sukka that must be made of plants detached from
the ground, like tree branches or raw wooden boards etc.
15
An amah (plural amos) is a measurement of distance of around 19 inches, thus
20 amos is around 32 feet.
16
In the Gemara there are three explanations of why a Sukka is invalid if its
Sechach is higher than 20 amos: 1- Rabba: until 20 amos we “know” we are in a
Sukka, higher than that we don’t notice the Sechach and we don’t “know” we are
in Sukka; 2- Rabbi Zeira: until 20 amos we are protected by the shade of the
Sechach, higher than 20 amos we are protected by the shade of the walls; 3- Rava:
until 20 amos it is considered a temporary dwelling, higher than 20 amos it is
considered a permanent dwelling.

ַַׁׁמַׁהַׁנ ְִּשת ַָּׁנהַׁ ְתכֵּלַׁתַׁ(שיִּחֲ ד ַֹׁוַׁה ָּקדוֹש ַָּׁברו ְךַׁהוא:ֹמר
ֵַּׁ ַׁ"ת ְנ ַָּׁיאַׁהָּ ָּיַׁהַׁר ִּב ַׁיַׁ ֵַּׁמ ִּא ַׁירַׁאו:)ש"י
ִַּׁ ַׁבַׁ(וְ ר, ַׁ( ְמנָּח ַֹׁותַׁמג17
ַַׁׁזֹהר."ַׁוְ ָּר ִּקיעַַׁׁלְכִּ ֵַּׁסאַׁהכָּב ַֹׁוד,ַֹׁמהַׁל ָָּּר ִּקיע
ַׁ ַׁוְ ָּיַׁםַׁדו,ינ ַׁיַׁצִּ בְ ע ֹו ִּנ ַׁין ַׁ?ַׁ ִּמ ְפ ֵַּׁנ ַׁיַׁשה ְתכֵּלַׁתַׁדוֹמַׁהַׁ ְל ָּיַׁם
ֵַּׁ ל ְִּמצְ ַָּׁוהַׁז ַֹׁו)ַׁ ִּמ ַָּׁכלַׁ ִּמ
ַׁ .ַׁא,חֵּ לקַׁאַׁקכא

11
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ַׁ ַׁ– ַׁ"לְ מען ַׁי ְֵּדע ּו18ֵּש ַׁטעַׁם
ַׁ וְ ג ֵַּׁבי ַׁסו ַָּׁכה ַׁי
ַׁ."'ד ַֹׁורַׁ ַֹׁותֵּ יכם"ַׁ–ַׁ"עַׁדַׁכ'ַׁא ַָּׁמה כו

So too regarding the case of Sukka
(mentioned above) there is a
reason: The verse (Vayikra 23:4243) says: “You shall dwell in Sukkos
for seven days…in order that your
future generations will know that I
[Hashem] caused the Children of
Israel to dwell in ‘Sukkos’ when I
took them out of Egypt,” and only
when the Sechach is until 20 amos
high does a person know that he is in
a Sukka, i.e. notice the Sechach.

ְַׁיתא ַׁהוַׁא ַׁ ְפ ַָּׁרט ַׁ ְלבָּ ֵּאַׁר
ַָּׁ אֲ ַָּׁבל ַׁהבָּרי
ַׁ.ה ִּמ ְש ַָּׁנהַׁ ְב ַָּׁכלַׁ ִּד ְקדו ִּקיםַׁופְ ָּר ִּטים

However, the Beraisa contains the
details to explain the Mishna in all
of its details and intricacies.

ַׁ ַׁשאֵּ ין ַׁטעַׁם19ְכמ ַֹׁו ַׁסו ַׁכתַׁ גנב''ךַׁוְ רקב''ש
ַׁש ַׁשהוַׁא ַׁלְ מעְ ַָּׁלה
ַׁ  ַׁוְ נ ְִּר ַׁאה ַׁ ְבחו,ַׁל ָּד ַָּׁבר
ַׁ.20מֵּ ה ֵּש ַׁכלַׁוְ הט ַׁעם

For example: the cases
Sukkos
known
as
GANBA”CH
and
RABKA”SH21, in these

of the
גנב''ךרקב''שdetailed

ַַׁׁ"לְמעןַׁי ְֵּדע ּוַׁדֹרֹתֵּ יכםַׁ ִּכי:)ַׁמג,יל ַׁי?ַׁאָּ מַׁרַׁר ַָּׁבהַׁ ְדאָּ מַׁרַׁ ְק ַָּׁראַׁ(אֱ מ ַֹׁורַׁכג
ֵּ ַׁ" ְמנָּאַׁ ֲַׁה ֵּני ִַּׁמ:שםַׁב ְגמָּ רַָּׁא
ַָּׁ ַַׁׁ(סו ַָּׁכה18
ַׁ ַׁ ְלמעְ ַָּׁלה ַׁמֵּ ע ְש ִּרים, ַׁעַׁד ַׁע ְש ִּר ַׁים ַׁא ַָּׁמה ַׁ– ַׁאָּ ַָּׁדם ַׁיו ֵֹּדעַׁ ַׁשהוַׁא ַׁ ַָּׁדר ַׁ ְבסו ַָּׁכה,"ב ֻּסכוֹת ַׁהוֹשבְ ִּת ַׁי ַׁאת ַׁ ְבנֵּי ַׁי ְִּש ָּראֵּ ל
ַׁ .)"ַׁ ִּמשוַׁםַׁ ְד ָּלַׁאַׁ ָּש ְל ַָּׁטאַׁ ָּב ַׁהַׁעֵּ י ָּנַׁא,א ַָּׁמהַׁ–ַׁאֵּ ַׁיןַׁאָּ ַָּׁדםַׁיו ֵֹּדעַַׁׁש ַָּׁדרַׁ ְבסו ַָּׁכה
ַַׁׁסו ַׁכת.ַׁ.ַַׁׁסו ַׁכתַׁכּ ו ִּתים,ַׁסו ַׁכתַׁ ְ ּבהֵּ ַָּׁמה,ַׁסו ַׁכתַׁ ָנ ִּשים,ַׁגנב''ך – ַׁסו ַֹׁכתַׁ ּג ֹו ִּיַׁם:ַׁ" ָּתנוַׁ ַׁר ָּב ַָּׁנן:ַׁב, ַׁ(סוכָּהַׁח19
ַַׁׁובִּ ְלבַׁדַׁש ְת ֵַּׁהא, ַׁ ְכ ֵּש ַָּׁרה.ַׁ.ַַׁׁסו ַׁכתַׁשו ְֹמ ֵַּׁריַׁפֵּיר ַֹׁות,ַׁסו ַׁכתַׁבּ ו ְרגָּנִּ ַׁין,ַׁסו ַׁכתַׁקַ ָּיַׁיצִּ ים,רקב''ש ַׁ– ַׁסו ַׁכתַׁרוֹעִּ ים
.)"ַׁוְ הוַׁאַׁשע ֲָּשאָּ ַׁהַׁ ְלַׁ ֵַּׁצלַׁסו ַָּׁכה:ַׁמאיַׁ' ְכ ִּה ְלכָּתָּ ַׁה'?ַׁאָּ מַׁרַׁ ַׁרבַׁ ִּחסְ ַָּׁדא.ְמסוַׁ ַׁככַׁתַׁ ְכ ִּה ְלכָּתָּ ַׁה
ַׁ .)ַׁב,ַׁ ְ(ראֵּ הַׁגםַׁ ִּלקוטֵּ יַׁתו ָֹּרה ִַּׁשירַׁה ִּש ִּיריםַׁמא20
21

These two words are acronyms for Hebrew words of cases of sukkos that were
not originally made to be used for the mitzvah of sukka by those who are obligated
in the mitzvah, but nonetheless are valid to be used for the mitzvah as long as they
were made to provide shade from the sun. They stand for:
גנב''ך- ּגֹו ִים-sukka of gentiles, נָ ִשים-sukka of women (who are exempt from the
mitzvah of sukka),  ָבְׁהֵ מָ ה-sukka made as a shelter for animals, ּותים
ִ  ָכ-Kutim (people
who pretended to convert to Judaism but really didn’t)
רקב''ש- רֹועִ ים-sukka of sheperds while on the job (during the rest of the year), קָ ָייצִ יםsukka used by people drying fruit in the field during the summer, ב ְּׁור ָג ִנין-sukka of
shopkeepers (during the year), ׁשו ְֹּׁמ ֵרי פֵירֹות-sukka of people who guard the fields
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cases there is no revealed
explanation why these Sukkos are
permitted to be used, and we can
clearly see that these laws of the
Torah are higher than any logical
explanation known to man, rather
they are just the Divine Will and
Wisdom.
Even though the Gemara gave explanations for the reason of the Mishna’s
statement that a Sukka which is higher than 20 amos is invalid, it could not find
an explanation for why a Sukka is valid even though it was not made for the
purpose of the mitzvah at all, only for protection from the sun, as in the cases
of GANBA”CH RABKA”SH where the sukka was built to be used during the
year for shade and not for the mitzvah on the Festival of Sukkos. We see that
even though we find general explanations for the reasons of mitzvos, but when
it comes to the details, we have no such explanations.
(Another prime example of this is Tefillin: even though we have a general
explanation of why we put on Tefillin, to place the Unity of Hashem written in
the Shema on our mind and near our heart and thus dedicate ourselves to
Hashem, but when it comes to the details of the mitzvah, that they must be
perfectly square and the straps must be black etc. we have no logical
explanation.)
We see from these details of the mitzvas that we cannot explain, that they are
clearly just Hashem’s Will and Wisdom that is beyond human understanding.

ַׁ:"וְ זהוַַׁׁ"אֵּ יןַׁ ִּבכְ ַָּׁללַׁא ָּלאַׁמַׁהַׁש ִּבפְ ַָּׁרט

This is the meaning of the principle
stated above: ““The information of
a general teaching comprises no
more than the sum of all its
details.”:

ַׁ–ַֹׁתרַׁ ִּמב ְפ ַָּׁרט
ֵַּׁ  ַׁיו,שאֵּ יןַׁב ִּמ ְש ַָּׁנהַׁ– ַׁב ְכ ַָּׁל ַׁל
ַׁ .ְיתא
ַָּׁ הבָּרי

This means that there is not
contained in the Mishna -which is
a general teaching- more than
what is contained in its details referring to the Beraisa.

(during the year)

13
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ַֹׁתר
ֵַּׁ ש ַׁל ֹא ַׁ ִּנ ְתג ָּלַׁה ַׁטעֲמָּ ַׁה ַׁהוַׁא ַׁיו
ַׁ ַׁ ומַׁה
ַׁ ַׁ.ֹה
ַׁ ָּגַׁבו

The fact that the reasons for these
details have not been revealed to us
is because they come from a higher
place in Hashem’s Wisdom than the
Mishna, and therefore it is beyond
our ability to understand them.

 ַׁ ַׁולעָּ ִּתיד־,22ֲַׁמיַׁה ִּמצְ ַֹׁותַׁ ַׁל ֹאַׁ ִּנ ְתגלו
ֵַּׁ ִַּׁכיַׁטע
ַׁ .ַַׁׁי ְִּתגלו,ַׁ ִּאםַׁי ְִּרצהַׁה ֵּשם,ָּל ֹב ַׁא

Like our Sages say: “The reasons
for the Mitzvos were never
revealed [by Hashem],” however,
in the Future Era [after Moshiach
comes], when Hashem desires to
reveal them, then they will be
revealed.

ֲַׁמי
ֵַּׁ יש ַׁטע
ַׁ ַׁש ְמעוֹן ַׁ ָּד ִּר
ִּ וְ זהוַׁ ַׁ"ר ִּבי
:23"ִּד ְק ָּר ֵַּׁאי

This is the meaning of the
statement: “Rabbi Shimon [Ben
Yochai] would explain the
reasoning of the verses.” (Baba
Metzia 115a)

ַׁשל
ַׁ ַׁשנאֱ ַׁמרַׁ ְבפָּסוַׁקַׁטעַׁם
ַׁ ַַׁׁש ַׁמה,ש
ַׁ ש ָּדר
ַׁ ַׁ ַׁרקַׁשיֵּשַׁ ַׁטעַׁםַׁ ָּבזַׁה,ַׁיקַׁר
ָּ ִּ ַׁ ַׁל ֹאַׁזהוַׁ ַׁע,ַָּׁד ַָּׁבר
.ֹתרַׁלְ מעְ ַָּׁלהַׁמֵּ הטעַׁם
ֵַּׁ ֹהַׁיו
ַׁ ָּגַׁבו

He would explain that the reason
for mitzvos mentioned in the verse
is not really the main reason for it,
rather there is a higher [deeper]
reason for them that is beyond our
understanding.

For example, the Torah says regarding a Jewish king that he may not marry
more than 18 wives. It says (in Devarim 17:17) the reason is “he should not
increase for himself wives in order that his heart not be turned away [from
serving Hashem]”.
The Gemara explains that according to Rabbi Shimon, the king cannot marry
even one wife who will turn his heart from Hashem. Even though the reason
mentioned in the verse is for why he cannot marry many wives, and not why
he cannot have even one wife who is improper, nonetheless, Rabbi Shimon

.)ַׁב,ַׁ( ְר ֵַּׁאהַׁסנְה ְד ִּר ַׁיןַׁכא22
ַׁ .)ַׁוְ ָּשםַׁנִּסְ מָּ ן.ַׁא,ַׁ( ָּב ָּבא ְַׁמצִּ יעָּ אַׁקטו23
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explains the reason for the mitzvah: Since the reason for not having too many
wives is to not have a bad effect on the king, so even one improper wife is
forbidden. The fact that the verse mentions that he should not have too many
wives is a separate prohibition, that he should not have more than 18 wives
even if they are all righteous and he wishes to add another righteous wife.
We see from Rabbi Shimon’s approach that even where the verse itself gives a
reason for a mitzvah, there is more to the reasoning of the mitzvah than what
the verse says, since he interprets the verse’s reason of “in order that his heart
not be turned away” as another prohibition to not marry even one improper
wife rather than an explanation of why he cannot marry more than 18 wives.
We see from this that (according to Rabbi Shimon) whenever the Torah gives
a “reason” for a mitzvah it is actually just giving additional details to the
mitzvah, since the ultimate reasons for the mitzvos are completely beyond
human understanding and were never revealed.

ַׁ, ַׁש ְב ִּמצְ ַָּׁוהַׁשאֵּ יןַׁמ ִּש ַׁיגַׁ ָּב ַׁה ַׁטעַׁם,נ ְִּמ ַָּׁצ ַׁא
.ֹה
ַׁ ֹתרַׁגָּבו
ֵַּׁ הוַׁאַׁיו

It comes out from this that a
mitzvah where the person does not
grasp any logical explanation for it
is higher [in a certain aspect] than if
he would have some understanding.

This simple fulfillment of the mitzvah out of pure dedication to Hashem,
without one’s own intellect mixing in, expresses the real truth of the mitzvah
that it is completely beyond human understanding, and any understanding is
limiting the mitzvah, [in a certain sense].

ַׁומַׁה ַׁשמ ִּשיַׁג ַׁטעַׁם ַׁוְ תעֲנוַׁג ַׁהוַׁא ַׁ ַׁרק
ַׁ .ְב ִּחינַׁתַׁאֲ חוֹריִּים

Any understanding and enjoyment
that person perceives in fulfilling
the mitzvah is only an “external”
aspect of Hashem’s revelation that is
able to become limited to a level that
we can understand and enjoy.

ַׁיקַׁר
ָּ ִּוְ ַׁל ֹא ַׁ ְכמ ַֹׁו ַׁשסוֹבְ ִּרים ַׁהָּ ע ֹו ַָּׁלם ַׁשהָּ ע
ֲַׁנוג ַׁוְ עו ֵַֹּׁבד
ַׁ  ַׁשמ ִּשיַׁג ַׁתע,הוַׁא ַׁה ֵּלַׁב
.ַׁוְ אֵּ ינ ֹוַַׁׁ ֵַּׁכןַׁהָּ אֱ ַׁמת,ְב ִּה ְתלהֲ בוַׁת

This approach is not like the
general approach that many
people have, that the main service
of Hashem depends on what we
feel in our heart, and that we
should have enjoyment and
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excitement in our service of
Hashem, but this is not the truth.

ַׁ,ֲנוג
ַׁ יקַׁר ַׁהוַׁא ַׁהמעֲשַׁה ַׁ ְב ִַּׁלי ַׁתע
ָּ ִַּׁרק ַׁע
ַׁ."וְ ה ֵּלַׁבַׁאֵּ ינ ַֹׁוַׁ ִּכי ִַּׁאםַׁסִּ יועַַׁׁ ְב ִּחינַׁתַׁ"ג ְדפִּ ין

Rather, [the truth is that] the main
service of Hashem is just the actual
performance of the mitzvos even
without personal enjoyment, and
the purpose of the excitement of
the heart is only to help the
mitzvos by being “wings” to make
them fly up to holiness24, but the
actual service of Hashem is just
actually doing what He wants,
regardless of our feelings.

We see from all of this there is advantage in knowing the details of how to
fulfill the mitzvos (as explained in the Beraisa and Gemara) even over the
knowledge of the Mishna which contains all of the Oral Torah in general
manner. This is because the main thing is the actual performance of the
mitzvos, even if we don’t understand the reasoning for these details. Not only
that, but the fact that we can’t understand the reasons for the details is because
they are rooted in Hashem’s Wisdom deeper than any human understanding.
It comes out from this the main connection to Hashem is not based on what we
can understand and feel, which is inherently limited, but on the performance of
His mitzvos which contain infinite depth beyond what any created being could
ever fathom.

)(ב
ַׁ–ַׁ ַׁובָּריְיתָּ א," ַׁ ִּמ ְשנָּהַׁנ ְִּק ָּראַׁ"עִּ יר,וְ ִּהנֵּה
ַׁ ַׁ ְַׁלשוֹן ַׁ"בר" ַׁ– ַׁחוץ,"ְב ִּחינת ַׁ" ָּשדה
ַׁ–ַׁ יקר
ָּ ִּ ַׁוְ לִּכְ או ָֹּרה ַׁהָּ עִּ יר ַׁהוא ַׁע.25לָּעִּ יר
ַׁ.ש ָּד ִּרים ַָּׁבה ְַׁב ֵּניַׁאָּ ָּדם

Part 2
Now, the Mishna is compared to a
“city” and the ְיתא
ָ בָ ַרי-Beraisa is
compared to as a “field”, since the
root of the word יְיתא
ָּ  בָּ רis “ברַּ

24

In Tanya chapters 39 and 40 the Alter Rebbe describes how the love and fear
of Hashem are the two “wings” that cause our Torah and Mitzvos to “fly up” to
Hashem, i.e. to became spiritually elevated to a level where their holiness can be
revealed.

.)ַׁנג,ַׁ( ְר ֵַּׁאהַׁ ְמאו ֵֹּריַׁאוֹרַׁב25
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outside”, meaning outside of the
city.
Seemingly, the city is on a much higher level than the field, since people live
specifically in the city and not in the field. So too, it would seem that the
Mishna is much higher than the Beraisa.

ַׁא ְךַׁנ ְִּראה ִַּׁמיַׁהוא ְַׁמחיהַׁאוֹתָּ ם?ַַׁׁה ָּשדה
!שחוץַׁ ַָּׁלעִּ ירַׁש ְמבִּ ִּיאים ִַּׁמ ָּשםַׁה ְתבו ַָּׁאה

However, lets look at the
following: Which of these [the field
or the city] is providing sustenance
for people? It is the field that is
outside of the city from which
grain is brought [to provide bread
for people]!

ַׁ,כ ְך ַׁהוא ַׁהבָּריְיתָּ א ְַׁמחיָּה ַׁה ִּמ ְשנָּה
ַׁו ְמבָּ ארת ַׁה ֲה ָּלכָּה ַׁיוֹתֵּ ר ִַּׁבפְ ָּרט ַׁהֵּ יא ְך
.לעֲשוֹת

So too, it is the Beraisa that “gives
life” to the Mishna, and explains
the halacha [Torah laws] in detail
how it should actually be fulfilled.

ַַַׁׁׁ–ַׁשמו ִֹּרים26"בַליַׁע ֹולָּם
ֵּ ּ ִּכיַׁהתנ ִָּּאיםַׁ–" ְמ
ַׁ.ִּמתו ְֹךַׁה ִּמ ְשנָּה

Like our Sages say (Sota 22a):
“Those who only teach Mishanyos
destroy the world”, since they
render decisions of halacha based
on a superficial reading of the
Mishna
itself
without
the
commentary of the Beraisa (or
Gemara).

The Alter Rebbe has explained the difference between the Mishna and Beraisa
and the advantage that the Beraisa, the “field”, has in ‘sustaining’ us with
detailed Torah laws, like the physical field gives grain which makes bread to
live off of.
Now he will return to explain the verse quoted at the beginning of the maamar,
describing how Yitzchok went out to ‘talk’ in the ‘field’ before evening:

ַַׁׁשמו ִֹּריןַׁהֲ ָּל ָּכה:רַׁרבִּ ינָּא
ָּ ַׁמבלֵּיַׁע ֹו ַָּׁלםַׁסָּ ְלקָּ א ַׁדעְ ָּת ְך?ַׁאָּ מ.ָּם
ְ ַׁהתנ ִָּּאים ַׁ ְמבלֵּיַׁע ֹול:ַׁ" ָּתנָּא:ַׁא, ַׁ(סוֹטָּ הַׁכב26
ַׁ .)"ִּמתו ְֹך ִַּׁמ ְשנָּתָּ ן
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ַׁ–ַׁ 27"וְ זהו ַׁ"ו ֵּיצֵּא ַׁיִּצְ חָּ ק ַׁ ָל ׂשוּחַ ַׁב ָּשדה
ַַׁׁ ַׁו ְַׁלש ֹוןַׁ ְש ִחיָּיה,הואַׁ ְַׁלש ֹון ִַּׁדבור ְַַׁׁו ִׂשיחָ ה
ַׁ" ַׁ ִּמ ְלשוֹן ַׁ"וְ שח ַׁרום ַׁאֲ נ ִָּּשים,לְ מ ָּטה
ַׁש ֹוַׁחה
ַׁ ַׁוְ כֵּ ןַׁ"כאֲ שרַׁ ְיפ ֵָּּרשַׁה.)ַׁיא,(יְשעְ ָּיהַׁב
.28)]ַׁיא,[ישעְ יָה כ''ה
ַ ִּל ְשחוֹת"ַׁ ִ(ב

This is the meaning of the verse
(Bereishis 24:63): “And Yitzchok
went out ‘ ַלָ שׂ וּח-to talk’ in the
field,” this word ‘ַׁ ’לָּשוחis an
expression of speech and ‘וְ שִׂ יחָ הtalking’, but it is also an expression
of
‘ש ִחיָּיה-bending
ְ
over'
downwards, as in the phrase
(Yeshaya 2:11): “ ‘שח
ַ ְו-and He will
bend down’ the arrogance of
man,” and in the phrase (ibid.
25:11): “Just as the ‘ ּשׂ וחהswimmer’ spreads out his hands to
swim”, a swimmer is bent over on
his stomach in order to swim.

We see from this that the word ‘ַׁלָּשוח-to talk’ mentioned regarding Yitzchok
can mean either 1- to talk, 2- to bend down.

ַׁ." ַּב ּ ָ ׂשדה"ַׁהואַׁבר

Our verse continues: “he went out
ַׁ לָּשוחin the field,” which is outside
of the city.

This is similar to the Beraisa, which is outside of the Mishna, like the field is
outside of the city.

:וְ "לִ פְ נות עָ רב"ַַׁׁ–ַׁלְ ַפנּותַַׁׁהָּ ערבַׁוְ החֹש ְַׁך

The verse continues: “ ‘לִ פְ נותbefore’ night”, meaning that
Yitzchok bent down to a level
‘outside’ of holiness in order ‘לְ פַ נּותto clear out’ the spiritual night and
darkness.

The word ‘לִּ פְ נוֹת-before’ is the same letters as ‘לְ פנוֹת-to clear out’ or to
remove.

.)"ַׁו ִּיַׁ ָּשאַׁעֵּ ינָּיוַׁוי ְראַׁוְ ִּה ֵּנהַׁגְ מ ִּלים ַָּׁב ִּאים,ַׁ"ו ֵּי ֵּצאַׁיִּצְ חָּ קַׁלָּשוחַׁב ָּשדהַׁ ִּלפְ נ ֹותַׁעָּ רב:ַׁסג,ַׁ(פ ָָּּר ָּשתֵּ נוַַׁׁכד27
ַׁ,"ת ָבנֶה וְ ִתכ ֹונֵן עִ יר ִסיחוֹן כו'" עַ יֵין ָשם (לִּקוטֵּ יַׁתו ָֹּרהַׁחֻּ קַׁתַׁסו
ִ ַַׁׁ(וְ עַ יֵין ַמה ֶש ִנ ְת ָב ֵאר ָבזֶ ה עַ ל ָפסוק28
ַׁ .))א
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Based on the above we can translate the verse as follows:
ו ֵּיצֵּאַׁיִּ צְ חָּ ק-and Yitzchok went out
ַׁלָּשוח- to bend himself down to the level of
ש דה
ָּ ב-in the ‘field’, a place outside of the city where people live, referring even
to dealing with people or things in an unholy situation
לִּ פְ נוֹתַׁעָּ רב-in order to clear out and remove the spiritual darkness from that
place.
The Alter Rebbe will elaborate on this process as it applies to Torah study:

ַׁ,ְד ִּהנֵּה ַׁהתו ָֹּרה ַׁנ ְִּשת ְל ְשלָּה ַׁבחֹש ְַׁך
ַׁ"במחֲ ש ִּכיםַׁהו ִֹּשיבנִּי" ַׁ(אֵּ י ָּכה
ְ ַׁ:29ְכמאֲ מָּ ר
ַׁ ַׁשנ ְִּשת ְל ֵּשל," ַׁו) ַׁ"זה ַׁתלְ מוד ַׁבבְ ִּלי,ג
.ַׁלְ מ ָּטהַׁאֲ פִּ ילו ְַׁבשקר

The idea behind this is: The Torah
descends to deal with spiritual
darkness, like the saying of our
Sages (Sanhedrin 24a): “What is the
verse referring to when it says (Eicha
3:6) ‘He [Hashem] caused me [the
Jewish People] to dwell in
darkness’? This is a reference to
the Talmud Bavli [Babylonian
Talmud],” where the Torah
descends below to deal even with
false claims.

We mentioned earlier in the maamar that the Torah addresses how to deal with
situations where two people are arguing and one of them is definitely lying, for
example two people claim full ownership of the same object. The fact that the
Torah deals with such lowly matters is a great descent from its lofty source of
being Hashem’s Wisdom.

ַַׁׁכ ְַׁך? ַׁ ְכ ֵּדי ַׁלְפנוֹת ַׁהָּ ערב
ַָּׁ וְ ל ָָּּמה ַׁהוא
ַׁ,ַַׁׁ ְכמאֲ מָּ רַַׁׁ(זְכ ְר ָּיהַׁיד,"ר
ַׁ וְ החֹש ְךַַׁׁ–ַַׁׁ"וי ְִּהיַׁא ֹו
."ַׁ" ְלעֵּ תַׁערבַׁי ְִּהיהַׁאוֹר:)ז

Why is this so [that it must descend
so far down]? In order to clear out
the spiritual ‘night’ and darkness,
so that it should become
transformed into light, like the it
says (Zecharya 14:7): “At the time
of night, it should become light.”

.)ַׁא,ַׁ(סנְה ְד ִּר ַׁיןַׁכד29
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ַׁ,ִַּׁכ ְמשל ִַּׁמי ַׁשרוֹצה ַׁלְפ ַׁנוֹת ַׁאֵּ יזה ַָּׁדבָּר
ְ צ ִָּּר
ַׁ,ַׁיךַׁהואַׁ ִּלכְ נ ֹוס ְַׁבת ֹוכָּה ְַׁכ ֵּדיַׁלְפנוֹתָּ ה
.אֲ ָּבלַׁלֹאַׁשי ִָּּשאֵּ ר ְַׁבת ֹוכָּה

An analogy for this: Someone who
wants to clean out a place, he first
needs to go into that place in order
to clean it out. However, the
intention is not that he should
remain in that empty cleaned out
place, rather that after he cleans it
out, he fills it up with whatever is
supposed to actually go there.

ַׁשנ ְִּשת ְל ְשלָּה ַׁהתו ָֹּרה
ַׁ ַׁ 30ַׁגם ַׁמה
ַׁ ַׁהוא,ַׁוְ נ ְִּתל ְב ָּשהַׁבחֹש ְך ַׁ– ַׁ ְטעָּנוֹתַׁשקר
ְַׁכ ֵּדי ַׁלְפנוֹת ַׁהחֹש ְך ַׁ"לְאָּ ה ְפכָּא ַׁחֲ ש ֹו ָּכא
.31"ִּלנְהו ָֹּר ַׁא

So too, the fact that the Torah
descended to become invested in a
place of spiritual darkness, into
false claims or the like, is in order
to clear out that spiritual darkness,
and to ‘transform the darkness
into light’.

ַׁוְ כֵּ ן ַׁהָּ עֵּ סק ַׁבתו ָֹּרה ַׁ– ַׁלִּ ְדחוֹת ַׁהחֹש ְך
ַׁוְ הקו ְשיוֹתַׁהמסְ ִּתירַׁעלַׁה ְשכָּלתַׁה ִּדין
ַׁ ַׁוְ ִּל ְמצֹאַׁהָּ אֱ מתַׁ– ַׁ ִּגילוי,הָּ אֱ מתַׁלאֲ ִּמת ַֹׁו
: .32ָּרצוֹן־עלְ י ֹוןַׁבָּרו ְַׁך־הוא

ַׁ ַׁ ִּכי ְַׁכ ֵּדי:"ַׁוְ זהוַׁ "ו ֵּיצֵּא ַׁיִצְ חָ ק ַׁלָּשוח
ַַׁׁהואַׁעל,לְפנוֹתַׁהָּ ערבַׁוְ החֹש ְךַׁולְת ְקנ ַֹׁו
ַׁ ַׁוְ י ְִּראת33אַׁב ִּחינתַׁפחד
ְ  ַׁשהו,י ְֵּדיַׁיִּצְ חָּ ק

So too, in the involvement of Torah
study, the intention [of the study of
the Talmud Bavli that include
Beraisos or similar styles of
learning] is to push away the
spiritual darkness of the questions
that conceal our understanding of
the Torah laws according to their
ultimate true meaning, and to find
the truth, to reveal the True Will
of Hashem.
This is the meaning of “and
Yitzchok went out to bend down to
the level of the field…”: In order to
clear out the spiritual ‘night’ and

ְ ַׁ ִּנ ְראהַׁלִּ י ְַׁבדר ְךַׁאפְ ָּשרַׁשצ ִָּּר:ַׁ[גַּם מַּ ה30
.]ַׁ ּכ ְַך מַ הַׁ–ַׁהעָּ רת ְַׁכבוֹדַׁ ְקדושתַׁא ְדמו"ר:ַׁלִּהיוֹת
ְ יך
.)ַׁא,ַׁ( ְראֵּ הַׁזֹהרַׁבה ְק ָּדמָּ הַׁד31
.)ימןַׁכו
ַָּׁ ִַּׁ ִּאגרתַׁהקֹדשַַׁׁס,ַׁוכְ מ ֹו ֶש ִנ ְת ָב ֵאר עַ ל ָפסוק "וְ ַה ַמ ְש ִכילִ ים יַזְ ִהירו וְ גוֹ'" עַ יֵין ָשם (ת ְנ ַָּׁיא32
.)ַׁמב,ַׁ–ַׁו ֵּי ֵַּׁצאַׁלא."ַׁ("ופחדַׁיִּצְ חָּ ק33
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darkness and transform it, this is
through the aspect of “Yitzchok”
which refers to awe and fear of
Hashem.

 ַׁ" ִּאם ַׁאֵּ ין ַׁי ְִּראָּ ה ַׁאֵּ ין ַׁחָּ כְ מָּ ה:34וכְ מאֲ מָּ ר
.35"'כו

Like it says (Pirkei Avos 3:17): “If
there is no fear [of Hashem] then
there is no wisdom.”
Only someone who is truly dedicated
to doing what Hashem wants will be
able to really grasp the true Will of
Hashem in the Torah laws.

ַׁוְ זהוַׁ"הָּ אוֹמֵּ רַׁאֵּ יןַׁלִּ יַׁאלָּאַׁתו ָֹּרהַׁאֲ פִּ ילו
.ַׁוְ נ ְִּש ָּאַׁרַׁבחֹש ְַׁך36"תו ָֹּרהַׁאֵּ יןַׁל ַֹׁו

This is the meaning of the statement
of our Sages (Yevamos 109b):
Whoever says that he only has
Torah knowledge without true fear
of Hashem, then even Torah
knowledge he does not have,” and
he remains in spiritual darkness
despite his learning.

Since his lacks fear of Hashem, his knowledge of the Torah’s laws is only
superficial and their true intention, since only one who actually really cares
about doing what Hashem wants will really understand what Hashem wants.

ַַׁׁ"יָּשת:)ַׁיב,תַׁכ ִּתיב ַׁ ְ(ת ִּה ִּליםַׁיח
ְ אֲ בָּלַׁבאֱ מ
ְ
ַׁ ַׁ ִּמ ָּכל, ַׁשאף ַׁשהוא ַׁחֹש ַׁך,"ֹחֹש ְך ַׁסִּ ְתרו
."מָּ ק ֹוםַׁהואַׁ"סִּ ְתר ַֹׁו

But the truth is, that in the seeming
darkness of the Beraisos and in
Talmud Bavli he reaches a deeper
connection to Hashem, as it is
written (Tehillim 18:12): “He
[Hashem] makes ‘darkness’ His
hiding place,” meaning that even

ַׁ
ַַׁׁ"ת ְנ ָּינָּאַׁ ְנ ִּהירוַַׁׁ ְד ֲאזִּילַׁל ְִּא ְתח ְשכָּאַׁלְעֵּ תַׁ ְפנוֹת
ִּ :שם
ַָּׁ ְ [ו:)' סוֹף עַ מוד א, ד' כ''א,אשית
ִ ַׁ(וְ עַ יֵין ַבזו ַֹהר ְב ֵר35
ַׁ .)ַׁיז, (אָּ ב ַֹׁותַׁג34

ַׁ,' ַׁ'ו ֵּיצֵּא ַׁיִּצְ חָּ ק ַׁלָּשו ַׁח ַׁב ָּשדה ַׁלִּפְ נוֹת ַׁערב: ַׁ ִּדכְ ִּתיב. ַׁ ָּרזָּא ַׁ ִּדצְ לוֹתָּ א ַׁ ְדיִּצְ חָּ ק ַׁ– ַׁלְא ְתקָּ נָּא ַׁהא ַׁי ַׁד ְרגָּא,ערב
.]"'ַׁ ְבהא ַׁיַׁ ְ'פנוֹתַׁערב.יה
ַׁ ִּאסְ ת ְכלותָּ אַׁ ְד'ערב'ַׁוחֲ ש ֹוכָּןַׁ ֻּכ ְלהוַַׁׁלְג ֵּב
.)ַׁב, (יְבָּ מ ַֹׁותַׁקט36
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though this type of Torah study is
‘dark’, nonetheless it “His hiding
place”.
Even though it requires more effort to see Hashem in this type of Torah study,
since he has to deal with finding the halacha in situations involving unholiness,
and in resolving many questions and contradictions in the Gemara until he
arrives at the correct conclusion, nonetheless, specifically in discovering the
halacha in this ‘darkness’ he connects to Hashem deeper than if the halacha
would be obvious and dealing with only holy things. This is why it is called
“Hashem’s hiding place”.

ַַַׁׁׁוַׁ" ְלעֵּ תַׁערב,וְ זהוַׁלְפנ ֹותַׁהָּ ערבַׁוְ החֹש ְַׁך
ַׁ,"י ְִּהיהַׁאוֹר

This is the meaning of ‘ַׁלִּ פְ נוֹתַׁעָּ רבbefore night’: ‘לְ פַ נּות הָ ערב-to clear
out the night’ and darkness, so
that “at the time of night there
should be light”.

ַׁ .37"וְ היְינוַׁ"לִ יבּ וּןַׁ ִּה ְלכְ תָּ א

For this reason, this type of
learning is referred to as “לִ יבּ וּןwhitening
[clarifying]
the
halacha”, since the intention is to
take the spiritual ‘darkness’ and
make it ‘white’ representing light
and revelation.

Through a person attaining a true fear of Hashem, he will really care about what
Hashem wants, and he will be able to reveal Hashem in the seemingly ‘dark’
learning of Gemara that discusses physical matters and unholy situations.

ַׁ : .38"ַׁפירושַׁ" ֵַּׁב ְ ַׁרכוַׁבתו ָֹּרה
ֵּ וְ גםַׁזה

This is also the meaning of:
“making a bracha (blessing) on the
Torah before learning.”

It says in the verse (Yirmiya 9:11-12): “[Hashem says:] Why was the Land [of
Israel] lost? Because they [the Jewish People] abandoned my Torah.”

ַׁ .)ַׁב,ַׁ ִּפי ְנחָּ סַׁרמ ַׁח.ַׁ( ְראֵּ הַׁזֹהרַׁחֵּ לַׁקַׁגַׁ ְבר ֲע ָּיאַׁ ְמהֵּ ְימ ָּנא ְַׁבהעֲלו ְֹת ָּךַׁקנגַׁא37
ַׁ וְ עַ ל ָפסוק " ִש ִשים ֵה ָמה ְמלָ כ ֹות" ( ִּלקוטֵּ י.)ַׁג,ַַׁׁ(וְ עַ יֵין ַמה ֶש ִנ ְת ָב ֵאר עַ ל ָפסוק "ק ֹול ד ֹו ִדי" (לקמןַׁנא38
.))ַׁב,תו ָֹּרהַׁ ִּשירַׁה ִּש ִּיריםַׁמא
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Our Sages comment (Nedarim 81b): “What is the meaning of this verse that
the Land was lost because they abandoned the Torah, we find that they learned
Torah diligently? The answer is that they didn’t make a bracha on the Torah
before they learned it.”
Chassidus explains that making a bracha on the Torah doesn’t just mean saying
the words of the bracha printed in the siddur, it also means to appreciate the
holiness of the Torah and how it connects us to Hashem. This comes from the
prayer in the morning that comes before the Torah study, where a Jew comes
to a love and fear for Hashem, and recognizes that through the Torah he learns
he fulfills his yearning to connect to Hashem.
The phrase “ה
ַׁ ב ְרכו ַׁבתו ָֹּר
ֵַּׁ -they made a blessing on the Torah” can also be
translated “ב ְרכוַׁבתו ָֹּרה
ֵַּׁ -they drew down into the Torah”, since  ברוךcan me to
bless or to draw down (bend down). This means that we through the prayer
before Torah study, we draw down Hashem’s Light into the Torah that we
learn, revealing how Hashem is really “hiding Himself” in the Torah and we
connect to Him specifically there.
This completes the idea mentioned in the maamar that when a Jew fears
Hashem- the aspect of Yitzchok, then he ‘bends down’ into the ‘field’, meaning
he reveals how Hashem is ‘hiding’ in the Gemara and Beraisa, which causes
that the ‘night’ should be ‘cleared out’ and replaced with Light.
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Summary
1- The verse says (Bereishis 24:63): “ַׁב
ַׁ שדהַׁלִּ פְ נוֹתַׁעָּ ר
ָּ ו ֵּיצֵּאַׁיִּצְ חָּ קַׁלָּשוח ַׁב
יםַׁב ִּאים
ָּ
ִּשאַׁעֵּ ינָּיוַׁוי ְראַׁוְ ִּהנֵּהַׁגְ מ ִּל
ָּ וי. And Yitzchok went out to talk in the
field before night, and he lifted up his eyes and he saw that there
were camels coming [and Eliezer and Rivka were coming on
them].” The simple meaning of the verse is that Yitzchok went out
before nightfall to pray Mincha, or to learn Torah, and while he was
in the field, he saw Eliezer and Rivka coming.
2- The Alter Rebbe explains the deeper meaning of the verse by first
explaining the symbolism of “field” as opposed to “city”. The field
is where grain grows that provides sustenance for the people, but
people don’t live in the field, they only live in the city. Similarly,
there are two aspects of learning the Oral Torah (Torah SheBaal
Peh): Mishna and Beraisa. The Mishna gives over the most essential
teaching of the Torah laws (the Halacha), and the Beraisa explains
the details of the application of those laws. In the Mishna where the
laws are presented in a general form, we are able to understand and
explain much of the reasoning. However, in the Beraisos, where the
details and possible applications are presented, we find that we are
not able to explain their reasoning, rather they are just the essential
Will of Hashem.
3- Even though it would seem that the Beraisa and Gemara are on
lower level than the Mishna, the truth is that they have a great
advantage, since only through them can we know the actual
application of how to actually fulfill the Mitzvos in all of their
details. This advantage of the Beraisa (and Gemara) over the
Mishna is similar to the advantage of the field over the city: Even
though the field is not where people live, all the sustenance comes
from the field, and the city where people live cannot be sustained
without the grain derived from the field. So too, even though our
minds grasp the Mishna and its reasoning more easily than the
Beraisa, nonetheless our main sustenance is from the Beraisa where
the details are specified, since only with the details can we fulfill
Mitzvos.
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4- Now we can give a mystical interpretation of the verse as follows:
“ַׁו ֵּיצֵּאַׁיִּצְ חָּ ק- and Yitzchok went out”, his attribute is fear of Hashem,
meaning that when a G-d fearing Jew goes out
“ַׁלָּשוח-to talk/to bend down” to go down from learning the Mishna
into a seeming lower level of
“שדה
ָּ ב-in the field” a reference to the Beraisa and Gemara
“ב
ַׁ פנוֹתַׁעָּ ר
ְַׁ ִּל-before night” the intention of this is “לפַ ּנֹות-to
ְ
clear out”
the spiritual “ עָּ רב-darkness” and night of this world by revealing
the details of the Torah laws as they apply in our physical world.
Even though in our world there are ‘dark’ situations of unholiness,
like dealing with people who are lying, nonetheless the Torah
shows us how to reveal Hashem in those situations. Only through
defining the details of the halacha in the Beraisa and Gemara are
we able to deal with and refine the darkness of the physical world.
5- The Alter Rebbe adds another explanation of the verse:
“ו ֵּיצֵּאַׁיִּצְ חָּ ק- and Yitzchok went out”, when a Jew goes out of his own
limitations to really fear Hashem, which is accomplished through
the morning prayers with an awareness of Hashem,
“ַׁלָּשוח-to talk/to bend down” then through this talking to Hashem
in prayer he is able to ‘bend down’, to draw down Hashem’s
Infinite Light “שדה
ָּ ב-into the field” a reference to the Beraisa and
Gemara, meaning
into the Torah that he studies afterwards,
“פנוֹתַׁעָּ רב
ְַׁ ִּל-before night”, thereby causing “ַׁלְ פנוֹת-to clear out” the
superficial “ עָּ רב-darkness” of the Beraisa and Gemara which
discuss physical matters and unholy situations, by revealing how
really Hashem Himself is ‘hiding’ in the Gemara, and by learning
Gemara with the proper intention the Jew is connecting to Hashem
much more deeply than if he only had to learn parts of the Torah
that are more obviously “lit up” and revealing Hashem.
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לזכות יואל זוסמאן הכהן,
שהוריו יגדלו לתורה ולחופה ולמעשים
טובים ויראו ממנו הרבה נחת לאריכות
ימים ושנים טובות!

***
לזכות הרך הנולד בן צפורה קריינדל
למשפחת פישער,שיכנס לבריתו של
אברהם אבינו בשעה טובה ומוצלחת
ויגדלו לתורה ולחופה ולמעשים טובים
ויראו ממנו הרבה נחת לאריכות ימים
ושנים טובות!

***
לזכות הרך הנולד בן הר' מנחם מענדל
וחנה למשפחת פאלטער .שיכנס לבריתו
של אברהם אבינו בשעה טובה ומוצלחת
ויגדלו לתורה ולחופה ולמעשים טובים
מתוך הרחבה בגשמיות וברוחניות!
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לזכות היום הולדת של
הרב חיים ישראל שיחי'
ווילהעלם ,לכבוד יום
ההולדת בכ"ף חשון,
שיהי' שנת הצלחה לכל
משפחתו שיחיו בגשמיות
וברוחניות גם יחד!
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לזכות יהודה לייב בן בנימין
זאב ודבורה לאה קבקוב,
שיגדלו לתורה ולחופה
ולמעשים טובים ויראו ממנו
הרבה נחת לאריכות ימים ושנים
טובות!
***

לזכות הרך הנולד בן הר' יוסף
וחיה מושקא למשפחת וואלף.
שיכנס לבריתו של אברהם
אבינו בשעה טובה ומוצלחת
ויגדלו לתורה ולחופה ולמעשים
טובים מתוך הרחבה בגשמיות
וברוחניות!
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Rabbi Roberto and Margie Szerer,
in loving memory of
Gladys Szerer-Sarah Bat Shalom Z''L
Victor Sasson-Victor Chayim Ben Saul Z’’L
Enrique Szerer-Hersh Ben Aryeh Meyer HaCohen
Z’’L
Andrea Szerer-Leah Bat Chayim HaCohen Z’’L

***
Did you enjoy this maamar? Please consider
partnering in this project making Likutei
Torah/Torah Or available to many hundreds of
people every month in a way they can understand,
this will be great zechus for you and your family!
To partner by giving monthly (or one time) go to
www.donorbox.org/learnchassidus
To view previous maamarim translations, go to
www.LearnChassidus.com
To place a hakdasha in an upcoming maamar,
contact me avraham.t.katz@gmail.com ,
612-968-1229

