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ב"ה

Likutay Torah English translation project:
With Hashem’s help we would like to present this installment
of Lessons in Likutay Torah.

The original text of the maamarim with  נקודותand punctuation is
presented side-by-side with a phrase-by-phrase translation and
explanation. The translation of the text is in bold, whereas the
commentary is in regular font. The explanations of general concepts
that are not directly relevant to understanding the flow of the
maamar are in footnotes.
All of the commentary of the Tzemach Tzedek printed with brackets
in the original Likutay Torah have been moved to the Hebrew
footnotes and left untranslated.

The Goal:
The main purpose of this project is to enable the reader to learn the
Likutay Torah in the original. By learning the words, structure, and
concepts of the maamarim, eventually they should be able to learn
it by themselves in the original.
The Ma’amarim of LIKUTEI TORAH and TORAH OR are
copyright by the Kehot Publication Society, a division of Merkos
L’inyonei Chinuch Inc., and are reprinted here with special
permission. To purchase the original visit www.Kehot.com.
I would like to thank: Kehot for permission to use the text of the
maamarim; the administrator of the  לקוטי תורה מנוקדproject for
helping with the  נקודותand punctuation, and to R’ Baruch Katz for
creating the website and the editing.

Please Donate to Keep this Project Going:
Translating these maamarim takes many hours of work per week,
and funding is needed to cover the expenses to make this possible.
Please donate at our website www.learnchassidus.com
For comments and questions
avraham.t.katz@gmail.com

please
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me

at
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ִל ּקוּטֵיֵתוֹ רֵהֵ
ָקןַׁ,1
ִׁדבורַׁהמ ְת ִׁחילַׁוְ הָ ד ְר ָת ְַׁפניַׁז ַׁ
שתַׁ ְקדו ִֹׁשיםַׁ ַׁדףַׁלַׁעמודַׁד'
פ ָָר ַׁ

”“Engraving Torah in our Mind
In Parshas Kedoshim it describes the mitzva of respecting elders and
הַׁתקוםַׁ“ Torah scholars. The verse (Vayikra 19:32) says:
ִׁמ ְפניַׁשיבָ ָ
את ַׁמאֱ ל ֶֹה ָ
יך ַׁאֲ נִׁ י ַׁה'.
ַׁפני ַׁזָקן ַׁוְ יָר ָ
- Before someone aged youוְ הָ ד ְר ָת ְ
-elder, andזָקן should stand up and you should honor the face of a
”you should fear Hashem, I am Hashem.

ֹלַׁבע ֶר ְך ַׁ ִׁב ְשנוֹתַׁתקנ"ב־הַׁ,וְ הואַׁלְשוֹנ ֹו ַׁה ָקדוֹשַׁ
"ְ (ַׁ 1דרוש ַׁזֶהַׁאָ מרַׁרבינו ַׁהגָדו ְ
שַׁא ְדמוַׁ"רַׁהָ ריי"צַׁח ֶַׁלקַׁיאַׁ,עמוַׁדַׁלג)ַׁ .
מ ָמש" ( ִׁא ְגר ַֹׁותַׁק ֶֹד ַׁ
ֹדַׁכבוֹד ַׁ ְקדושתַׁאָ בִׁ יַׁאֲ דוֹנִׁיַׁמו ִֹׁריַׁוְ ר ִׁביַׁהָ רבַׁה ָקדוֹשַׁסִׁ יפרַׁלִׁיַׁאוֹדוֹתַׁמאֲ מָ רַׁ
" הו ְ
זֶהַׁ ,ו ִׁמזְמן ַׁ ִׁלזְמןִַׁׁ ,בזְמנִׁים ַׁ ֶש ָבחר ַׁ ְלבִׁ ְרכת ִַׁׁה ְתעו ְֹררות ַׁו ְקלִׁ יטָ הַׁ ,הָ יָה ַׁהוֹד ְַׁכבוֹדַׁ
ְקדושתַׁאָ בִׁ יַׁאֲ ד ֹונִׁיַׁזְ ק ִַׁׁניַׁמו ִֹׁריַׁוְ ר ִׁביַׁהָ רבַׁה ָקדוֹשַׁלוֹמדַׁאֶ תַׁהמאֲ מָ רַׁ"וְ הָ ד ְר ָת ְַׁפניַׁ
ַׁש ִׁנ ְדפס ְַׁבלִׁ קוטיַׁתו ָֹרה)ַׁ .
ַׁ(כפִׁ י ֶ
זָקןַַׁׁ.ַׁ.וְ נָאוָה" ְ
תַׁתר"ףַׁ,כבוֹד ַׁ ְקדושתַׁאָ בִׁ י ַׁאֲ ד ֹונִׁי ַׁמו ִֹׁרי ַׁוְ ר ִׁביַׁהָ רבַׁ
ְ
הַׁ,ב ְשנ
ןַׁב ְר ַׁכתַׁה ְפר ָיד ִׁ
ִׁבזְמ ִׁ
ַׁש ְבלִׁ קוטי ַׁתו ָֹרהַׁ,
ה ָקדוֹש ִַׁׁדיבר ִַׁׁא ִׁתי ַׁה ְרבה ַׁאוֹדוֹת ַׁהמאֲ מָ ר ַׁ"וְ הָ ד ְר ָת ְַׁפני ַׁזָקן" ֶ
ַׁבר ִׁביםַׁתי ֶכףַׁ ְלאחר ִַׁׁהסְ ת ְלקותַׁהמ ִׁגידַׁ
ַׁשאָ מרַׁבתו ָֹרה ְַׁ
אֲ ֶשרַׁהם ִַׁׁדבְ ריַׁרבינוַׁהזָקן ֶ
ִׁממֶ ְז ִׁר ְיטש ַׁ( ִׁנסְ ת ַׁלקַׁי"ט ַׁ ִׁכסְ לַׁ וַׁתקל"ג)ַׁ.הס ָבאַׁר ָבאַׁ,וְ הָ א ָבאַׁאָ ְמרו ַׁאֶ תַׁהמאֲ מָ רַׁ
ַׁ"מ ְפני ַׁשיבָ ה ַׁתָ קום"ַׁ ,נִׁ ְדפסַׁ
נִׁימיַׁ ,סוֹף ַׁהמאֲ מָ רִׁ ,
לִׁפְ ני ִַׁׁהסְ תלְקותָ םַׁ .לְ טעם ְַׁפ ִׁ
ַׁ"שחו ָֹרהַׁאֲ נִׁי"ַׁ[השנִׁי]ַׁ .
במ ֲאַׁמָ ר ְ
ןַׁג'ַׁכסְ לוַׁתר"פַׁ,אָ מרַׁלִׁיַׁה ֹודַׁ
ִׁ
תַׁבפְ ָר ִׁטיותַׁביוֹמָ
תַׁמסויֶמֶ תַׁ,ה ְמבוֹאֶ ֶר ִׁ
ְב ִׁהזְד ְמנו ְ
רַׁכבוֹד ַׁ ְקדושתַׁאֲ בוֹתינוַׁ
ְכבוֹד ַׁ ְקדושתַׁאָ בִׁ י ַׁאֲ ד ֹונִׁי ַׁמו ִֹׁרי ַׁוְ ר ִׁביַׁהָ רב ַׁה ָקדוֹשַׁ,אֲ ֶש ְ
ַׁשיעורַׁקָ בועַׁבת ְניָאַׁ,וְ אָ ְמרוַׁאֲ ֶשרַׁה ִׁלימודַׁואֲ ִׁמירתַׁ
רבוֹתינוַׁהָ יוַׁלו ְֹמ ִׁדים ְַׁב ָכלַׁי ֹום ִׁ
יַׁשלַׁנר"נַׁ,וְ לִׁ ימודַׁהמאֲ מָ רַׁ"וְ הָ ד ְר ָת ְַׁפניַׁ
ִׁימ ֶ
יַׁפנ ִׁ
או ִֹׁתיוֹתַׁהת ְניָאַׁהםַׁסְ גולָהַׁלְ גִׁ ילו ְ
הַׁבפְ נִׁ ִׁימיות" ַׁ( ִׁשיחַׁתַׁ
הַׁשב ְנ ָשמָ ִׁ
ן"ַׁבַׁ'לִׁקוטיַׁתו ָֹרה' ַׁ ְמעוֹררַׁק ָבלתַׁהֶ אָ רתַׁי ְִׁח ָיד ֶ
זָק ְ
ְכבוֹד ְַׁקדושת ַׁא ְדמוַׁ"ר ַׁהָ ריי"צַׁ ,י"ט ַׁ ִׁכסְ לַׁו ַׁה'תש"זַׁ ,ס ֶַׁפר ַׁהמאֲ מָ ִׁרים ַׁה'תשי"אַׁ
שי))ַׁ .
עמוַׁדְַׁ ַׁ–ַׁ149בת ְרגוַׁםַׁחָ פְ ִַׁׁ

3

LESSONS IN LIKUTAY TORAH

The Talmud (Kiddushin 32b) explains that the term " ַׁ"זָקןwhich
literally means “elder” is actually referring to a Torah scholar,
regardless of his physical age. Since the term " "שיבָ הmeans
someone physically old, the term " ַׁ"זָקןis referring to someone else,
namely a Torah scholar, even if he is young. The word " ַׁ"זָקןis
interpreted as an acronym for the following two words: “זה ַׁ ָּק ָנהthis person acquired [Torah knowledge].”
In the eighth chapter of Mishlei it describes the greatness of the
Wisdom of the Torah. One of the verses there (8:22) describes how
Hashem acquired the Torah knowledge as His primary acquisition,
and it existed before the entire world was created:
“ַׁמפְ עָ לָיו ַׁמאָ ז׃
ִׁ ַׁק ֶדם
ֶ אשית ַׁד ְרכ ֹו
ִׁ ה' ַׁ ָקנָנִׁ י ַׁר-Hashem acquired me (the
Torah), I am the beginning of His ways, I existed before time, before
He made anything else.”
The Talmud learns out from this verse that the " "זָקןwho “acquired”
something of value (זהַׁ ָּק ָנה- this person acquired) must be referring
to a Torah scholar, since this is the ultimate acquisition, resembling
Hashem who “acquired” the Torah.
In this maamar the Alter Rebbe will describe the greatness of
“aquiring” the Torah by engraving it into our memory. The reason
we are required to show extra respect to a Torah scholar is because
the Torah that is engraved in his memory is always with him, and
therefore the holiness of the Torah (which is totally united with
Hashem) is constantly in his mind wherever he goes and whatever
he does.
Every single Jew needs to put an emphasis on this type of learning
in a manner of “engraving” it into our memory for a long time, so
that the holiness of the Torah and the connection to Hashem that it
brings will always stay with us.
The Rebbe wrote in many letters (over 14 printed letters) to various
individuals that they should actually memorize the words of this
maamar into their memory to be able to repeat it by heart. He said
that this will help them to retain their learning, to overcome the
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Yetzer Hara, and to help them overcome past negative spiritual
occurrences.2
Therefore, this maamar is numbered into 32 lines, to make it easier
to fulfill the above directive of actually memorizing the original
Hebrew words of the maamar.
(The directive was to memorize all the words from  וְ הָ ַד ְר ּ ָתline 1
until  וְ נָא ָוהline 32 (however the small words in brackets that are
sources for verses from Tanach and Talmud need not be
memorized.))
In addition to the great advantage of memorizing this maamar,
learning the maamar properly has a powerful effect of helping one
internalize the deep revelations of Chassidus and of the inner
dimension of one’s neshama.3

ַׁ""וְ הָ ַד ְר ּ ָת ּ ְפנֵי ז ֵָקן
ַׁ ַׁלב) ַׁ– ַׁ" ֶַׁזה,(פ ָָר ָשתנו ַׁיט
ַׁ.4"ֶש ָק ַָׁנהַׁחָ כְ ַָׁמה

1 It says in the verse (Vayikra 19:32)
“And you should honor the face of a
)ז ֵָקן-lit. “elder”),” the Talmud
(Kiddushin 32b) explains that the term
 זָקןis referring to “the one who
acquired Wisdom [of the Torah].”

ַֹׁש ָּק ָנה" ַׁהיְינו ְַׁכמו
ֶַׁ "
ַׁ:) ַׁח,ֶשכָתוב ַׁ( ִׁי ְר ְמיָה ַׁב
.""ות ֹופְ ֵשיַׁהתו ָֹרה
ְַׁ

2 The idea of saying that a Torah scholar
“acquired” the Torah wisdom means
like it says in the verse (Yirmiyahu

ַׁ,ַׁע'ַׁב'תקכה,ַׁח"חַׁע'ַׁב'תמא,ַׁח"זַׁע'ַׁב'רכג, ַׁ עייןַׁאגרותַׁקודשַׁכ"קַׁאדמו"רַׁח"הַׁע'ַׁא'תנז2
ַׁ,ַׁחי"א ַׁע' ַַׁׁג'תקעט,ַׁח"יַׁע'ַׁג'קסז,ַׁב'תתקיז,ַׁב'תתצח,ַׁב'תשפ,ַׁע'ַׁב'תשעא,ח"טַׁע'ַׁב'תשיח
ַׁ .ַׁחכ"בַׁע'ַׁח'שסט,ַׁחי”דַׁע'ַׁד'תתקצב,ַׁע'ַׁד'קלז,חי"בַׁע'ַׁג'תתקפט
ַׁ:לעייןַׁבהטקסטַׁבפניםַׁעלַׁידיַׁלינקַׁילךַׁלאתרַׁזה
http://chabadlibrary.org/books/search?q=%D7%95%D7%94%D7%93%D7%A8%D7%AA+%
D7%A4%D7%A0%D7%99+%D7%96%D7%A7%D7%9F&path=9%2F12
3
See Hebrew footnote 1 above at length. The Rebbeim told us that this
maamar is word-for-word the language of the Alter Rebbe and was very
greatly cherished by them for it’s powerful spiritual effect on the person.
The Rebbeim would learn it or repeat from memory at special times.

.)ַׁב,ַׁ( ִׁקדו ִׁשיןַׁלב4
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2:8) “and those who grasp the
Torah.”

ַׁ ַׁ ִַׁׁמי ַׁ ֶשתוֹפַׁס,ְַׁדהיְינו
ְַׁבמ ַֹׁוחַׁה ִׁזכָר ַֹׁון ַׁוְ חָ קוַׁק
.ַַׁׁ ָת ִׁמיד5עַׁלַׁלוחַׁ ִׁלב ַֹׁו

3 Meaning, someone who grasps the
knowledge of Torah and retains it in
his faculty of memory and it is
engraved upon his heart constantly.

ַׁ:6ַׁרזַׁ"ל
ְכמאֲ מָ ר
ַׁ?"איזֶהוַׁת ְל ִׁמידַׁחָ כָם
ַַָֹׁׁכל ַׁ ֶששוֹאֲ ִׁלין ַׁאוֹתו
."'ְד ַׁברַׁהֲ ָל ַָׁכהַׁכו

4 Like our Sages say (Shabbos 114b):
“Who is a Torah scholar [that should
be appointed as a leader over the
community]? Anyone that can be
asked a question of Halacha (Jewish
Law) [anywhere in the Torah and can
answer right away].”

The fact that he can answer any question of Halacha right away
means that the knowledge of Torah is fully grasped and engraved in
his memory constantly.

ֶַׁש ַָׁאז ַׁ ִׁמצְ ַָׁוה ַׁלעֲמ ַֹׁוד
ַׁ ַׁ ַׁגם ַׁ ְב ָש ַָׁעה7ִׁמ ָפנָיו
,8ֶשאינוַֹׁעוֹסַׁקַׁבתו ַָֹׁרה

5 Then- when he has the Torah grasped
in his memory- it is a mitzvah to stand
up before him even when he is not
involved in Torah study.

ְפי ַׁ ֶשה ָקדוֹש ַׁבָרו ְך־
ִַׁׁ ל
ַׁהוא ַׁשוֹכַׁן ַׁעַׁד
ַׁ ַׁ ַׁגם ַׁ ְכ ֶשעוֹסַׁק,ְב ִׁק ְרב ַֹׁו
,ְמא
ַָׁ ְב ִׁמילַׁיַׁ ְדעָ ל

6 This is because the Holy One Blessed
be He dwells eternally in him, even
when he is involved in material
matters.

ַׁ .)'ישַׁעמודַׁב
ַׁ ַׁר,ַׁ ִׁקידו ִׁשיןַׁל."ַׁ"כ ְָתבםַׁעלַׁלוחַַׁׁלִׁ ֶב ָך:ַׁנ,ַׁ(עלַׁ ִׁפיַׁ ִׁמ ְשליַׁז5
ַַֹׁׁת ְַׁל ִַׁׁמידַׁחָ ָכַׁם ַׁ ֶש ְממנִׁ ין ַׁאוֹת ֹו ַׁפ ְר ָנַׁס ַׁעַׁל ַׁה ִׁציבוַׁר? ַׁ ֶַׁזה ַׁ ֶששוֹאֲ לִׁ ין ַׁאוֹתו
ַׁ  ַׁ"איזֶהו:ַׁב, ַׁ(ש ַָׁבתַׁקיד6
.)ַׁב,ַׁוראהַׁתעֲנִׁ יתַׁי
ְ ."ַׁואֲ פִׁ ילו ְַׁבמ ֶס ֶַׁכתַׁכ ָלַׁה,ֹמר
ַׁ ְדבַׁרַׁ ֲַׁה ַָׁל ַָׁכהַׁ ְב ַָׁכלַׁמָ ק ַֹׁוםַׁוְ או
.)'ַׁסָ עִׁ יףַׁא,ימןַׁרמד
ַָׁ ִַׁׁוְ טוַׁרַׁוְ ֻׁשלְ חָ ןַׁעָ רו ְַׁךַׁס.ַׁב,ַׁ( ִׁקדו ִׁשיןַׁלב7
ַׁ .)ַׁד,ַׁ( ְראַׁהַׁ ַׁגםַׁלְ עילַׁו ִׁי ְקרַָׁאַׁנב8
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7 Since the Torah is engraved in the
faculty of memory of his soul and
upon his heart,

מאחַׁר ַׁ ֶשהתו ַָֹׁרהַׁ
ַׁ ְבמוֹחַׁ
חֲ קוקַָׁה
ה ִׁזכָר ַֹׁון ַׁ ֶש ְבנ ְִׁשמָ תוַֹׁ
וְ עַׁלַׁלִׁב ַֹׁו,

8 and (like it says in the Zohar) “the
Torah and the Holy One Blessed be
”is totally united.

ְיתא ַׁוְ קו ְד ָשאַׁ
ְַׁו"אוֹרי ַָׁ
יך־הוא ַׁכו ַָֹׁלאַׁ
ְב ִׁר ְַׁ
חד"ַׁ9
ַָׁ

לְמודַׁ
ְ (ַׁ9ראַׁהַׁזֹהַׁרַׁ:ח ֶלַׁקַׁא'ַׁ,כדַׁ,אַׁ.ח ֶַׁלקַׁב'ַׁטַׁ,אַׁ.ת ְנ ַָׁיאַׁ ֶפ ֶַׁרקַׁד'ַׁ(הַׁ,א)ִׁ ַׁ.הלְכ ַֹׁותַׁת ַׁ
תו ַָֹׁרהַׁ ֶפ ֶַׁרקַׁד'ַׁ,הֲ ָל ָכַׁהַׁו')ַׁ ַׁ.
שםִ ַׁ :מ ּ ְפנֵי ֵשיבָ הַׁ,שיבָ הַׁ
(וְ עיין ַׁבזֹהַׁר ַׁסוֹףַׁפ ָָר ָשה ַׁ ְקדו ִֹׁשיםַׁ ,דףַׁפ"זַׁ ,עמודַׁב' ַׁ[וְ ַָׁ
אַׁמ ָקמיַׁספֶרַׁתו ָֹרהַׁ,
םַׁב ִׁקיומָ ִׁ
ָאןַׁדבָ עיַׁברַׁנָש ַׁלְ מיקָ ְ
ַׁ,מכ ְ
ְדאוֹריְיתָ אַׁסְ תָ םָ ּ ַׁ.תקוּם ִׁ
רַׁמ ְפניַׁ
םַׁמקמיהַׁ,וְ אָ מ ִׁ
וְ הָ כִׁ יַׁרבַׁה ְמנונָאַׁסָ בָ אַׁ,כדַׁהֲ וָהַׁחָ מיַׁס ֶפרַׁתו ָֹרהַׁ,הֲ וָאַׁקָ ִׁ
יהַׁ
יה)ַׁ(ס''אַׁעָ בִׁ ידַׁל ַׁ
ְיתאַׁהוַׁאַׁ ַָׁקםַׁ ִׁמקמ ַׁ
ש ַׁ ְדאוֹרי ַָׁ
הַׁתקוםַׁ (ַׁ.כדַׁהֲ ָוַׁהַׁחָ ַׁמיַׁחו ַָׁמ ַׁ
שיבָ ָ
םַׁב ִׁקיומיהַׁ
אַׁ,בעיַׁברַׁנָש ַׁ ְלמיקָ ְ
ָאַׁד ָ
ן)ַׁכגוְ ונ ָ
ִׁהדו ַָׁרא)ַׁ(וְ הָ וַׁיַׁאָ מַׁרַׁוְ הָ ד ְר ַָׁת ַׁ ְפנַׁיַׁז ַָׁק ְ
ישאַׁעִׁ לָאָ הַׁ.
לְקמיה ְַׁדתלְ ִׁמידַׁחָ כָםְַׁ ,בגִׁ ין ְַׁד ִׁאיהוַׁקָ ִׁאים ְַׁב ִׁקיומָ אַׁ(נ''אַׁ ִׁב ְדיו ְֹק ַָׁנא)ַׁק ִׁד ָ
הַׁ,דכְ ִׁתיבַׁוְ הָ ד ְר ָתַׁ
ישאַׁעִׁ לָאָ ִׁ
יקא)ַׁק ִׁד ָ
וְ ָרמזַׁלְ כהֲ נָאַׁעִׁ לָאָ הַׁ(ס''אַׁוְ הָ ַָׁכאַׁ ָר ִׁמיזַׁלְ ע ִׁת ַָׁ
ַׁש ִׁבכְ תָ ב ַׁוְ ֶרמֶ זַׁ
ַׁש ְמעוֹןִַׁׁ ,מכָאן ֶַׁרמֶ ז ַׁלְ תו ָֹרה ֶ
ְפני ַׁזָקןְַׁ ,ד ִׁאיהו ְַׁבעָ לְמָ אַׁ .אָ מר ַׁר ִׁבי ִׁ
ַׁש ְבעלַׁפֶהַׁ ַׁ.
לְתו ָֹרה ֶ
ַׁשצ ִָׁר ְ
יךַׁאָ ָדםַׁל ֲעמֹדַׁ
ַׁשלַׁהתו ָֹרהַׁסְ תָ םָ ּ ַׁ.תקוּםִַׁׁ ,מכָאן ֶ
ת ְרגוַׁםִ ַׁ:מ ּ ְפנֵי ֵשיבָ הַׁ,שיבָ ה ֶ
ד)ַׁמ ִׁלפְ ני ַׁספֶר ַׁתו ָֹרהַׁ,וְ כ ְָך ַׁרבַׁה ְמנונָאַׁסָ בָ אַׁ,
יך ַׁאָ ַָׁדם ַׁל ֲע ַׁמֹ ִׁ
ְבעָ ְמד ֹו ַׁ( ִׁמכָאןַׁ ֶשצ ִָׁר ְַׁ
הַׁתקוםְ (ַׁ.כ ֶשהָ ַָׁיהַׁ
רַׁ:מ ְפניַׁשיבָ ָ
םַׁמ ְל ַָׁפנָיוַׁוְ אוֹמ ִׁ
ְכ ֶשהָ יָהַׁרוֹאֶ הַׁס ֶפרַׁתו ָֹרהַׁ,הָ ָיהַׁקָ ִׁ
ֹשה ַׁל ַֹׁו ַׁ ִׁהדוַׁר) ַׁ(וְ הָ ַָׁיה ַׁאוֹמַׁרַׁ
של ַׁהתו ַָֹׁרהַׁ ,הָ ַָׁיה ַׁעוֹמַׁד ַׁ ִׁמ ְל ָפנָיו) ַׁ(עו ֶַׁ
ש ַׁ ֶַׁ
רוֹאַׁה ַׁחו ָמ ַׁ
ְ
ָםַׁ,משַׁוםַׁ
ַֹׁמלִׁפְ ניַׁתלְ ִׁמידַׁחָ כ ִׁ
ֹדַׁב ְמקוֹמו ִׁ
)ַׁכמוַֹׁכןַׁצ ִָׁריךַׁאָ ָדםַׁל ֲעמ ִׁ
'וְ הָ ד ְר ַָׁתַׁ ְפנַׁיַׁז ַָׁקן' ְ
ֶשהואַׁעוֹמד ְַׁבמָ ק ֹוםַׁ( ִׁב ְדיו ַָֹׁקן)ַׁקָ דוֹשַׁעֶ לְיוֹןַׁ.וְ ָרמזַׁלכֹהןַׁהָ עֶ לְי ֹוןַׁ(וְ כָאןַׁ ָרמַׁזַׁלְ ע ִׁתיק)ַׁ
ַׁש ְמעוֹןִַׁׁ ,מכָאןַׁ
ַׁשהוא ַָׁבע ֹולָםַׁ.אָ מרַׁר ִׁבי ִׁ
ַׁשכָתובַׁוְ הָ ד ְר ָת ְַׁפניַׁזָקןֶ ,
ה ָקדוֹשַׁהָ עֶ לְיוֹןֶ ,
ַׁפהַׁ .
ַׁש ְבעל ֶ
ַׁש ִׁבכְ תָ בְַַׁׁ ,ו ֶרמֶ זַׁלתו ָֹרה ֶ
ֶרמֶ זַׁלתו ָֹרה ֶ
קַׁבסִׁ יבותָ אַׁ,
הַׁתקוםַׁ,אזְ הרַׁליהַׁלְ ברַׁנָשַׁ,עדַׁלָאַׁיִׁסְ ָתל ְ
וְ תו ַָׁתנינָןִַׁׁ ַׁ.ַׁ.מ ְפניַׁשיבָ ָ
אַׁהדו ָראַׁליהַׁ,אֲ בָ לַׁלְסוֹףַׁיוֹמוֹיַׁליתַׁ
יןַׁדדיןַׁהו ִׁ
אַׁ,בגִׁ ְ
אַׁבעָ לְ מָ ְ
םַׁב ִׁקיומָ אַׁטָ בָ ְ
ִׁדיְקו ְ
ְ
ָאַׁשבָ חָ אַׁ
יַׁבישַׁ.אֶ ל ְ
דַׁאיהו ַׁסִׁ יבַׁוְ לָאַׁיָכִׁ ילַׁ ְלמֶ הֱ וִׁ ִׁ
יה ַׁלְ ברַׁנָש ַׁכָלַׁכךַׁ,כ ִׁ
ְשבָ חָ אַׁל ַׁ
דַׁאיהו ְַׁבתו ְקפיהַׁוְ ִׁאיהוַׁטבַׁ.ו ְשלֹמֹהַׁמלְכָאַׁצָווחַׁוְ אָ מרַׁ( ִׁמ ְשלַׁיַׁכַׁ,יא)ַׁ:
ִׁדיליהַׁ,כ ִׁ
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ַׁ(וְ עיין ַׁבזֹהַׁר ַׁס ֹוף
ַׁ ַׁדף,פ ָָר ָשה ַׁ ְקדו ִֹׁשים
)'ַׁעמודַׁב,פ"ז

9 (See what is written in the Zohar on
Parshas Kedoshim, 87b.)10

Therefore, when the Torah is engraved in one’s mind and heart, the
abovementioned unity of Torah with Hashem Himself is absorbed
into the person’s mind and heart.

ְַׁבב
ַָׁ  ַׁ ַָׁכל ַׁ ִׁאיש ַׁ ִׁנל,ָלזֹאַׁת
ַׁ"ַֹׁלִׁבו
"אֲ ֶשר ַׁי ְִׁדבֶ נו
,)ַׁב,( ְתרו ַָׁמהַׁכה

10

Therefore, any heartfelt person
“whose heart moves him” (see
Shemos 25:2)

ְַׁתה ַׁנפְ ש ֹו ַׁ ְל ָדבְ ַָׁקה
ַָׁ וְ ָכל
ְ
ַׁ,בוַֹׁי ְִׁתבָרך ִַׁׁב ְת ִׁמידוַׁת

11

and his soul yearns to connect to
Hashem constantly,

ַׁוְ ל ְִׁהי ַֹׁות ַׁה' ַׁשוֹכַׁן
ַַׁׁ ְב ִׁלַׁיַׁשוַׁם,ַֹׁת ִׁמיד
ָ ְב ִׁק ְרבו
ַׁ,ירוד ַׁלְ ע ֹו ָלַׁם
ַׁ הֶ פְ סַׁק ַׁופ
–ַׁאֲ פִׁ ילו ֶַׁרגַׁעַׁאֶ חָ ד

12

that Hashem should dwell within
him constantly without any
interruption forever, even for a
moment,

ַַׁׁוזְכוֹרַׁאֶ תַׁב ַֹׁו ְראֶ ָך:)ַׁא,אַׁכַׁ ִׁתיבַׁ(קֹהֶ ֶַׁלתַׁיב
ְ ָאַׁד
ָ ַׁכגוְ ונ.'ֹ
ְ םַׁבמ ֲע ָללָיוַׁי ְִׁתנ ֶכרַׁנָערַׁוְ גו
ְ ג
ָ
ַׁ .ִׁבימי ְַׁבחורוֹתֶ יך
ַַׁׁשי ֲע ֶלה
ֶ  ִַׁׁה ְז ִׁהיר ַׁאֶ ת ַׁהָ אָ ָדם ַׁטֶ ֶרם, ַׁ ִׁמ ְפני ַׁשיבָ ה ַָׁתקום.ַׁ .ַׁ ַַׁׁשנִׁ ינו
ָ  ַׁוְ עוֹד:ת ְרגוַׁם
ַַׁׁאֲ בָ לַׁלְסוֹףַׁיָמָ יו.ֹרַׁשלו
ֶ םַׁשזֶהו ַׁה ִׁהדו
ֶ ַׁמשו,ָם
ִׁ ֹבַׁבע ֹול
ָ ֹדַׁב ִׁקיוםַׁטו
ְ הַׁשי ֲעמ
ֶ ָלְשיב
ְ
ַֹׁחַׁשלו
ֶ ַׁאלָאַׁה ֶשב.ע
ֶַׁ ַׁוְ אינ ֹו ַׁיָכוֹלַׁלעֲשוֹתַׁר,ַׁכ ֶשהואַׁזָקן,
ְ םַׁשבחַׁכָלַׁכָך
ֶ איןַׁלָאָ ָד
ְ
ַׁםַׁבמ ֲע ָללָיוַׁי ְִׁתנכֶרַׁנָער
ְ  ַׁג:ַׁו ְשלֹמֹהַׁה ֶמלֶך ַׁצוֹוח ַׁוְ אוֹמר.אַׁבכֹחוַֹׁוְ הואַׁטוֹב
ְ ְכ ֶשהו
ְ
ְ
.)].ַׁוזְ ֹכרַׁאֶ תַׁבו ְֹראֶ יך ִַׁׁבימי ְַׁבחורֹתֶ יך: ְַׁכמוַֹׁכןַׁכָתוב.'ֹוְ גו
10

In the Zohar there it says that the reason we have to stand up for a Torah
scholar is because he reflects the holiness of Hashem. This corresponds to
what the Alter Rebbe says here that the reason for standing up for a Torah
scholar is because the Torah is engraved in his mind, and the Torah is
totally united with Hashem, so the holiness of the Torah and that unity
with Hashem becomes a part of the Torah scholar.

8
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9

ַׁי ְִׁק ֶַׁנה ַׁלַׁ ֹו ַׁהתו ַָֹׁרה ַׁ ְבמוֹח
.ֹה ִׁזכָר ַֹׁוןַׁ ֶש ְבנפְ שו

13

he should acquire the Torah in
the faculty of memory of his soul.

ַׁ ַׁ ַׁגם ַׁ ִַׁׁאם ַׁעוֹסַׁק,ֶש ַָׁאז
ַׁ ַׁהֲ ַׁרי,ְבצ ְָרכַׁי ַׁהגוַׁף
ַׁהתו ַָֹׁרה ַׁ ִׁהיַׁא ַׁ ִׁבבְ ִׁחינַׁת
ַׁעָ לְ ַָׁמא־ ְד ִׁא ְתכסְ ַָׁיא
–ֶַׁש ְבנפְ ש ַֹׁו

14

Then, even when he is involved in
his material needs, the Torah
exists hidden in the subconscious
of his soul,

ֶַׁשמ ִׁאיר ַׁב ֹו ַׁיו''ד ַׁשֶַׁל
.11שַׁםַׁהֲ ָו ַָׁיה

15

this Torah wisdom that shines into
his subconscious memory is
referred to as the letter ' יof
Hashem’s Name of Havaya,
which corresponds to חכמהwisdom, shining into him
subconsciously.12

ַׁ13ש
ַׁ שה ַׁ"ק ֶד
ַָׁ ֶשלָכַׁן ַׁ ְבפ ָָר
ַׁ,ַׁבכוֹר" ַׁ ְ(בשלַׁח ַׁיג
ְ ִׁלי ַׁכָל

16

This is why in the passage
(Shemos 13:2) entitled “ ַקדּ ׁש לִ י כָל

ַַׁׁשלַׁשםַׁהֲ ָו ָיהַׁ( ְלק ַָׁמןַׁ ִׁשיר
ֶ ַׁש ִׁהיאַׁיו"ד
ֶ ,)ַׁא,ַׁקכא,'ַׁ( ְד"אוֹריְיתָ אַׁמחָ כְ מָ הַׁנָפְ ַָׁקת"ַׁ(זֹהַׁרַׁחַׁ ֶַׁלקַׁא11
.))ַׁג,ה ִׁש ִׁיריםַׁכא
Hashem’s Name of Havaya is His four letter Name of ה-ו-ה-י. These
four letters correspond to the Sefiros as follows:
The subconscious ability for intellect,
The letter 'י
חכמה
12

The
first
letter 'ה

בינה

-גבורה-חסד
-נצח-תפארת
יסוד-הוד
The second מלכות
letter 'ה
The letter 'ו

imagination, abstraction, the initial flash of
insight.
Logic, processing information, defining ideas
concretely.
Emotions of attraction or repulsion and all
possible combinations of these
Kingship, actual interaction with others

ַׁ .)ש"ַׁ ִׁהיאַׁ ְב ִׁחינַׁתַׁחָ כְ ַָׁמה
ַׁ שתַׁ"קד
ַׁ ַׁבַׁ–ַׁ ֶשפ ָָר,ַׁ( ְראַׁהַׁתו ַָֹׁרהַׁא ַֹׁורַׁכו13
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ַׁ:) ַׁט, ַׁ ְכ ִׁתיב ַׁ ָבה ַׁ(שַָׁם,)ב
ָ "ולְזִׁ כָרוֹן ַׁבין ַׁעינ
ַׁ,"ֶיך
ַׁ.14כנו ַָֹׁדע

בכוֹר-sanctify
ְּ
for me all the
firstborn” -which Kabbalisticly
corresponds to the level of  חכמה- it
is written “and they (the head
Tefillin) should be a reminder
between your eyes”, as is known.

This shows that the level of  חכמהand the letter ' יof Hashem’s
Name is connected to faculty of memory in the person, since it is
this level that shines in the person’s subconscious memory from all
the Torah learning that he retains.

ַׁו ָב ֶַׁזה ַׁיו ַָׁבן ַׁטעַׁם ַׁלְ מה
ְַַׁׁב ִׁהלְכ ַֹׁות
ֶשכָתוב
15
ַׁמוד־תו ַָֹׁרה ַׁ ְבשַׁם
ַׁ ת ְל
ַׁ,)ַׁפ ָָר ַָׁשהַׁמח,ה ִׁספְ ַׁריַׁ(עקֶַׁב

17

With this it will be understood
the reason for what is written in
the Laws of Torah Study (1:4) in
the name of the Sifri (Eikev,
section 48):

ַׁחד
ַָׁ ֶש" ִׁמצְ ַָׁוה ַׁעַׁל ַׁ ַָׁכל ַׁא
ֶַׁ
ַׁידע ַׁ ַָׁכל
ַׁ חד ַׁל
ַָׁ ֶוְ א
ַׁ ַׁ ֶשהַׁן ַׁ ַָׁכל,התו ַָֹׁרה
ַַׁׁ ִׁמצְ ַֹׁות
ת ְרי''ג
ַׁ ."'יהןַׁכו
ֶַׁ וְ ִׁד ְקדוק
ְ וְ היְינוַׁלְה ְמ ִׁש
ַׁ'יךַׁא ַֹׁורַׁה
ַׁעַׁל ַׁ ַָׁכל ַׁת ְרי''ג ַׁכֹח ַֹׁות
ֶַׁש ְבנפְ ש ֹו ַׁהָ אֱ ל ִֹׁקית
.יהן
ֶַׁ ִׁבפְ ָרטוַׁת

18

“It is a mitzva on every (male)
Jew to know the entire Torah,
meaning to know all of the 613
Mitzvos with all of the details of
how to fulfill them.”

19

This is in order to draw down the
Light of Hashem onto all of the
613 aspects of his Divine soul in
all of their details.

ַׁ(שיר
ִׁ ַׁ

20

Like it is written (Shir Hashirim
4:7) “(Hashem says to the Jewish
People) you are completely
beautiful, my partner, and there

ַׁשכָתוב
ֶ וכְ מ ֹו
ַׁ ַׁ"כּ וּ ּל ְָך ַׁ ָי ָפה:)ַׁז,ה ִׁש ִׁיריםַׁד
ְ רעְ י ִָׁתי ַׁומום ַׁאין ַׁב
ַׁ–ַׁ "ָך

.)ַׁא,ַׁ ְלק ַָׁמןַׁחֻׁ ַׁקתַׁסג.ַׁד,ַׁפא.ַׁג,ַׁלא.שם
ַָׁ ַַׁׁ( ְראַׁהַׁתו ַָֹׁרהַׁא ַֹׁור14
.)שםַׁנִׁ סְ ַָׁמן
ַָׁ ְַׁהֲ ָל ַָׁכהַׁד'ַׁו,'ַׁ( ֶפ ֶַׁרקַׁא15

10
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.יקא
ַָׁ "כול ְַָׁך"ַׁד ְי

is no blemish in you.” The verse
stresses that we need to be
“complete” in our connection to
Hashem.

This “completion” is through connecting every one of the 613
aspects of our soul to a corresponding aspect of the 613 Mitzvos of
the Torah.

ֶַׁשלָכַׁן ַׁ ַׁגם ַׁש ֶֹרש
ַׁה ְמ ָש ַָׁכה ַׁז ֹו ַׁ ְלמעְ ַָׁלה
ַָׁלול ַׁ ִׁמת ְרי''ג ַׁוְ ְנִׁק ַָׁרא
ַׁ כ
–ְַׁבשַׁםַׁאָ ַָׁדם

21

Since the Mitzvos of the Torah
connect our soul completely to
Hashem, it is for this reason that
also the source of this revelation
of Hashem of the 613 physical
Mitzvos, the way it exists above in
the spiritual world of Atzilus also
has 613 aspects and is called “(the
spiritual source of the Mitzvos for)
Man”,

ַׁ"וְ על ְַׁדמות ַׁה ִׁכסא
ְַׁדמות ְַׁכמ ְראה ַׁאָ ָדם
ַׁ.)ַׁכו,וְ גוֹ'"ַׁ(יְחֶ ְזקאלַׁא

22

like it is written (Yechezkel 1:26)
“and on the spiritual likeness of
the ‘throne’ there was a spiritual
likeness that looked similar to the
level of man.”

The source of the Torah in the spiritual world of Atzilus is described
as looking similar to the idea of a man, which is expressed in the
spiritual world of Beria, referred to as the “throne” for Atzilus. This
means that Torah has 613 aspects that correspond to the 613 aspects
of the soul of man. This is because the Torah on the level of Atzilus
is intended to connect us to Hashem. Therefore, its mitzvos
correspond in number to the features of our souls. (See Tanya Igeres
Hakodesh chapter 7.)

ַַׁׁצוַׁק

ַׁמחֲ מַׁת

א ְך

23

However, due to the difficult
times we live in (which distract us
from learning Torah due to our
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ַׁ17ַׁ ַׁוְ ק ֹו ֶצַׁר ַׁרוח,16הָ עִׁ ִׁתים
ַׁ ַׁוְ עוֹמֶַׁק,דעַׁת ַׁהמ ִׁשיַׁג
,שג
ַָׁ המו

struggle for sustenance), and our
insufficient mental capabilities
(to memorize the entire Torah), and
the depth of the subject (of Torah
knowledge),

ַׁעל ַׁכָל ַׁפָנִׁים ַׁלְ פָח ַֹׁות
ְַׁק ַׁבל ַׁע ַֹׁוז
ַׁ י ְִׁשת ַׁדל ַׁל
ַׁ ַׁל ְִׁקנ ַֹׁות,18וְ תעֲצומ ַֹׁות
ַׁוְ ל ְחק ַֹׁוק ַׁ ְבמוֹח ַׁה ִׁזכָר ַֹׁון
–ֶַֹׁש ְבנפְ שו

24

at the very least one should try to
receive in his soul the strength
and might of the Torah by
engraving in the faculty of
memory of his soul

ַׁה' ַׁחו ְמשַׁי ַׁתו ַֹׁרת
ַׁ ַׁאֲ שֶַׁר ַׁכָתַׁב ַׁ ִׁמ ִַׁׁפי19ֹשה
ֶַׁ מ
,20ה ְגבו ַָׁרה

25

the Five Books of the Torah
written by Moshe Rabbeinu, that
he wrote from what he heard
directly from Hashem Himself,

ַׁכלַׁהתו ַָֹׁרה־
ַָׁ ֶש ַׁהןַׁש ֶֹרש
ַׁתב ַׁוְ ֶש ְבעַׁל־ ֶַׁפה
ַָׁ ְֶש ִׁבכ
.ַׁכולָה

26

which are the source of all the
remaining 19 books of the Written
Torah (Tanach) and of all the
teachings of the Mishna and
Talmud etc. in the Oral Torah.

ַׁיבַׁא
ָ ש"ר ִַׁׁבי ַׁע ֲִׁק
ֶַׁ ַׁ כנו ַָֹׁדע
ַׁהָ ַָׁיה ַׁדוֹרש ַׁעַׁל ַׁ ַָׁכל ַׁק ַֹׁוץ
ַׁוְ ק ַֹׁוץ ַׁ ִׁתלַׁי ַׁ ִׁת ִׁלים ַׁשֶַׁל
.)ַׁב,הֲ לָכ ַֹׁות"ַׁ( ְמנָח ַֹׁותַׁכט

27

As is known what the Talmud
(Menachos 29b) says that “Rabbi
Akiva would expound mounds of
Torah laws from the points on the
crown of every letter of the
Chumash.”

.)"ַׁ"ובְ צוֹקַׁהָ עִׁ ִׁתים:ַׁכה,ַׁ(עַׁלַׁ ִׁפיַׁ ָדנִׁ יאלַׁט16
.)"ַַׁׁ" ִׁמ ֹקצֶרַׁרוח:ַׁט,ַׁ(עַׁלַׁ ִַׁׁפיַׁ ְשמ ַֹׁותַׁו17
.)ַׁ ִׁמלְ שוֹןַׁעָ צְ ַָׁמהַׁוְ ח ֹו ֶַׁזקַׁ–ַׁ ְמצו ַׁדתַׁצִׁ י ַֹׁון.ַׁלו,ַׁ("ע ֹוזַׁוְ תעֲצומוֹת"ַׁ–ַׁלְ ש ַֹׁוןַׁהפָסוַׁקַׁ ְת ִׁה ִׁליםַׁסח18
ַׁ .)ַׁעמוַׁדַׁכד,ַׁ( ְראַׁהַׁ ִׁא ְגר ַֹׁותַׁק ֶֹד ַׁשַׁ ְכב ֹוד ְַׁקדושתַׁא ְדמוַׁ"רַׁח ֶַׁלקַׁכד19
ַׁ .)'ַׁ ֲה ָל ָכַׁהַׁו,ַׁר ְמ ַׁב"םַׁ ִׁהלְכ ֹוַׁתַׁ ְתפִׁ ָלַׁהַׁ ֶפ ֶַׁרקַׁי"ג.ַׁא,ַׁ( ְראַׁהַׁ ָב ַָׁבאַׁ ָב ְת ַָׁראַׁטו20

12
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ַׁ,ַׁרק ַׁ ֶשהַׁן ַׁ ְבהֶ עְ לַׁם ַׁגָד ַֹׁול
ַׁ.ְבעָ ְל ַָׁמא־ ְד ִׁא ְתכסְ ַָׁיא

28

It is just that all of these laws and
insights are buried deep in the
text, on a hidden level.

ַׁ,ומעָ ְל ַָׁמא־ ְד ִׁא ְת ַׁגלְ ַָׁיא
ִׁהיַׁא ַׁהתו ַָֹׁרה ַׁ ֶש ְבעל־
,ֶפה

29

And from the “Revealed Level”
of the Oral Torah,

ַׁעל ַׁכָל ַׁפָנִׁים ַׁלְ פָח ַֹׁות
ַׁי ְִׁק ֶַׁנה ַׁוְ י ְחק ַֹׁוק ַׁס ֶַׁדר
,21קַׁ ַָׁד ִׁשים

30

at the very least he should
acquire and engrave in his
memory the Order of Mishnayos
of Kodashim (Sacrifices),

ַׁ"ַׁ"חָ כְ ַָׁמה
הנ ְִׁק ַָׁרא
ַׁ,רי ַׁרז''ל ַׁ(ש ַָׁבת ַׁלא
ַׁ ְְב ִׁדב
,)'ס ֹוַׁףַׁעמ ַׁודַׁא

31

which is referred to as “חָ כְ ָמהWisdom” in the words of our
Sages (Shabbos 31a), and  חָ כְ מַָׁהis
especially connected to the faculty
of memory, as mentioned above,

ַׁו ְמכ ַׁפר ַׁ ֲעוֹנוֹתָ יו ַׁשֶַׁל
ַַׁׁשאָ מר
ֶ  ַׁ ְכמ ֹו22אָ ַָׁדם

32

and learning these Mishnayos of
Kodashim atone for a person’s
sins, as mentioned by the Arizal.23

ַׁ .)ַׁהֲ ָל ָכַׁהַׁי"א,'ַׁ( ְראַׁהַׁ ִׁהלְ כ ַֹׁותַׁת ְלמוַׁדַׁתו ַָֹׁרהַׁ ֶפ ֶַׁרקַׁב21
.)שםַׁ ִׁנסְ ַָׁמן
ַָׁ ְַׁו.שם
ַָׁ ַַׁׁ ִׁהלְ כ ַֹׁותַׁתלְמוַׁדַׁתו ַָֹׁרה.ַׁא,ַׁ( ְראַׁהַׁ ְמנָח ַֹׁותַׁקי22
23

In the year 5725 on Shabbos Parshas Kedoshim, the Rebbe said over
the maamar of  והדרת פני זקןfrom Likutei Torah and went to explain the last
line of the maamar:
The maamar ends off by saying that due to the difficult times we are in,
if one cannot memorize all the Six Orders of the Mishna, at the least he
should memorize the Order of Kodashim (that has to due with the offerings
and service in the Beis Hamikdash). The Alter Rebbe mentions two points
as to why specifically the Order of Kodashim:
1- it is called “חָ כְ מָ ה-Wisdom”, and  חָ כְ מָ הis especially connected to the
faculty of memory,
2- it atones for a person’s sins (just like the offerings in the Beis
Hamikdash atoned for a person’s sins).
The Rebbe asks on this: How does the idea that the Mishnayos of
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Kodashim atone for sins connect with the whole reason of why we need to
memorize the Torah- namely in order to constantly connect the 613 aspects
of our soul to Hashem through engraving in our memory the knowledge
of the corresponding 613 Mitzvos? The idea of atoning for sins is a
seemingly unrelated factor in terms of the mitzva of memorizing Torah?
To understand this, the Rebbe first explains the verse from Shir Hashirim
quoted earlier in the maamar: “ּכּולְָך ָיפָה ַרעְ י ִָתי ּומּום אֵ ין בָ ְך- you are completely
beautiful, my partner, and there is no blemish in you.” This verse was
brought to explain why we have to know and memorize all the 613
Mitzvos, since that will make all 613 aspects of us “completely beautiful”,
and thereby enable us to fully “partner” with Hashem constantly. The
question is: if we are “completely beautiful” then what does the verse add
by saying that “there is no blemish in you”, if there would be any blemish
then we wouldn’t be completely beautiful, so what novelty is the verse
adding by saying that besides being “completely beautiful” there is also
“no blemish in you”?
The Rebbe explains that in having a complete connection to Hashem
there are two aspects: 1- being full of Mitzvos and Torah knowledge, 2being cleaned of the negative effect of sins, which separate a person from
connecting to Hashem. It’s possible to be full of Mitzvos like a
pomegranate is full of seeds, but at the same time not experience the
connection to Hashem created by the Mitzvos because of his sins that
create a barrier between himself and Hashem. It is for this reason that the
verse adds that not only do we need to be complete in knowing all the 613
Mitzvos (and fulfilling as many as possible) so that we will be “completely
beautiful”, but in addition we have to make sure to “not have any blemish”
of sins which will block out the connection to Hashem created by that
Torah knowledge and mitzvos.
It is for this reason that the Mishnayos of Kodashim have two special
advantages in the mitzva of memorizing Torah:
1- they are connected more strongly to “חָ כְ מָ ה-Wisdom” and to the
faculty of memory,
2- they remove the barrier of sin which blocks out the constant complete
connection to Hashem created by knowing and memorizing the 613
Mitzvos.
Since the ultimate goal of the knowledge of the Torah and Mitzvos is to
connect us to Hashem in the most complete manner, therefore the idea of
atoning for sins is just as relevant as the actual memorization of the
knowledge of the Torah itself.

14
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.''ל
ַׁ הָ ֲַׁא ִׁריז
ַַׁׁשנ ְִׁת ָבארַׁעל
ֶ (וְ עייןַׁמה
ַׁפָסוק ַׁ" ִׁמ ְפ ַׁני ַׁשי ַָׁבה
ַׁ–ַׁ "'תָ קוַׁם ַׁוְ הָ ד ְר ָת ַׁכו
ַַׁׁדבור ַׁהמ ְת ִׁחיל
ַׁ ִׁ סוֹף
ַַׁׁאֲ ִַׁׁני
" ְשחו ַָֹׁרה
24
ַׁ :). "וְ נָא ַָׁוה

33

(To see the explanation on the first
part of the verse “ ִמ ּ ְפנֵי ֵשיבָ ה ּ ָתקוּם
וְ הָ ַד ְר ּ ָת-Before someone aged you
should stand up and honor,” see
the maamar entitled ׁ ְשחו ָֹרה אֲ נִ י
)'וְ נָא ָוה (הב.)

This concludes the actual maamar in the way it is written Parshas
Kedoshim (and intended to be memorized).
The following is the continuation of the maamar as it is brought in
Likutei Torah on Shir Hashirim (7d):
The verse (Vayikra 19:32) says: “ַַׁׁפניַׁזָקן
ְ הַׁתקוםַׁוְ הָ ד ְר ָת
ָ ִָׁמ ְפניַׁשיב
ָ
.'את ַׁמאֱ ל ֶֹהיך ַׁאֲ נִׁ יַׁה
ָ וְ יָר- Before someone aged you should stand up
and you should honor the face of a זָקן-Torah scholar, and you should
fear Hashem, for I am Hashem.”

The Rebbe then continues to add another explanation of the connection
between atoning for sins and the general theme of the maamar:
The Frierdiker Rebbe mentioned in the name of the previous Rebbeim
that learning this maamar (of  )והדרת פני זקןhelps a person internalize the
revelation of the level of Yechida (most essential expression) of his
neshama. One of the places that Yechida is expressed is in the ability to
do Teshuva and to be cleaned from the negative effects of sin. Since the
level of Yechida is so lofty that that there is nothing corresponding to in
the realm of unholiness, it has the ability to take the person beyond his
connection to sin, not only in getting him to stop sinning, but also to even
remove any effect that sins had on him.
Since the general idea of the maamar is connected with internalizing the
level of Yechida, the Alter Rebbe brings out how even in the actual
memorization of Mishnayos there can be the idea of atonement from sins,
as in the case of Mishnayos Kodashim.

.)ַׁד,ַׁ(לְק ַָׁמןַׁ ִׁשירַׁה ִׁש ִׁיריםַׁז24
.]].ַׁס ַֹׁוףַׁעמוַׁדַׁא'ַׁוָאיל ְַׁך,[ו ְראַׁהַׁ ַָׁשםַׁבביאוַׁרַׁעַׁלַׁהמ ֲא ַָׁמרַׁ–ַׁיא

LESSONS IN LIKUTAY TORAH

The Alter Rebbe will interpret the verse non-literally to be referring
to Hashem Himself, saying that Hashem has both aspects of being
“aged with white hairs” and “a young Torah scholar with black
hairs”. This is because the Halachos (Torah laws) of how to keep the
Positive Mitzvos are like Hashem’s “white hairs” and the Halachos
of how to keep the Negative Mitzvos are like Hashem’s “black
hairs”.
When the verse says to stand up and honor someone aged with white
hair and a young Torah scholar with black hairs it is also hinting to
the idea that we need to respect Hashem who is both “Ancient” and
a “Torah scholar” by following all of the Halachos of what He wants
us to do and what He wants us to refrain from doing.

ַַׁׁשכָתוב
ֶ "שיבָ ה" ַׁהיְינו ַׁמה
ֵ
ַׁחָ זֵ ה הֲ ֵוית עַ ד ִּדי.""ַׁ:)ַׁט,ָ(דנִׁיאלַׁז
כָ ְר ָסוָ ן ְרמִּ יו וְ עַ ִּתיק יוֹמִּ ין י ְִּתב
ַׁלְ בו ֵשה ִּכ ְתלַ ג חִּ ָור ו ְשערַׁרישיה
כעֲמרַׁנ ְֵקא׃

The meaning of someone “aged”
is someone who has white hair, as
it is written (Daniel 7:9): “As I
looked on, Thrones were set in
place, and the Ancient of Days took
His seat. His garment was like
white snow, and the hair of His
head was like clean, white wool.”
We see that being ‘Ancient’ is
expressed in having white hair.

ֶַׁשה ְשעָ רוֹת ַׁהם ִַׁׁבבְ ִׁחינת
ַַׁׁוְ הןַׁההֲ לָכ ֹותַׁרב ֹות,לַבְ נוּנִ ית
.ֶש ְַׁב ִמצְ וֹת ע ֲֵשה

These ‘hairs’ of the head that are
‘white’ are referring to the many
Halachos (Torah laws) of the
Positive Mitzvos.

Each hair is one particular minute expression of life from the head,
so too every Halacha is one limited aspect of the mitzva.
The idea of “white” is that it represents kindness and revelation, just
like something white reflects the most amount of light compared to
other colors. The idea of the 248 Positive Mitzvos is to reveal
Hashem into our neshama and body in a revealed manner.
Therefore, the laws of these Positive Mitzvos are referred to as
“white hairs”. The verse uses the expression ַׁ ם“מ ְפני
ִׁ ַׁתקו
ָ שיבָ הbefore someone aged [with white hair] you should stand up,” by

16
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standing that we must go out of our way to stand up implies action,
and thus is a reference to the 248 Positive Mitzvos that require us to
“stand up” and do something. This is represented by ‘standing up’
for Hashem’s “white hairs” of the Halachos of the Mitzvos of what
we need to get up and do.

ַַׁׁהיְינו ַׁמה,""וְ הָ ַד ְר ּ ָת ּ ְפנֵי ז ֵָקן
ַׁ ַׁ ְ"קווצוֹתָ יוַׁתלְתלִׁ ים:ֶשכָתוב
ַׁ ַׁוכְ מאֲ מָ ר."ְשחוֹרוֹת ַׁכָעוֹרב
ַׁ ַׁהיְינו,רז"ל ְַׁדפירוש ַׁ"זָקן
ַַׁׁוְ הןַׁההֲ לָכ ַֹׁות."ֶש ָקנָהַׁחָ כְ מָ ה
ַׁב ִמצְ וֹת
ְַׁ ֶשנ ְִׁמ ְשכו ַׁוְ ִׁנ ְתפ ְשטו
ַׁ.'ל ֹא־תַ ֲעשה כו

And when the verse says: “And
you should honor the face a “ז ֵָקןTorah scholar,” this means even a
Torah scholar who is young and has
black hair. This is referred to in
the verse (Shir Hashirim 5:11)
“His ‘head’ is pure gold, צו ָֹתיו
ּ ְק ֻו
תלְ ּ ַת ִּלים-His
ַּ
locks hang down,
they are black like a raven,” llike
our Sages say that the meaning of
‘ ’ז ֵָקןis “one who has acquired
[Torah] wisdom” even if he is
young and has black hair, we still
need to honor him. This represents
the Halachos that were drawn
down and expressed [from
Hashem’s Essential Will and
Wisdom] into the 365 Negative
Mitzvos.

The idea of “black” is concealment, like darkness is called “black”.
This represents the Mitzvos of not sinning against Hashem that
remove the concealment on Hashem’s Presence, and through
keeping away from sin we reach a level of Hashem which is higher
than revelation through Positive ‘action’ Mitzvos like Tefilin etc.
The verse uses the expression “ַׁפניַׁזָקן
ְ וְ הָ ד ְר ָת-You should honor the
face of a Torah scholar”, it doesn’t say to “stand up” and do
something, it says to show respect and honor. By respecting the
Torah scholars will and not contradicting his instructions that is
resprecting and honoring him. When we hold ourselves back from
doing things that Hashem doesn’t want this is truly honoring and
respecting Hashem. This is represented by ‘honoring’ Hashem’s
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‘black hairs’ of the Halachos of the Mitzvos of what we should not
do.

ָ "וְ י ֵָראתָ ּ ֵמאֱ ל ֹק
ַׁ ַׁהיְינו,"יך
ִַׁׁדבְ רי ַׁסוֹפְ ִׁרים ַׁוְ ז' ִַׁׁמצְ ֹות
ַׁ: ַׁוכְ מאֲ מָ ר ַׁרזַׁ" ַׁל.ְדר ָבנָן
ַׁ"חֲ מו ִׁרים ִַׁׁדבְ רי ַׁסוֹפְ ִׁרים
ַׁ."ִׁמ ִׁדבְ ריַׁתו ָֹרה

The verse continues: “And you
should fear Hashem”. If it just
said to honor all of His laws of
Positive and Negative Mitzvos
(‘white’ and ‘black’ ‘hairs’), then
what is it adding by saying that we
have to fear Hashem? This means
to also keep all of the instructions
of the Sages and the Seven
Mitzvos enacted by the Rabbis.25
As our sages say that “The words
of the Sages have a stringency
even over the original words of
the Torah.”

This is because they bring out an even deeper commitment to
Hashem in the person that he goes beyond what the Torah’s
minimum requirements to serve Him as the Sages instructed. This
added level of serving Hashem is called “And you should fear
Hashem”.

.ַׁ"אֲ נִי הַ ַויָה"ַׁ–ַׁ ְדכ ֹו ָלאַׁחָ ד

The verse concludes: “for I am
Hashem”. The deeper meaning
behind this is that we need to show
respect to all the Positive Mitzvos
and Negative Mitzvos and words of
the Sages because they are all
totally united with Hashem, and
honoring them equals honoring
Hashem Himself literally.

For this reason, we need to engrave the Torah in our mind, since
then our mind will also become united with Hashem.
25

1-Eiruvin 2-Netilas Yadayim 3-Lighting Shabbos Candles 4-Lighting
the Menora 5-Reading the Megilla 6-Reciting Hallel 7-Reciting Brachos
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Summary of the Maamar
Q1
What is the meaning of saying that we need to respect
a ?זָקן
A1
It means a Torah scholar who “acquired” the Torah
knowledge.
Q2

What specifically does it mean to “acquire” the Torah?

A2
It means to fully grasp and memorize the knowledge
to the point that he can remember it in a moment.
Q3

Why is it so special to memorize Torah knowledge?

A3
Because since the Torah is completely united with
Hashem, when one engraves the Torah into his mind and
heart, that intense connection to Hashem which the Torah has
is also engraved into him constantly, even when he is not
actually learning.
Q4
Why is it so important that every Jew memorize all of
the 613 Mitzvos of the Torah with all of their details?
A4
Because the 613 Mitzvos of the Torah correspond to the
613 aspects of our Divine soul, and in order to constantly
connect every part of our soul to Hashem we need to engrave
in the faculty of memory of our soul the corresponding
Mitzva of the Torah to connect that aspect of our soul to
Hashem through Torah.
Q5
What should we do if we can’t memorize all of the
Mitzvos of the Torah with all of their details?
A5
We should at least try to memorize the entire
Chumash, since all of the Mitzvos and their details are hidden
in the words and letters of the Chumash; and we should try
to memorize the Order of Mishnayos of Kodashim since it has
a special connection to the faculty of memory in the soul and
atones for sins.
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Lessons from the Maamar in the Service of Hashem
1- We should show respect to those who have committed
to memory a great amount of Torah knowledge, since
that connection to Hashem from the Torah stays with
them.
2- Every Jew is required to learn all of the Mitzvos of the
Torah, and if Hashem asks of us to do something, this
means that we are able to do this. The Rebbe instituted
the daily learning of Rambam in order facilitate that
every single Jew should be able to learn all of the
Mitzvos of the Torah at least on some level. When we
learn all of the Mitzvos of the Torah and we remember
what we learn, we are connecting all of the 613 aspects
of our soul to Hashem to be constantly connected to
Him. In order for the constant connection to really
happen we need to work on ourselves to not only
learn, but to remember what we learn about all of the
613 Mitzvos and how they are fulfilled. (If we learn
Rambam every day, then we need to pay attention to
understand and remember what we are learning.)
3- In the Sicha of Achron shel Pesach 5744 where the
Rebbe introduced the study of Rambam, he quoted this
maamar to show that every time we learn anything in
the Torah and we memorize it, this itself is an entirely
differently category of Torah study than simply
learning something a few times, since the effect on us
is totally different. For this reason, the Rebbe
encouraged many times to memorize Mishnayos,
Tanya, and this maamar of ָקן
ַׁ ת ַׁ ְפנַׁי ַׁז
ַָׁ  וְ הָ ד ְרin Likutay
Torah, among other areas of Torah study to memorize.
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