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With Hashem’s help we would like to present this installment of
Lessons in Likutay Torah.
The original text of the maamarim with  נקודותand punctuation is presented
side by side with a phrase by phrase translation and explanation. The translation
of the text is in bold whereas the commentary is in regular font. The
explanations of general concepts that are not directly relevant to understanding
the flow of the maamar are in footnotes.
All of the commentary of the Tzemach Tzedek printed with brackets in the
original Likutay Torah have been moved to the Hebrew footnotes and left
untranslated.
The Goal
The main purpose of this project is to enable the reader to learn the Likutay
Torah in the original. By learning the words, structure, and concepts of the
maamarim, eventually they should be able to learn it by themselves in the
original.
The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright by the
Kehot Publication Society, a division of Merkos L’inyonei Chinuch Inc., and
are reprinted here with special permission. To purchase the original visit
www.Kehot.com.
I would like to thank: Kehot for permission to use the text of the maamarim,
the administrator of the  לקוטי תורה מנוקדproject for helping with the נקודות
and punctuation, to see any Maamar from Torah Or/Likutay Torah with נקודות
go to his website www.ChassidutBehirah.com, and to R’ Baruch Katz for
creating the website and the editing.
Please Donate to Keep this Project Going
Translating these maamarim takes many hours of work per week, and funding
is needed to cover the expenses to make this possible. Please donate at our
website www.LearnChassidus.com
For comments and questions please email me at avraham.t.katz@gmail.com
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ִל ּקוּטֵ י ּתוֹ ָרה
ַַׁׁשתַׁהאֲ זִינו
ַׁ פ ָָּּר
ִַׁדבורַׁהמ ְת ִחיל
ַׁ1]ַׁהַׁאֲ זִינוַַׁׁ[ב
 ַׁב,ַׁדַׁ–ַׁע"ד,ַׁדףַׁע"ג

“Prayer empowers Torah study”
 וְ ִת ְשמַ ע."הַ אֲ זִינו הַ ָּׁשמַ יִם וַאֲ ַד ֵּב ָּׁרה
,הָּׁ אָּׁ ֶרץ אִ מְ ֵרי־פִ י׃ ַיעֲרוף כ ַָּׁמטָּׁ ר לִ ְק ִחי
ְׂי־ד ֶשא
ֶ ִֵתזַל כ ַַטל ִא ְמ ָּׁר ִתי ִכשְְׂ ְִׂע ִירם ְׂעֲ ל
)ַׁא־ב,וְכִ ְרבִ יבִ יםְׂעֲ לֵ י־עֵ ֶשב׃" (פ ָָּּר ָּשתֵ נוַׁלב

The first verse of Parshas Haazinu
states: “The Heavens should hear
and I will speak, and the Earth
should listen to the words of my
mouth. My teachings should flow
like rain, and my words should drip
like dew, like the wind blowing on
the plants and like the rain-drops on
the grass.” (Devarim 32:1–2)
Moshe Rabeinu is asking Hashem that his teachings should affect growth in
the Jewish People just like rain and dew makes plants grow.

ַׁ:)ַׁיט,ִה ֵַׁנהַַׁׁב ִס ְד ַָּׁרהַׁ ֶׁש ְל ָּפנֶׁיהָּ ַׁאָּ ַׁמרַׁ(נִצָּבִ ַׁיםַַׁׁ ַׁל
"העִ ד ַׁו ִתיַׁבָּ כֶׁ םַׁהיוםַׁאֶׁ תַׁהַ ָּׁשמַ יִם וְ אֶ ת
."הָּׁ אָּׁ ֶרץ

Now, in the Parsha before this one,
in Parshas Nitzavim, it says
(Devarim 30:19): “I bring the
Heaven and Earth as witnesses
against you today.”

The Heaven and Earth are witnesses to the conduct of the Jewish People
wherever and whenever they are, to reward them for serving Hashem and G-d
forbid to punish them for not keeping the Torah and Mitzvos.

.)ַׁשו ַָּׁבהַׁח'ַׁ ִת ְש ֵַׁריַׁתקס"ח,ַׁשתַׁהאֲ זִ ינו
ַׁ ַׁ(נֶׁאֱ מַׁרַׁ ְבש ַָּׁבתַׁפ ָָּּר1
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We see that the Heavens are Earth are used to help the Jewish People serve
Hashem. We therefore need to understand what the spiritual significance is of
the “Heaven and Earth”.

ַׁה־ש ִבכְ תָּ ב
ֶׁ ִה ֵַׁנה ַׁ ָּשמ ִַׁים ַׁוָּאָּ ֶַׁׁרץ ַׁ ֵַׁהם ַׁתו ַָּׁר
:ל־פה
ֶׁ וְ תו ַָּׁרהַׁ ֶׁש ְַׁב ַׁע

The Heavens and Earth represent
the Written Torah and the Oral
Torah.

ַׁ ַׁ ִַׁכי,"ה־ש ִבכְ תָּ ב ַׁנ ְִק ַָּׁר ַׁא ַׁ" ָּשמ ִַׁים
ֶׁ תו ַָּׁר
2
ַׁ ַׁ ְוַׁ"התו ַָּׁרה, שם־מַ ִים
ַָּׁ ַׁ ָּשמ ִַׁים ַׁנו ְט ִריקוַׁן
.3"נ ְִמ ְש ַָּׁלהַׁלְ מ ִַׁים

The Written Torah is referred to as
“ש ַמ ִים
ָּׁ -the Heavens”, since one of
the explanations of the word
“ש ַמ ִים
ָּׁ -the Heavens” is that it is a
combination of two words “שם־ ַמ ִים
ָּׁ there is water”, and the Torah is
compared to water.

ַׁ ַׁ"הוי ַׁכָּל ַׁצָּמֵ א:) ַׁא,וכְ ִדכְ ִתיב ַׁ(יְש ְַׁעיָּה ַׁנה
,"ְלכוַׁלמיִם

As it is written (Yeshaya 55:1)
“Whoever is thirsty to connect to
Hashem should go to learn Torah
which will quench that thirst like
water.”

ַׁ"כי ִַׁמןַׁהמ ִים
ִ ַׁ:)ַׁי,שהַׁ ְ(שמותַׁב
ֶַׁׁ וכְ ִתיבַׁ ְבמ
–"יתיהו
ִַׁ ְמ ִש

And like it is written regarding
Moshe (Shemos 2:10): “Because his
soul was drawn forth from the
water of Hashem’s Wisdom,” that is
why he is destined to teach the Torah.

ַׁלַׁכמו ַׁהמ ִַׁים ַׁ ֶׁשאֵ ין
ְ לַׁד ֶׁר ְך ַׁמָּ ָּש
ֶׁ ֶׁשהוַׁ ַׁא ַׁע
,חדַׁ ְבעצְ מוַׁ ַָּׁתם
ַָּׁ ָּהםַׁ ָּגוֶׁוןַׁ ְמיו
ֶַׁׁ ל
ְַׁפי
ִַׁ וו ַָּׁנם ַׁ ִמ ְשת ֶַׁׁנה ַׁו ִמ ְתה ֵפ ְך ַׁל
ַׁ ַׁש ַׁג
ֶׁ אֶׁ לָּא
;'או ֶַׁׁפןַׁ ָּגוֶׁוןַׁה ְכ ִַׁליַׁ–ַׁ ִַׁאםַׁאָּ דוַׁםְׂכו

The Torah is compared to water
that doesn’t have any natural color
to itself,
rather its color changes according
to the color of the vessel that it is in,
if its in a red vessel it will look red
or if its in a different color vessel it
will look like the color of the vessel
it’s in.

.)ַׁסוַׁףַׁעמוַׁדַׁא,ַׁ(חֲ גִ י ַָּׁגהַׁיב2
.)ַׁא,ַׁ( ָּב ַָּׁבאַׁק ַָּׁמאַׁיז3
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כ ְך ַׁהתו ַָּׁרה ַׁ ָּש ְר ָּשה ִַׁמ ְב ִחינת ַׁחָּ כְ מָּ ה־
,עִ ילָּאָּ ה
ַׁ ַׁ ֶׁשהוַׁא,4"יעא
ַָּׁ "ח ִַׁכים ַׁוְ ַָּׁל ַׁא ַׁ ְבחָּ כְ ַָּׁמה ַׁי ְִד
ַׁ.לְ מעְ ַָּׁלהַׁ ִמגֶׁדֶַׁׁ ַׁרַׁהה ָּש ָּגַׁהַׁוְ הק ָּב ַָּׁלה

So too, the source of the Torah is
from Hashem’s Exalted Wisdom,
which is “a Wisdom that cannot be
grasped by the finite wisdom of
created beings”, since it is beyond
the category of what we can grasp
and comprehend.

Just like water has no taste or color, so too the Written Torah is essentially
beyond our grasp.

ַַׁׁכל ַׁהתו ַָּׁרה ַׁ ִה ַׁיא ַׁ ַׁרק ַׁסִ יפו ֵַׁרי
ַָּׁ ו ְלכ ְָּך
ַַׁׁ ֶׁשאֵ יןַׁ ָּב ֶַׁׁהםַׁה ָּש ַָּׁגהַׁ ְכ ָּלַׁל,מע ֲִשיוַׁתַׁ ִב ְל ַָּׁבד
.ְבע ְמקוַׁתַׁהסודוַׁתַׁה ְמלוב ִָּשיםַׁ ָּב ֶׁהַׁם
ַׁואֲ פִ ילו ַׁה ִדינִים ַׁהנֶׁאֱ מָּ ִרים ַׁ ָּבה ְַׁכמו
ַַׁׁ"ויאמֶׁ ר,)ַׁגַׁוְ עוַׁד,"ויאמֶׁ רַׁמ ֶׁשהְׂכו'"ַַׁׁ(באַׁ ַׁיג
ַׁ ַׁאֵ י ַָּׁנם,)עוד
ַׁ ְ ַׁא ַׁו,ה' ַׁאֶׁ ל ַׁמ ֶׁשה ְׂכו'" ְׂ ַׁ(בא ַׁיב
ַׁ,יהַׁם
ֶׁ ְֵמפו ָּר ִשים ַׁו ְמבואָּ ִרים ַׁ ְב ַָּׁכל ַׁ ְפ ָּרט
.עַׁדַׁ ֶׁש ָּבאוַׁחכְ ֵַׁמיַׁהש'' ַׁסַׁו ֵפ ְירשוַׁאותָּ ַׁה

Therefore, the entire Torah is only
written as stories of events, without
expressing the knowledge of the
deep secrets of wisdom contained in
the stories.5
And even the laws which are
written in the Torah, like where it
says (Shemos 13:3) “And Moshe
told the Jewish People,” to keep the
Mitzvos of eating Matzah and not to
eat chametz (leavened bread) on
Pesach, and like it says (Shemos
12:10) “and Hashem told Moshe”
to tell the Jewish People to bring the
Korban Pesach, these Mitzvos are not
clearly explained in all of their details

.)ַׁ( ִתקו ֵַׁניַׁזהַׁרַׁבה ְק ָּד ָּמַׁה4
5

The entire Torah is written in the form of stories. Even the Mitzvos are written
in a story form, that Hashem told Moshe to tell the Jewish People about a certain
Mitzva. This is because essentially the entire Torah is beyond human
comprehension and our understanding of it is just like the way a child reads a story
and only knows the facts of the events that happened without knowing the deeper
meaning of what’s going on in the story.
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until the Sages of the Talmud came
and explained them.6

ַׁ.'ל־פהַׁנ ְִק ַָּׁר ַׁאַׁ"אָּ ֶַׁׁרץ"ַׁכו
ֶׁ וְ תו ַָּׁרהַׁ ֶׁש ְב ַׁע

And the Oral Torah is called “the
Earth”,

Just like the earth takes an inedible seed and produces an entire plant or tree
with fruit, so too the Oral Torah takes the incomprehensible stories of the
Written Torah and produces practical laws that we can follow and ideas we can
understand.

וְ ֵַׁהם ַׁ ֵַׁהם ַׁ"עֵ ִדים" ַׁלִפְ ֵַׁני ַׁה ָּמקוַׁם ַׁבָּרו ְַׁך־
ִַׁיכר ַׁ ִַׁאם
ַָּׁ  ַׁ ִכַׁי ַׁבָּ ֶַׁׁהם ַׁנ,הוא ַׁעַׁל ַׁי ְִש ָּר ֵַׁאל
ִַׁקיְימו ַׁוְ ִק ְבלו ַׁי ְִש ָּר ֵַׁאל ַׁ ֶַׁׁאת ַׁהתו ַָּׁרה
.וְ ה ִמצְ ַׁות

These, the Written and Oral Torah
which correspond to the Heaven and
Earth, are the “witnesses” before
Hashem regarding the Jewish
People, since through them it can
be recognized if the Jewish People
are fulfilling the Torah and
Mitzvos properly.

ַַׁׁכל ַׁ ִַׁמ ְַׁצ ַָּׁוה ַׁו ִמצְ ָּוַׁה
ַָּׁ ִמשוַׁם ַׁ ֶׁשעל ַׁי ְֵדי
ְאור ַׁאֵ ין־סוף ַׁבָּרוך־
ַׁ ַׁ מ ְמ ִשיכִ ים ַׁגִילוַׁי
ַׁ ַׁ ֶׁשי ְִה ֶַׁׁיה ַׁ ְב ִחינת ַׁה ְש ָּראַׁת,הוא ַׁבתו ַָּׁרה
אור ַׁאֵ ין־סוף ַׁבָּרו ְך־הוא ְַׁבחָּ כְ מָּ ה־
ַׁ
.עִ ילָּאָּ ה

This is because through each
Mitzva there is a revelation of
Hashem’s Infinite Light into the
Torah, meaning that it causes
Hashem’s Infinite Light to dwell in
His Exalted Wisdom.

ַׁשא
ֵַׁ  ַׁהוַׁא ַׁ ְמרו ַָּׁמם ַׁו ִמ ְתנ,ִַַׁׁכי ַׁ ִמצַׁד ַׁעצְ מו
ַׁבות ַׁמ ְד ֵרגוַׁת ַׁלְאֵ ין ַׁקֵַׁץ ַׁ ִמ ְב ִחינת
ַׁ ְִרב
ַׁ ַׁוכְ מאֲ ַָּׁמר ַׁ ְ ַׁד"לֵית ַׁמ ְח ָּש ַָּׁבה.חָּ כְ ַָּׁמה
.7"יס ַׁאַׁ ֵביה
ַָּׁ ְִתפ

Since Hashem’s Infinite Light is
essentially exalted and removed by
infinite levels from the category of
Wisdom, even Hashem’s Exalted
Wisdom, like it says in the Zohar that

6

The explanations of the details of the Mitzvos were given over to the Jewish
People by Moshe Rabeinu and were always learned since then, what the Alter
Rebbe means is that the details of the Mitzvos were not written down until the
Sages wrote them in the Talmud, since the details are not written in the Written
Torah, the Chumash, only in the Talmud.

.)שם
ַָּׁ ַַׁׁ( ְר ֵַׁאהַׁ ִתקו ֵַׁניַׁזהַׁר7

7
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“no thought can grasp Hashem at
all”.

ַׁ ַׁוְ ִקיוַׁם,ִכי ִַׁאם ַׁעל ַׁי ְֵדי ַׁה ָּשגַׁת ַׁהתו ַָּׁרה
ַׁה ִמ ְַׁצ ַׁות ַׁמ ְמ ִשיכִ ים ַׁגִילוַׁי ַׁאֱ להותו
.יותַׁשו ֶַׁׁרהַׁו ִמ ְתלבֵש ַָּׁב ֶׁהַׁם
ַׁ ַׁ ִל ְה,י ְִתב ֵָּר ְַׁך

The only way to have any “grasp” of
Hashem is through grasping the
Torah, and it is the fulfillment of
the Mitzvos that cause Hashem’s
Light to be revealed, that it should
dwell and become invested in the
Torah.

ַׁ ַׁ"וְ אֵ לֶׁה ַׁה ִמצְ ות ַׁאֲ ֶׁשר:ַׁשכָּתוב
ֶׁ וכְ מו
8
ַׁ–ַׁ ַׁ "יע ֲֶׁשה ַׁאתָּ ם ַׁהָּ אָּ ָּדם ַׁוָּחי ַׁ ָּׁבהֶ ם
ְ  ַׁ ֶׁשמ ְמ ִש:ש
ַַׁׁאור
ַׁ יך
ַׁ  ַׁ ֵפירו,ְיקא
ַָּׁ " ָּב ֶַׁׁהם" ַׁדי
ַׁאֵ ין־סוף ַׁמֵ חיֵי־החיִים ַׁ ִל ְהיות ַׁשו ֶַׁׁרה
.'ָּב ֶַׁׁהםְׂכו

Like it says (Bamidbar 27:34 and
Vayikra 18:5) “these are the
Mitzvos that a person should fulfill
and live in them”, “in them”
referring to the Mitzvos, that he
enlivens the Mitzvos, meaning that
through fulfilling the Mitzvos the
person draws down the Infinite
Light from Hashem who is the
Source of All Life, so that it should
dwell in the Mitzvos.

Similarly, through the Mitzvos the Light of Hashem is revealed also into the
Torah that he studies, causing this Light to dwell in the Torah study.

ַׁ" ַׁ"וע ֲִשיתֶׁ ם ַׁאתָּׁ ם:9וְ ל ֵַָּׁכן ַׁאָּ ְמרו ַׁרזַׁ"ל
ַׁ ַׁלז) ַׁ– ַׁ"א ֶַׁׁתם ַׁ ְכ ִתיב ַׁ– ַׁ ְכ ִאלו,ְ(קדו ִש ַׁים ַׁיט
ַׁ."'ע ֲָּשאו ִַׁניַׁכו

Therefore our Sages said that the
meaning of the verse “יתם א ָּׁתם
ֶ ֲש
ִ  ַועand you shall fulfill them (the
Mitzvos),” is written in such a way
that it could read “יתם ַׁ ַא ֶתם
ֶׁ וע ֲִשand you should make them”,
meaning, that it is as if the Mitzvos
and the Torah study are saying that by
us fulfilling the Mitzvos “it is as if
you made me”, since by us revealing

.)ַׁה,ַׁאחֲ ֵַׁר ַׁיַׁיח.ַׁלד,ַׁ ְבחֻ קותַׁ ַׁיַׁכז:ַׁ(חֲ בוַׁרַׁה ְפסו ִקים8

.)ַׁז,ַׁוי ְִקרַָּׁאַׁר ַָּׁבהַׁלה.ַׁב,ַׁו ְר ֵַׁאהַׁסנְהֶׁ ְד ִר ַׁיןַׁצט.ַׁא,ַׁ(זהַׁרַׁחֵ ֶַׁׁלקַׁגַׁ ְבחֻ קותַׁיַׁקיג9
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the Light of Hashem in them we are
making them spiritually alive.

ַׁ,10"וְ זֶׁהו ַׁעִ ְניָּן ַׁ"עו ֵַׁסק ַׁבתו ַָּׁרה ַׁלִ ְשמָּׁ ה
.ופֵ ירושַׁ–ַׁלְ ֵּשם הַ תו ָּׁרהַׁעצְ מָּ ה
ְ קו ֵַׁראַׁומ ְמ ִש
ַׁיךַׁגִילוַׁי
ַׁ ְַׁדיַׁ ֶַׁׁזהַׁהוַׁא
ֵַׁ ִַׁכיַׁעַׁלַׁי
ַׁ.או ַׁרַׁאֵ ין־סוףַׁבתו ַָּׁרהַׁכנ'' ַׁל
ַׁ

And this is the idea of “learning
Torah לִ ְש ָּׁמה-for its own sake”,
meaning for the sake of the Torah
itself,
since through the combination of
fulifilling the Mitzvos and learning
the Torah he calls forth and draws
down a revelation of the Infinite
Light of Hashem into the Torah.

ַַׁׁ"כלַׁהנ ְִק ָּרא:)ַׁז,ַׁשכָּתוב ַׁ(יְשעְ יָּהַׁמג
ֶׁ וְ זֶׁהו
ַַׁׁאף,ַׁ ְיצ ְר ִתיו,אתיו
ִ בִ ְש ִמיַׁוְ ִלכְ בו ִדיַׁ–ַׁ ְב ָּר
ַׁ:'ע ֲִש ִיתיו"ַׁכו

This is also the idea of what is
written (Yeshaya 43:7) “Everything
that is called by My Name (of
Hashem) and exists for My Honor,
I have created, formed, and made.”

ַׁ" ַָּׁכל ַׁהנ ְִק ַָּׁר ַׁא ַׁ ִב ְש ִַׁמי" ַׁהיְינו ְַׁכלָּלוַׁת
.ַַׁׁש ְב ָּר ָּאַׁםַׁ ִלכְ בודו
ֶׁ נ ְִשמותַׁי ְִש ָּר ֵַׁאל

“Everything that is called by My
Name” is a reference to all of the
Jewish souls that He created for
His Glory.

ַׁ ַׁ ִכַׁי ַׁהתו ַָּׁרה,11"בוד ַׁאֶׁ לָּא ַׁתו ַָּׁרה
ַׁ "וְ אֵ ין ַׁ ַָּׁכ
ַַׁׁשכָּתוב
ֶׁ ִה ַׁיא ַׁ ְב ִחינת ַׁלְבו ִשים ַׁ– ַׁוכְ מו
ַׁ." ַׁ" ַׁע ַׁוטֶׁ ה ַׁאור ַׁכ ַַשלְ מָּׁ ה:) ַׁב,ְ(ת ִה ִלים ַׁקד
ַׁארי
ֵַׁ ַָּׁ ְ ַׁד"ר ִביַׁיוחָּ ָּנןַׁק,"ל
ַׁ וְ היְינו ְַׁכמאֲ מרַׁרז
12
ַׁ. "לְ מָּ א ֵַׁניַׁ–ַׁ ְמכ ְַבדותָּׁ א

And “there is no true glory (of
Hashem) except for the Torah,”
(Pirkei Avos 6:3) since the Torah is
the idea of Hashem’s ‘garments’,
like it says (Tehilim 104:2): “He
wraps Himself in the Light (of the
Torah) as like with a garment.” This
is also like our Sages say (Shabbos
113a): “Rabbi Yochanan would call
his garments ‘those that honor
me’.”

.)ישַׁ ֶׁפ ֶַׁׁרקַׁו
ַׁ ַׁ( ְר ֵַׁאהַׁאָּ בוַׁתַׁ ֵר10

.)ַׁ ִמ ְש ַָּׁנהַׁג,ַׁ( ַָּׁאבוַׁתַׁ ֶׁפ ֶַׁׁרקַׁו11
.)ַׁא,ַׁ(ש ַָּׁבתַׁקיג12
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ַׁלַׁד ֶׁר ְך ַׁמָּ ָּשלַׁ– ַׁה ֶׁמל ְֶׁך ַׁאֵ ין
ֶׁ ֶׁשהוַׁ ַׁא ַׁ ְכמו ַׁע
13
ַָּׁתי
ִַׁ  ַׁזול, רו ִאים ַׁאותו ְַׁכ ֶׁשהוַׁ ַׁא ַׁעָּ רוַׁם
.ְכ ֶׁשהוַׁאַׁ ְמלובָּש ִַׁבלְבושַׁמ ְלכוַׁת

Just like by way of analogy, a king
may not be seen while he is naked,
only when he is wearing the royal
garments.

ַׁאַׁ ְַׁך ַׁה ֶַׁׁמל ְֶׁך ְַׁבעצְ מו ַׁובִ כְ בודו ַׁאֵ ין ַׁד ְרכו
ַָּׁתי ַׁ ֶׁשהָּ עֶׁ ֶַׁׁבד
ִַׁ  ַׁזול,ַׁלְהל ְִביש ַׁאֶׁ ת ַׁעצְ מו
ַׁ.'מל ְִבישַׁאותוַׁכו

However, the king doesn’t usually
get himself dressed in the royal
garments, rather a servant dresses
him.14

ְַׁכמו ַׁכֵ ן ַׁמֶׁ ל ְֶׁך ַׁמ ְל ֵַׁכי ַׁה ְַׁמלָּכִ ים ַׁה ָּקדוש
ַַׁׁשהוַׁא ַׁ ְבעצְ מותו ִַׁאי
ֶׁ  ַׁ ְכמו:בָּרו ְך־הוא
ַׁשג ַׁו ִמ ְתג ֶׁלַׁה
ַָּׁ אֶׁ פְ ָּשר ַׁלו ַׁ ִל ְהיוַׁת ַׁמו
ַׁיסא
ַָּׁ ִ ַׁ ְ ַׁד"לֵית ַׁמ ְח ָּש ַָּׁבה ַׁ ְתפ,בנִבְ ָּר ִאים
."יה
ַׁ ֵב

So too regarding the King of kings,
the Holy One Blessed be He: The
way He is to Himself is something
that cannot be grasped or revealed
to the created beings, since “no
thought can grasp Him at all.”

ַַׁׁ ֶׁש ִה ַׁיא,ַׁש ִמ ְתלבֵשַׁבתו ַָּׁרה
ֶׁ ִכי ִַׁאםַׁעלַׁי ְֵדי
ַָּׁשהַַׁׁזו
ַָּׁ ַַׁׁוְ הלְב.חָּ כְ מָּ תוַׁו ְרצונוַׁבָּרו ְך־הוא
ַׁ.'ִש ָּר ֵַׁאלַׁ ַׁד ְַׁו ַָּׁק ַׁאַׁכו
ְַׁ הוַׁאַׁעלַׁי ְֵדיַׁי

The only way He is revealed is
through investing Himself into the
Torah, which is His wisdom and
will. And it is only the Jewish
People who are able to cause
Hashem to “dress Himself” in the
Torah so that we can perceive Him,
just like it is only the personal servant
of a king who dresses him in the royal
garments so that the rest of the nation
can see him.

This is the meaning of saying that “Everything called by My name I created for
My glory,” that the Jewish People who are called by Hashem’s name were

.)ַׁא,ַׁ(סנְהֶׁ ְד ִר ַׁיןַׁכב13
14

To note: it is only the royal garments, like his robe and his crown that are put
on him by a servant. But his regular clothing that directly cover his body, like his
pants and shirt etc. he puts on himself, since even a servant shouldn’t see him
totally naked. The difference is that only his personal servant is allowed to see him
in his regular clothing whereas the rest of the nation are only allowed to see him
in his royal clothing.
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created in order to bring Hashem into the Torah so that way His glory will be
revealed.

ַׁ"ַׁ"וְ ִדב ְר ַָּׁת:)ַׁז,וְ זֶׁהוַׁ"וְ ִדב ְַר ָּׁת ָּׁבם"ַׁ(וָּאֶׁ ְתח ַׁנןַׁו
ַׁ ַׁ ְכמו,הוַׁא ַׁ ִמ ְלשון ַׁהנְהָּ ַָּׁגה ַׁוְ ה ְמ ָּש ַָּׁכה
.)ַׁד,"י ְד ֵברַׁע ִמיםְׂכו'"ְַׁׂ ְ(ת ִה ִליםַׁמז

This is also the meaning of “ וְ ִד ַב ְר ָּׁת
בם-and
ָּׁ
you shall speak of them (the
words of Torah)” (Devarim 6:7), the
word “ ”וְ ִד ַב ְר ָּׁתwhich usually means
“you should speak” could also mean
“and you should guide and move
something from one place to
another”, like we find that meaning
of the word in the verse (Tehilim
47:4):
“עַ ִמים
י ְַד ֵּבר-may
He
(Hashem) cause the nations to
follow our instructions.”

ַׁ" ַָּׁבם" ַׁהיְינו ַׁה ְמ ָּשכַׁת ַׁאור ַׁאֵ ין־סוף
.ְבהתו ַָּׁרה

Thus, the inner meaning of “ַַׁׁוְ ִדב ְר ָּת
”בם
ָּ is:
“ַָּׁוְ ִדב ְרת-you should draw down”
“ ָּׁבם-into them (the words of the
Torah)”,
meaning to drawn down the
Infinite Light of Hashem into the
Torah.

ַׁ" וְ זֶׁהוַׁ"וְ הָּ יוַׁה ְדב ִָּריםַׁהָּ אֵ ֶׁלהַׁאֲ ֶׁשרַַׁׁאָּׁ נכִ יThis is connected to the previous
ַׁ ַׁו) ַׁ– ַׁ" ִַׁמי ַׁ ֶׁשאָּ נ ִכַׁי" ַׁ– ַׁמהותו, (וָּאֶׁ ְתח ַׁנן ַׁוverse that says (Devarim 6:6): “And
these words (of the Torah) that I
ַׁ( וְ עצְ מותו ַׁי ְִתב ֵָּר ְך ַׁ– ַׁ" ְמצ ְַו ָּׁך" ַׁ– ַׁ ְלשוןHashem) command you today
ַׁ.' ִה ְתק ְשרוַׁתַׁוְ ִה ְתח ְברוַׁתַׁכוshould be on your heart.” The
meaning of “that I command you” is
referring to “I who I really am”the essence of Hashem Himself- is
not just “commanding us” but also
connecting to us, since the word
“”מצ ְַו ָּׁך
ְ
which usually means
“command you” could also mean
“connect to you”.

11
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Therefore, the inner meaning of the verse is: “and into these words of the Torah
you should express the essential connection that I have with you”.

ַׁחַַׁׁה ֶַׁׁזהַַׁׁ ֶׁשיֵשַׁבַׁ ֶׁנפֶׁשַׁ ִַׁלגְ רוַׁםַַׁׁה ְמ ָּש ַָּׁכה
ַׁ וְ הכ
ַׁ ַׁהוַׁ ַׁא ַׁעל ַׁי ְֵדי,זאת ַׁעל ַׁי ְֵדי ַׁהתו ַָּׁרה
.ה ְתפִ ָּלַׁהַׁ ֶׁש ָּק ְד ַָּׁמהַׁלַׁ ַׁתו ַָּׁרה

And the power that exists in our
soul to cause this revelation of
Hashem through the Torah comes
to us through the prayers that come
before the Torah study.

ִַַׁׁכיַׁ"הָּ או ֵַׁמרַׁאֵ יןַׁ ִַׁליַׁאֶׁ ָּלאַׁתו ַָּׁרהַׁ–ַׁאֲ פִ ילו
,15"לו
ַׁ ַׁתו ַָּׁרהַׁאֵ ין

Like our Sages say (Yevamos 109b):
“whoever says that he only has
(time and interest in) Torah study
(and doesn’t have time or interest in
prayer), then he doesn’t have (real)
Torah study either,”

ְ ִמ ְפ ֵַׁני ַׁ ֶׁשצ ִָּר
ַׁיך ַׁ ִל ְהיות ְַׁת ִח ָּלַׁה ַׁ ְב ִחינת
ַׁסור
ַׁ  ַׁלִ ְמ,־שמע
ְ "וְ אָּ הבְ ַָּׁת" ַׁ ִב ְק ִריאת
.16"חד
ַָּׁ ֶַׁׁב"א
ְַׁ נפְ שו

because he needs to first have the
idea of “loving Hashem” through
reciting the Shema, where he gives
himself over to Hashem when he
says the word “ ֶאחָּׁ ד-Hashem is
One”.

ַַׁׁשסובְ ִרים
ֶׁ וְ עִ ְנ ָּין ְַׁמסִ ירת־ ֶׁנפֶׁשַׁאֵ ינו ְַׁכמו
ַׁהָּ עו ַָּׁלם ַׁ ֶׁשהוַׁא ַׁה ְצעָּ ַָּׁקה ַׁ ְב ִה ְתלהֲ בוַׁת
,ש
ַׁ ְברע

The idea of giving ourselves over to
Hashem doesn’t mean like some
people think that it means to yell
out with great passion the word
“ד
ַׁ ח
ַָּׁ ֶׁ ”אintending thereby to show his
dedication to Hashem.

ַׁ:) ַׁא,ַׁשכָּתוב ַׁ ְ(ת ִה ִלים ַׁכה
ֶׁ אֶׁ לָּא ַׁהוַׁ ַׁא ַׁ ְכמו
ַׁ ַׁ ֶׁשאֵ ינו ַׁרו ֶַׁׁצה,""אֵ לֶׁי ָּך ַׁה' ַׁנפְ ִשי ַׁאֶׁ ָּשא
ַׁ ַׁאֶׁ לָּא ַׁ ִל ְהיוַׁת,יות ַׁיֵש ַׁוְ ָּד ַָּׁבר ַׁנִפְ ַָּׁרד
ַׁ ִל ְה
ַַׁׁל ֵָּשאתַׁנפְ שוַׁוְ רוחוַׁאֵ לָּיו,ְב ִחינת ִַׁביט ַׁול
ַׁ ַׁ ְדכו ַָּׁלא,קו ַׁר ַׁהחיִים
ַׁ  ַׁ ֶׁשהוַׁ ַׁא ַׁ ְמ,י ְִתב ֵָּר ְַׁך

Rather, the meaning is like it is
written (Tehilim 25:1): “I lift up my
soul to You Hashem.” Meaning,
that he doesn’t want to have any
ego or feel himself as something
separate from Hashem, but rather
that he should feel that he has no

.)ַׁב,ַׁ(יְבָּ מוַׁתַׁקט15
.)ַׁשמעַׁ ֶׁפ ֶׁרקַׁיב
ְ ַׁ ְפ ִ ַׁריַׁ ֵעַׁץַׁחיִיםַׁשעַׁרַׁה ְק ִריאת.ימןַׁסא
ַָּׁ ִישַׁס
ַׁ ַׁ( ְר ֵַׁאהַׁ ַׁב"חַׁבטוַׁרַׁאו ַׁרחַׁח ִי ַׁיםַׁ ֵר16
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independent importance compared
to Hashem, and he wants to turn his
whole soul over to Hashem who is
the Source of All Life, that before
Him nothing has any separate
importance.

ְׂ "לְ ָּׁך ה' הַ ְגדולָּׁה ְוהַ ְגבו ָרה ְׂוְ הַ ִתפְ אֶ ֶרת ְׂוְ הַ נֵצַ חThis concept is expressed in the
ְׂ וְהַ הוֹד ְִׂכי־כֹל ְַׂב ָשמַ יִם ְׂובָ אָ ֶרץ ְׂלְ ָך ְׂיְה ָוה ְׂהַ ַממְ לָ כָ הfollowing part of the davening, from
ַׁ ַׁ)ַׁיא, וְהַ ִמ ְתנ ֵַשאְׂ ְלכֹלְׂלְ רֹאשְׂ׃"ְְׂׂ ִ(דבְ ֵריַׁהיָּמִַׁיםַׁא'ַׁכטthe verse (Divrei Hayamim I 29:11):

“To you Hashem is the greatness,
the might, the splendor, the victory,
and the majesty, since everything on
heaven and earth belongs to You, to
You Hashem is the kingship, and You
are exalted above all rulers.”

ַׁ ַׁ ֶׁש ִה ַׁי ַׁא ַׁ ְב ִחינת,"ֶׁש ְב ִחינת ַׁ"גְדו ָּלַׁה
ִַׁה ְתפ ְשטוַׁת ַׁחסְ דו ַׁי ְִת ַָּׁב ֵר ְך ַׁ ְלהחֲ יוַׁת
ַַַׁׁׁהוַׁ ַׁאַׁ"לְ ָּך,18"'ַַׁׁ"אֶׁ ֶׁלףַׁאלְפִ יןְׂכו,הָּ עולָּמוַׁת
ַׁ ַׁ ִַׁכי ַׁק ֵמיהַׁי ְִתב ֵָּר ְך,תַׁביט ַׁול
ִ ה'"ַׁ– ַׁ ִבבְ ִחינ
ַׁ .'–ַׁ ְכ ַָּׁל ַׁאְׂכו

The idea of saying that “the
greatness” belongs “to You Hashem”
means that the idea of “greatness”
which refers to the expression of
His Kindness which gives life to “a
great amount of” worlds, like it says
(Daniel 7:10) “there are millions of
levels of angels that serve Him,”
showing how Hashem’s Kindness is
expressed in creating a “great”
number of worlds and levels, this
“great” amount of worlds and levels
belong “to You Hashem”, meaning
that they have no independent
importance,
since
everything
before Him is like nothing
important.

.)ַׁב,ַׁ(זהַׁרַׁחֵ ֶַׁׁלקַׁאַׁבה ְק ָּד ַָּׁמהַׁיא17
.)"ַׁ "אֶׁ ֶׁלףַׁאלְפִ יןַׁיְש ְמשונֵהַׁוְ ִרבו ִַׁרבְ ָּבןַׁקָּ ָּדמו ִהיַׁ ְַׁיקומון:ַׁ ַׁי,ַׁ( ָּדנִיֵאלַׁז18
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ַׁ"בעִ יר
ְ ַׁ ָּדול?" ַׁ– ַׁ ְכ ֶׁשהוַׁא
ַׁ ְַׁו"אֵ ימָּ ַׁתי ַׁג
ַׁ ַׁהיְינו ְַׁב ִחינת,) ַׁב, ַׁ ְ(ת ִה ִלים ַׁמח19"אֱ לקֵ ינו
ַׁצֵירו ֵַׁפי ַׁאו ִתיוַׁת ַׁמֵ ע ֲָּש ַָּׁרה ַׁמאֲ מָּ רוַׁת
ַׁ ַׁ ֶׁש ָּשםַׁיֵש,ֶׁש ְמח ֶַׁׁיה ַׁעולָּמוַׁת ַׁהנִבְ ָּר ִאים
.'ְב ִחינתַׁגְדו ָּלַׁהַׁוְ ִה ְתפ ְשטוַׁתַׁכו

When is His “greatness” expressed
in creating worlds? When He invests
His power “in the city of our G-d,”
(Tehilim 48:2) which is a reference
to the different combinations of the
Letters of the Ten Statements of
Creation which Hashem uses to
give life to the worlds and the
created beings20, in that level of
creation Hashem’s greatness and
the expression of His creative
power is revealed.

All of the worlds and creations that were created by Hashem (His “greatness”)
are “to You”, meaning they all have no independent importance before
Hashem, their only importance is that they express some of the greatness of
Hashem’s creative power, but they have no importance on their own at all.

ַׁיַׁכנֶׁסֶׁ תַׁהגְדו ָּלה
ְ ןַׁת ְַׁקנו ַׁלָּנוַׁ ַׁאנ ְֵש
ִ לַׁכ
ֵ וְ ע
ַׁ,"'ֶׁיה ְׂכ ְׂו
ַָּׁ לִפְ ֵַׁני ַׁה ְתפִ ָּלַׁה ַׁ" ְשת ִיַׁם ַׁ ְל ָּפנ
–ַׁופְ סוקֵ י ְַׁדזִ ְמ ַָּׁרה
ַׁ

In order that we should recognize this
concept it is for that reason that the
Sages of the Great Assembly
established to say before the Amida
prayer the two blessing before the

.)ַׁא,ַׁ(זהַׁרַׁחֵ ֶַׁׁלקַׁגַׁוי ְִקרַָּׁאַׁה19
The connection of “the city of our G-d” and the Letters of the Ten Statements
that Hashem used to create the world is as follows:
In the Kabalistic work of Sefer Yetzira it compares the letters of speech to the
brick of a house. Just like a house is made from inanimate bricks (or stones) coming
together in a specific design etc., so too a sentence or paragraph is made of
inanimate letters of speech coming together with a specific design. It is these letters
of speech that Hashem is saying that are the “building blocks” of creation, since
He is creating them with His words. Just like a city is built of houses that are built
of bricks and stones, so too the entire creation is built of many letters of the
different statements of Hashem all coming together.
This is called the “city of our G-d”, the creation from all of the letters Hashem
uses to “build” the entire creation. It is in this “city” of Hashem’s creation of all
the worlds that His “greatness” is expressed in creating so many different types of
creations.
20
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Shema and to say Pesukei Dezimra
(Verses of Singing Praise to
Hashem), which the word רה
ַָּׁ זִ ְמZimra (of Pesukei Dezimra) which
means to sing praise to Hashem is
related to the word מר
ֵַׁ ז-Zameir which
means to cut down, as in the phrase
(Yeshaya 25:5):

ַׁ"ַׁ"רו ְממותַׁאֵ ל ִַׁבגְ רונָּם,21ְלז ֵַׁמ ַׁרַׁע ֲִריצִ ים
ַׁ ,)ַׁו,ְ(ת ִה ִליםַׁקמט

ְ ֵַׁש ִמ ְתבו ֵַׁנןַׁא
ַׁ,'ַׁש"הָּ אופנִיםַׁכו
ֶַׁׁ יך
ֶׁ עלַׁי ְֵדי
ַַׁׁשמ ִשיגִ ים
ֶׁ  ַׁעל ַׁי ְֵדי,"ש
ַׁ וְ או ְמ ִרים ַׁקָּ דו
ַׁ ַׁו ִמ ִגילוַׁי,קור ַׁהחיִים
ַׁ ֶׁשהוַׁ ַׁא ַׁי ְִתב ֵָּר ְך ְַׁמ
ַׁ,ָּימים
ִ חיִים ַׁוְ קי
ַָּׁ ַׁ ַׁהם
ֵַׁ רוח ִַׁפיו ַׁי ְִתב ֵָּר ְך
ַׁ ַׁומֵ חֲ ַָּׁמת ַׁ ֶַׁׁזה ַׁ ִת ְתפ ֵעַׁל,22וְ אֵ לָּיו ַׁיָּאָּ ַָּׁתה
ַׁ.'וְ ִת ְת ַׁל ֵַׁהבַׁנפְ שוַׁכו

“To cut down the arrogant,” this
cutting down of ego is accomplished
through “exalting Hashem with the
praises we say from our throat,”
which is from the verse in Tehilim
149:6, which ends off by saying that
through exalting Hashem with our
throat this makes “a double edged
sword in their hand”, meaning that
this process of praising Hashem helps
cut down our ego like with a sword.
Through contemplating that the
Ofanim Angels and Chayos Angels
praise Hashem by saying “Blessed be
the glory of Hashem”, and the
Serafim Angels praise Hashem by
saying “Holy, Holy, Holy, is
Hashem, the whole world is full of
His glory”, and that the reason that
they say that is because they realize
that He is their source of life, and it
is only from the expression of
Hashem’s words that they live and
exist, and therefore it is fitting for
every creature to yearn for Him,
from this awareness a person’s soul

ַׁ .)"ַׁ"ז ְִמירַׁעָּ ִריצִ יםַׁי ֲענֶׁה:ַׁה,ַׁ(עַׁלַׁ ִַׁפיַׁיְשעְ יָּהַׁכה21
ַׁ .)ַׁז,ַׁ(" ְל ַָּׁךַׁיָּאָּ תָּ ה"ַׁי ְִר ְמיָּהַׁי22
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should get excited and have a
flaming feeling of love for Hashem.

ַַׁׁשהנ ְָּשמוַׁת ַׁ ֵַׁהם ַׁ ְַׁגבו ִהים
ֶׁ וְ אף ַׁעל ִַׁפי
23
ַׁ ַׁ ִמכָּל ַׁמָּ קום, יו ֵַׁתר ַׁמֵ המ ְלאָּ כִ ים
ַׁצְ ִריכִ ים ַׁ ְל ִה ְַׁתבונְנוַׁת ַׁמֵ עִ ְנ ָּיַׁן ַׁאהֲ ַָּׁבה
ַׁ ַׁ ִמ ְפ ֵַׁני ַׁ ֶׁש ְדב ִָּרים,של ַׁהמלְאָּ כִ ים
ֶַׁׁ ַׁ וְ י ְִר ַָּׁאה
אֵ ֶׁלַׁהַַׁׁ ֵַׁהםַַׁׁהגו ְר ִמיםַַׁׁ ֶׁש ִת ְתח ֵַׁכםַַׁׁגםַׁ ֶׁנפֶׁשַׁ־
.'ַׁו ִמ ֶַׁׁזהַׁ ִת ְת ָּפַׁ ֵַׁעלַׁגם ִַׁה ַׁי ַׁאְׂכו,ה ִשכְ לִ ית

ַׁ"וְ זֶׁהו ַׁ"וְ נָּת ִתי ַׁעֵ ֶׁשב ְַׁב ָּש ְד ָּך ַׁלִ בְ הֶ ְמ ֶת ָּׁך
ַׁ,ֶׁש־הבהֲ ִמית
ַׁ  ַׁהיְינו ַׁ ֶׁנפ,) ַׁטו,(עֵ קֶַׁׁב ַׁיא
24
ַׁ "ֶׁש ְמזונָּה ַׁמֵ המלְאָּ כִ ים ַׁ ֶׁשנ ְִק ַָּׁר ַׁא ַׁ"עֵ שֶַׁׁב
ַׁ.'כו

Even though Jewish souls are
higher than angels, so why do we
need to think about the awareness of
Hashem that the angels have to get
excited about Hashem? The answer is
that nonetheless we need to
contemplate on the love and fear of
Hashem that the angels have since
these ideas will cause our human
intellect to gain insight into
Hashem’s greatness, so that it
should also get excited about
Hashem, in addition to our G-dly
soul who is anyways excited about
Hashem on a level higher than the
angels.
And this is the deeper meaning of
what it says in the Shema prayer:
“and I (Hashem) will give grass in
your fields for your animals.”

ַׁ" ַׁ ַׁאף ַׁע ֲִש ִיתיו, ַׁ ְיצ ְר ִתיו,אתיו
ִ וְ זֶׁהו ַׁ" ְב ָּר
ַׁ,כו' ַׁ– ַׁ ֶׁש ֵַׁהם ַׁג' ַׁלְבו ִשים ַׁ– ַׁמ ְח ָּשבָּ ה
ַׁ:ִדבורַׁומע ֲֶׁשה

Meaning, that Hashem will give
spiritual awareness to the animal
soul, whose spiritual nourishment
comes through the angels who are
called “grass” since they experience
being recreated every day just like
grass that gets cut down and regrows
on a constant basis.

ַׁ ַׁ ֶׁשהוַׁא,מַ ְח ָּׁשבָּׁ ה ַׁוְ ֵש ֶַׁׁכל ַׁנ ְִק ַָּׁר ַׁא ַׁ ְב ִריאָּׁ ה

Thought and intellect of the Torah
study is called “creation” since it

.)ַׁא,אשיתַׁר ַָּׁבהַׁיז
ִ ַׁ( ְר ֵַׁאהַׁ ְב ֵר23

.)ַׁב,אש ַׁיתַׁיח
ִ ַׁ(זהַׁרַׁחֵ ֶַׁׁלקַׁאַׁ ְב ֵר24
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ַׁ.ַׁמאַ ִין
ֵַׁ יֵש

comes from the subconscious like
something that comes from
something else that is not similar
and seemingly not connected, just
like the creation of the world from
Hashem
is
something
from
something
else
totally
not
comparable, as if it came out of
nowhere.

ַׁ ַׁ"וְ החָּ כְ מָּ ה:) ַׁיב,ַׁשכָּתוב ַׁ ִ(איוב ַׁכח
ֶׁ וכְ מו
."ֵַׁמאַ יִןַׁ ִת ָּמצֵא

As it says in the verse (Iyov 28:12):
“And wisdom will be found from a
level which is not comparable.”

ַַׁׁ ְכמוַׁהצו ַָּׁרה,ְַׁו ִדבור הוַׁאַַׁׁ ְב ִחינתַַׁׁיְצִ ָּׁירה
ֶַׁׁש ִה ַׁיא ַׁגִילוַׁי ַׁהחו ֶַׁׁמר ַׁ ִב ְל ַָּׁבד ַׁוְ ַׁלא ַׁ ִחידוש
ַׁ ַׁוְ כ ְך ַׁה ִדב ַׁור ַׁהוַׁ ַׁאַׁגִ ילוַׁי ַׁהֶׁ עְ ֵַׁלם,ַׁיקרו
ָּ ִמֵ ע
.ה ִשכְ ִַׁלי

Speech of the Torah study is the
aspect of formation, like when
someone forms clay into a certain
shape that he is just revealing the
form that existed in potential in the
clay but in not making anything
essentially new, so too speech is
only revealing the intellect that was
already there but was concealed from
other people.

ַׁ:ֲשה ַׁה ִמצְ וַׁת
ֵַׁ יתיו ַׁהוַׁ ַׁא ַׁ ְב ִחינת ַׁמע
ִ ע ֲִש
ַָּׁרת
ַׁ  ַׁ ֶׁשעִ יקַׁר ַׁהכ,ָּשר ַׁו ָָּּדם
ַָּׁ ַׁמל ְֶׁך ַׁב
ֶַׁׁ ְכמו
ַׁ,ְיקא
ַָּׁ ֲשה ַׁדי
ֶַׁׁ מ ְלכותו ַׁהוַׁ ַׁא ַׁעלַׁי ְֵדי ַׁהמע
ַַׁׁאת
ֶַׁׁ ֶׁשי ִָּשַׁ ְמעו ַׁלִפְ קו ָּדתו ַׁוְ ַׁלא ַׁיְשנו
ַׁתפְ ִקידו ַׁ– ַׁוְ כ ְך ַׁמ ְלכותו ַׁי ְִתב ֵָּר ְך ְַׁכ ִתיב
."'ַׁ"ה'ַׁמָּ ל ְָּך ֵַׁגאותַׁלָּבֵשְַׁׂכו:)ַׁא,ְ(ת ִה ִליםַׁצג

Action is the aspect of performing
the Mitzvos. Just like it is regarding
a human king, that the main
recognition of his kingship when
people actually do what he says, that
they follow his commands without
changing anything, so too it is
regarding Hashem’s Kingship, like
we see in the verse in Tehilim (93:1)
that Hashem is called a King:
“Hashem is the King, He ‘wears the
garment’ of majesty.”

ַׁ,ש ַׁרַַׁׁחֲ ִזיר
ַׁ ְאמ ַׁרַַׁׁאָּ ַָּׁדםַַׁׁ ִאיַׁאֶׁ פְ ִשי ִַׁבב
ַׁ ְַׁו" ַׁאלַַׁׁי
ַׁאֶׁ לָּא ַׁאֶׁ פְ שִַׁי ַׁאֲ ַָּׁבל ַׁ ַָּׁמה ַׁ אֶׁ ע ֱֶׁשַׁה ַׁאָּ ִַׁבי

And this is also expressed in the
saying of the Sages (Sifra on Vayikra
20:26): “A person shouldn’t say
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ַׁ,25"'ֶׁשב ָּשמ ִַׁיםַׁ ָּׁג ַזרַׁכו

that he doesn’t eat pig just because
he personally finds it repulsive,
rather he should say that
theoretically he could eat it except
for the fact that Hashem decreed
on him that he is not allowed to eat
pig.”

ַׁ ַׁהֲ גם."ת־שמיִם
ָּ ֶׁשהוַׁא ַׁעִ ְניָּןַׁ"עולַׁמ ְלכו
ַׁ .ֶׁשהוַׁ ַׁאַׁ ִבלְתִַׁיַׁ ֵש ֶַׁׁכלַׁ ְכ ַָּׁלל

This is the idea of “Accepting the
Yoke of the Heavenly Kingdom”,
meaning that just like an ox takes a
yoke that directs it where to go even
though it doesn’t understand why it
needs to go there, so too we need to
accept upon ourselves to fulfill
Hashem’s decrees even if we don’t
understand it at all.

This level of serving Hashem with total obedience, like an ox that accepts a
yoke, seems superficially to be a very low level since there it is not connected
to understanding and feeling. However, in truth this obedience and dedication
to Hashem is connected to the highest level of connecting to Hashem on level
which is higher and beyond any logic or understanding. Since “no thought can
grasp Hashem at all”, the truest type of connection to Hashem isn’t based on
logic and understanding, and this deeper level of connection to Hashem is
expressed in the simple obedience of fulfilling Hashem’s decrees even if we
don’t understand them.
This idea is expressed in the following quote from Sefer Yetzira:

ַׁ .26"'ְַׁו" ָּנ ַׁעוַׁץַׁסו ַָּׁפן ִב ְתחִ ָיל ָתןַׁכו

And like it says (Sefer Yetzira 1:6):
“The end level (of simple obedience)
is connected to the highest level (of
super-rational
connection
to
Hashem).”

.)ש"יַׁעַׁלַׁהפָּסוַׁק
ִַׁ ַׁהו ַָּׁבאַׁ ְבר.ַׁכו,ַׁ(סִ פְ ַָּׁראַׁ ְקדו ִשיםַׁכ25
.)ירהַׁ ֶׁפ ֶַׁׁרקַׁאַׁ ִמ ְש ַָּׁנהַׁז
ַָּׁ ִַׁסֵ ֶַׁׁפרַׁיְצ."ָּתן
ַָּׁ ַׁ(" ִב ְת ִחיל26
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ַׁ ַׁ"וְ יחֵ ד:ַׁש ִת ְקנו ִַׁב ְתפִ לַׁת ַׁיו ֵַׁצר
ֶׁ וְ זֶׁהו
ַׁלְ בָּׁ בֵּ ינו ַׁכו'" ַׁ ַׁ– ַׁ ִַׁכי ַׁב' ַׁ ְלבָּ בוַׁת ַׁ ֵַׁהם
ַׁ:ִימית הַ ֵּלב וְ ִחיצונִית הַ ֵּלב
ִ ְפנ

This is the idea of what the Sages
instituted in the prayers before
Krias Shema, called Yotzer Or and
Ahavas Olam: “ינו
ּ ֵּוְ י ֵַּחד לְ בָּׁ ב-and
unify our hearts (ַׁ”)לְ בָּ בֵ ינו, the word
for our heart used is ַׁ לְ בָּ בֵ ינוwhich is
the word “לֵב-heart” spelled with the
letter  בtwice to give the meaning of
two “hearts”, meaning two levels of
our heart, since the these two
“hearts” are the inner and outer
dimensions of the heart:

חינת ְַׁרעו ַָּׁתא־
ִַׁ ִימית הַ ֵּלב ַׁהוַׁ ַׁא ַׁ ְַׁב
ִ ְפנ
ַׁ ַׁבחֲ ֵפי ַָּׁצה ַׁו ְתשו ַָּׁקה ַׁאֲ ִמ ִיתית,יבא
ָּ ְִדל
ְׂ ַׁ ִכַׁי ַׁ" ְב ַָּׁר ַׁא ַׁכ ְר ַָּׁעא,לְ ָּדבְ ַָּׁקה ַׁבו ַׁי ְִתב ֵָּר ְַׁך
ְׂ.27"'ַד ֲאבוהְְָׂׂכו

The “inner dimension” of the heart
is the level of the deep desire of the
heart, with a true desire and
yearning to connect to Hashem,
since we are like “a son who is like
his father’s leg”, meaning an
inseparable part of his father, so too
we are inseparably connected to
Hashem, which is why we have such
a deep yearning to experience our
connection with him.

.ַׁ"ה'ַׁאֱ להֵּ ינו"ַׁ–ַׁ ֶׁשלָּנוַׁמ ָּמש

And like we say that “Hashem is our
G-d”, meaning, He is literally
“ours” in the sense that He is truly
connected to us personally.

ְ וְ אֵ יןַׁצ ִָּר
ַׁ ַׁ ִַׁכי ַׁמֵ אֵ לָּיו,יך ַׁ ְל ִה ְתבונְנוַׁת ַׁ ְכ ַָּׁלל
.ִת ְתל ֵַׁהט

Because of our deep intrinsic
connection to Hashem there exists
this deep love for Hashem, and there
is no need for any contemplation to
create this love, since it exists
automatically.

ַַׁׁו ְר ֵַׁאהַׁיְבָּ מוַׁת.ישַׁ ֶׁפ ֶַׁׁרקַׁב
ַׁ ַׁיונַׁתַׁאֵ ֶַׁׁלםַׁ ֵר.ַׁ ֵַׁעץַׁחיִיםַׁשעַׁרַׁ ִפ ְרקֵַׁיַׁה ֶׁצ ֶַׁׁלםַׁ ֶׁפ ֶַׁׁרקַׁא.ַׁ ֶַׁׁבןַׁ–ַׁ ֶׁר ֶַׁׁגלַׁאָּ בִ ַׁיו." ַׁ("ד ֲאבו ַָּׁה27
.)"ַׁאַׁתוסָּ פוַׁתַׁ ִדבורַׁהמ ְת ִחילַׁ" ִַׁמק ֵַׁמי,ג
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ַׁוְ אָּ ְמ ַָּׁנם ַׁ ִחיצונִית הַ ֵּלב ַׁ– ַׁ ֶׁשהוַׁ ַׁא ַׁמֵ חֲ מַׁת
ַׁ ַׁוְ הוַׁ ַׁא ַׁמה,ַׁשמסְ ֶׁת ֶַׁׁרת
ֶׁ ֶׁש־הבהֲ ִמית
ַׁ ֶׁנפ
ַׁ ַׁטז) ַׁ"ומַ לְ ֶתם ְׂאֵ ת ַׁעָּ ְרלת,ֶׁשכָּתוב ַׁ(עֵ קֶַׁׁב ַׁי
ַׁ ַׁ ֶׁשהוַׁ ַׁא ַׁ ְב ִחינת ַׁההסְ ָּת ַָּׁרה,"לְבבְ כֶׁ ם
.'שתַׁה
ַׁ אורַׁ ְקדו
ַׁ ֶַׁׁשמסְ ֶׁת ֶַׁׁרת

However, the “outer dimension” of
the heart is the love for Hashem that
comes because of the need to
remove the concealment of the
animal soul, this is expressed in the
verse (Devarim 10:16): “You should
remove the covering of your
hearts”, this being the concealment
of the animal soul’s desires that
cover over the Light of Hashem’s
Holiness.

ַׁ–ַׁ ַׁ "'ְתם ַׁכו
ֶַׁׁ  ַׁ"ומל:)וְ עָּ לֶׁיהָּ ַׁ ְכ ִתיב ַׁ ָּ(שם
ְ ֶׁש ָּצַׁ ִר
ַׁ,יךַׁ ְלהעֲבִ ירַׁעָּ ְר ַָּׁלהַׁזוַׁהמפְ סֶׁ קֶַׁׁת

Regarding this is written (ibid.):
“You should remove the covering of
your hearts”, meaning that we need
to remove this covering of the
animal soul’s desires which acts as a
barrier blocking out our feeling for
holiness,

ַׁעל ַׁי ְֵדי ַׁה ִה ְתבונְנוַׁת ַׁ ְב ַָּׁכל ַׁה ְמבו ַָּׁאר
ְַׁבעִ ְניָּן ְַׁפסוקֵ י־ ְדזִ ְמ ַָּׁרה ַׁ– ַׁ"וְ הָּ אופנִים

This is accomplished through the
contemplation
of
Hashem’s
greatness in everything described in
Pesueki Dezimra and the Blessings
on the Shema, where we describe
how the angels get excited about
Hashem, like we say: “And the
[angels called] Ofanim and Holy
Chayos with great excitement lift
themselves up to face the Serafim and
praise Hashem by saying: Blessed be
the Glory of Hashem from His
place.”

ְׂוְחַ יוֹת ְׂהַ ק ֶדש ְְׂב ַרעַ ש ְָׂגדוֹל ְׂמִ ְתנ ְַשֹאִ ים ְׂלְ עֻ ַמת
ְְָׂׂ ָברו ְך ְְׂכב ֹודְׂ ְיי:ְׂלְ עֻ ָמ ָתםְׂמְ ַש ְבחִ יםְׂ ְואוֹמְ ִרים,הַ ְשֹ ָרפִ ים
ְׂ ."'ְׂכו:ֹמִ ְמקוֹמו

Since the animal soul spiritually derives from the angels, by describing the
great excitement of the angels in their praise of Hashem we are able to arouse
the animal soul to also love Hashem.
This is a lower level of love that comes from the “outer dimension” of the heart,
since it is not the essential love which the Divine soul naturally has, rather it is
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a created love which comes through contemplation which is needed to arouse
the animal soul (which doesn’t naturally love Hashem) to also love Hashem
and stop concealing Hashem’s Light.

ַׁ'ַׁ"ומָּ לַׁה:)ַׁו,ַׁולֶׁעָּ ִתיד־לָּבא ְַׁכ ִתיבַׁ(נִ צָּבִ יםַׁל
ְׂאֱ ֹלהֶ ְָׂיך ַׁ ֶַׁׁאת ַׁ ְלבָּ ְַׁב ָּך ַׁוְ אֶ תְׂ ְלבַ בְׂזַ ְרעֶ ָך ְׂלְאַ הֲ בָ הְׂאֶ ת
ַׁ ְׂ."'ֶיךַׁכו
ְָׂ הְׂ' אֱ ֹלהֶ ָיך ְְׂבכָ לְׂלְ בָ בְ ָךְׂובְ כָ לְׂנַפְ ְש ָךְׂ ְלמַ עַ ןְׂחַ י

However, regarding the Future
Time (after Moshiach comes) it is
written (Devarim 30:6): “And
Hashem will uncover your heart
and the hearts of your children, so
that you may love Hashem with all of
your heart and with all of your soul,
in order that you may have true life.”

Only when Hashem helps us to uncover our hearts, like after Moshiach comes,
will we be able to truly and consistently experience the deeper level of love for
Hashem that is in the essence of the Divine soul, which is called “the inner
dimension” of the heart.

ַׁ ."'חדַׁ ְלבָּ בֵ ינוַׁכו
ֵַׁ וְ עלַׁי ְֵדיַׁ ֶׁזהַׁי ְִה ֶַׁׁיהַׁ"וְ י

Through this combination of our
own efforts in contemplation during
prayer and Hashem helping us from
above to remove the covering of the
animal soul’s desires we are able to
have “ינו
ּ ֵּוְ י ֵַּחד לְ בָּׁ ב-and unify our
hearts (ַׁ”)לְ בָּ בֵ ינו, meaning that we
can experience both the outer
dimension and the inner dimension
of the heart’s love for Hashem.

ַׁ .וְ זֶׁהו ְַׁב ַָּׁכלַׁה ָּש ַָּׁנה

This process of needing to go through
the outer dimension of the heart in
order to reach the inner dimension of
the heart is the usual order of service
throughout the year.

ַׁ,תיבַׁ ְ(ת ִה ִליםַׁקל
ִַׁ הַׁכ
ְ ָּיַׁתשוב
ְ ֵ ובַׁע ֲֶׁש ֶׁרתַׁיְמHowever, regarding the Ten Days
ָּ
–ַׁ "אתיך ַׁהֲ ָּויָּ"ה
ִ  ַׁ" ִמ ַמעֲמַ ִקים ַׁ ְק ָּר:) אof Teshuva it is written (Tehillim
130:1, which we say in Shachris
ַׁ,ִימית־ה ֵלַׁב
ִ ַׁ ְפנ,יב ַׁא
ָּ ִא־דל
ְ ָּ מֵ עו ְמקduring the Ten Days of Teshuva):
“From the depths I call out to you
Hashem,” meaning from the
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depths of the heart, from the “inner
dimension” of the heart,

ַׁ"ַׁפנֶׁי ָּך ַׁה' ַׁאֲ ב ֵקש
ָּ  ַׁאֶׁ ת,'"ב ְקשו ַׁ ָּפנָּי ַׁכו
ַׁ ,)ַׁח,ְ(ת ִה ִליםַׁכז

and like we say in Tehillim chapter 27
(verse 8) during Elul and Tishrei
during Shachris: “[Hashem says:]
seek my פָּׁ נָּׁי-countenance, [and the
ָּׁ פנ-Your
person
responds:]
ֶיך
ָּׁ
countenance Hashem I seek,” the
word פָּ נָּי-countenance is connected to
the
word
ימיות
ִ ִפנ-inwardness,
ְ
implying that the person is seeking
the innermost aspect of Hashem,

ַׁ–ִַׁימיותַׁוְ ִחיצונִיות
ִ ֶׁשגםַׁ ְלמעְ ַָּׁלהַׁיֵש ְַׁפנ
ַׁ ַׁ:סו ֵַׁבבַׁו ְממלֵא

since also Above in Divinity there is
an “inner” and “outer” aspect,
which is how Hashem’s revelation
“סובֵּ ב-encompasses” all worlds and
how
His
revelation
“מ ַמ ֵּלאְ
permeates” all worlds:

ַׁ ַׁ" ְדכו ַָּׁלא,תַׁחיצונִיוַׁת
ִ ְממלֵאַׁהוַׁ ַׁא ַׁ ְב ִחינ
ַׁ ."ק ֵמיה ְַׁכ ַָּׁלאַׁחָּ ִשיב

The level of “מ ַמ ֵּלא-permeates”
ְ
is
the “outer” aspect, since it is how
Hashem creates and guides all the
worlds directly, so on this level we
only see how “everything is ‘like’
nothing before Him”, only ‘like’
nothing but not actually nothing since
at this level the worlds still have some
existence, just incomparably lower
than the existence of Divinity.

ַַׁׁ ִנ ְתעו ֵַׁרר
א־דלְת ָּתא
ִ ָּובְ ִא ְתעֲרות
ַׁ'ִימיות ַׁאֱ להותו ַׁ– ַׁ'סובֵ ב ַׁכָּל ַׁעָּ לְ ִמין
ִ ְפנ
ַׁ .'כו

However,
through
the
“awakening from [us Jewish
People] below [in this world]” in
arousing the innermost aspect of our
heart for Hashem, this arouses the
“inner” aspect of Hashem’s
revelation,
how
it
“סובֵּ בencompasses all worlds”.
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Specifically in Elul and Tishrei, and especially in the Ten Days of Teshuva, we
have the power to arouse the innermost aspect of our hearts, this then arouses
and reveals the innermost aspect of Divinity, of how Hashem’s revelation
“encompasses” all worlds. At that level the worlds not only are “like” nothing
before Hashem, but they are literally nothing, since at that level it is felt that
there is nothing separate from Hashem at all.
The verses of chapter 27 from Tehillim recited in Elul and Tishrei continue
(in verse 9):

ַַׁׁהיְינו:)ַׁט,"אלַׁתט ְַׁבאףַׁעַ בְ ֶד ָּׁך"ַׁ ְ(ת ִה ִליםַׁכז
ַׁ"כיַׁלִ יַׁבְ ֵניַׁי ְִש ָּראֵ ל
ִ ַׁ–ִַַׁׁכיַׁיֵשַׁעֶׁ ֶַׁׁבדַׁלְ מ ָּטה
ַׁ.)ַׁנה,ֲעב ִָּדים"ַׁ ְ(בהַׁרַׁכה

“Do not cast away your servant in
anger”, meaning that there is a
level down here [in this world]
referred to as being “servants” to
Hashem, like it says (Vayikra
25:55): “For the Children of
Yisrael are servants to Me
[Hashem].”

ַׁ–ַׁ ) ַׁח,וְ "אבְ ָּרהָּ ם ַׁאוהֲ בִ י" ַׁ(יְשעְ יָּה ַׁמא
ַׁ ַׁ ְכַׁ ֵבַׁן ַׁלִפְ ֵַׁני,לְ מעְ ַָּׁלה ַׁ ִמ ְב ִחינת ַׁעֶׁ ֶַׁׁבד
ַׁ .ה ֶׁמל ְֶַׁׁך

And there is another level similar to
what is referred to in the verse
(Yeshaya 41:8): “Avraham [the
forefather of the Jewish People]
loved Me [Hashem].” This level of
loving Hashem is higher than the
level of being just a “servant” to
Hashem, this level is like the son of
the king who connects to his father
the king also out of love, in addition
to the awe that all the regular citizens
have for the king.

ַׁ ַׁ ֶׁש ַׁלא:וְ אָּ ַׁמ ַׁר ַׁ ָּד ִַׁוד ַׁה ֶׁמל ְֶׁך ַׁעָּ לָּיו־ה ָּשלום
ַׁ ַׁאֶׁ ָּלא,י ְִהיֶׁה ִַׁמ ְב ִחינת ַׁעֶׁ ֶַׁׁבד ַׁ ֶׁש ְלמ ָּטה
ַׁ.מֵ עֶׁ ֶַׁׁבדַׁ ֶׁש ְלַׁמעְ ַָּׁלה

This is what King David meant in
that chapter (27) of Tehillim: I
should not be only on the lower
level of a plain servant who only has
awe for the king, rather I should be
on the higher level of the servant
who also has love for this king (like
the son of the king).
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ַׁ ַׁ ָּ"דוִ ד,) ַׁב,וְ ֵַׁכן ַׁ"מ ֶׁשה ַׁעבְ ִדי" ַׁ(יְהו ֻשע ַׁא
ַׁ ַׁ.)ַׁיח,עבְ ִדי"ַׁ ְ(שמואֵ לַׁב'ַׁג

ַׁ"ַׁשהוַׁא ַׁ ְכמו
ֶׁ בַׁ"באַ ף ַׁעבְ ֶׁד ָּך
ְַׁ ַׁשכָּתו
ֶׁ וְ זֶׁהו
ֶַׁׁשכָּתוב ַׁ" ַׁאף ַׁע ֲִש ִיתיו" ַׁכו' ַׁ– ַׁ ְב ִחינת
ַַׁׁ ְכעֶׁ ֶַׁׁבדַׁ ֶׁש ְמ ָּש ֵַׁרתַׁלִפְ ֵַׁני,ֲשהַׁ ְב ִַׁליַׁטעַׁם
ֶַׁׁ מע
ַַׁׁ ַׁאףַׁ ֶׁשאֵ יןַׁלוַׁטעַׁם,ַׁשהַׁ ְרצונו
ֶַׁׁ אֲ דונוַׁוְ ַׁעו
ַׁ .'ְל ַָּׁכלַׁ ָּד ַָּׁב ַׁרַׁכו

Regarding this level of being
Hashem’s servant with love also we
find the truly righteous are called
“servant”, like “Moshe my servant”
(Yeshoshua 1:2), and “David my
servant” (Shmuel II 3:18), and they
definitely also had love for Hashem.
And this is the implication of the
verse: “do not cast away ב ַאף-with
ְ
anger your servant”, the term “ַׁ”באף
ְ
which can mean “with anger” also
can mean “with ‘also’” as in the
verse: “ ַאף-also I [Hashem] have
יתיו
ִ ֲש
ִ ע-made it”, meaning the level
of service of Hashem involving only
dry action without any knowledge
or feeling, like a servant who serves
his master and fulfills his will even
though he doesn’t understand the
reason behind everything he does.

We find that the verse connects the word “ף
ַׁ א
ַׁ ” which can mean ‘anger’ or it
can ‘also’ with the word “יתיו
ִ ע ִש
ֲַׁ -I have made it/done it” which implies
action. The connection between these two words is that there is a level of
service of Hashem involving only action without love and an inner feeling,
this level is connected to ‘anger’ since the master is upset that the servant
has no knowledge or feelings behind what he is doing, and is connected to
‘also’ since this type of service of only action is like something added on to
the real inner nature of the person, it is ‘also’ something he does even though
it’s not who identifies himself as. This is what King David is asking: “do
not cast me down to the lower level of service that involves dry action
without love and feeling.”

ִחוד ַׁב' ַׁ ְלבָּ בוַׁת ַׁ ִב ְק ִריאת־
ַׁ וְ על ַׁי ְֵדי ַׁי
ְ
ַַׁׁי ְִה ֶׁיהַׁאחרַׁכךַׁהה ְמ ָּש ַָּׁכהַׁעלַׁי ְֵדי,ְשמע
ַׁהתו ַָּׁרה ַׁ– ַׁ" ְׂכֹל ְׂהַ נ ְִק ָרא ְׂבִ ְשמִ י ַׁ ִלכְ בו ִ ַׁדי
ַׁ."'אתיוַׁיְצַ ְר ִתיוְׂאַ ףְׂעֲ ִש ִיתיוַׁכו
ִ ְב ָּר

Through uniting both levels of the
heart, the inner and outer aspects
of the heart, in Krias Shema, there
will then be the revelation of
Hashem in the Torah that he studies
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after prayer, which is referred to in
the verse (Yeshaya 43:7): “Whatever
is called by My Name, [i.e. the Torah
which is called ‘Hashem’s Names’],
for my honor [i.e. for Hashem’s
revelation] I have created it, formed
it, and made it.”

ַׁולְפִ יכ ְָּך ַׁנ ְִק ָּר ִאים ַׁ"עֵ ִדים" ַׁ– ַׁ"הַ עִ דו ִתי
ַַׁׁ"האֲ זִ ינוַׁה ָּשמ ִַׁים:ַׁעַׁדַׁ ֶׁשאָּ ַׁמר,"'ָּב ֶַׁׁכםַׁכו
ַַׁׁיעֲרוַׁף,'ְׂו ְִת ְשמַ עְׂהָ ָא ֶרץְׂאִ מְ ֵרי־פִ י׃ כו.וַאֲ ַד ֵב ָרה
ַׁ ."' ְִׂת ַזלְׂ ַכ ַטלְׂאִ מְ ָר ִתיְׂכו,כ ָּמ ַָּׁטרַׁ ִל ְקחִ י

Therefore the two aspects of the
Written and Oral Torah are called
‘two witnesses”, as it says: “[Moshe
says] I call upon you to testify [as
witnesses],” and he was speaking to
the Torah, as it says: “Listen
‘Heavens’- [meaning the Written
Torah]- and I will speak, and the
‘Earth’- [meaning the Oral Torah]- to
the words of my mouth, let my
teachings [of Torah] flow like rain
and my words should drip like dew,
etc.”

The fact that Moshe starts off by talking to the “Heavens and Earth” and
immediately continues discussing his teaching of Torah shows us that even the
“Heavens and Earth” mentioned above were also referring to two levels of
Torah.

ַׁ :ִַׁכיַׁיֵשַׁב' ְַׁב ִחינותַׁבתו ַָּׁרה

This is because there are two levels
of the Torah:

ַׁידי
ֵַׁ ִמוד ַׁ ֶׁש ֵמבִ יַׁא ַׁל
ַׁ ְחד ַׁ"תל
ַָּׁ ֶׁהָּ א
28
ֵַׁידע
ַׁ מוד ַׁ ְכ ֵַׁדי ַׁל
ַׁ ְ ַׁ ֶׁשהוַׁא ַׁלִ ל, "ֲשה
ֶַׁׁ מע
ְ
ַׁהור
ַׁ ַַׁׁובְ ִה ְר,'ֲשהַַׁׁכו
ֶַׁׁ ה ִדיןַַׁׁ ִַׁאםַַׁׁיוצְ ַָּׁרךַׁלְ מע
ַַׁׁל ַׁא ַׁס ִַׁגי ַׁעַׁד ַׁ ֶׁשיֵדע ַׁוְ יו ְח ַָּׁקק ַׁ ְבלוח ַׁלִבו
ַׁ ַׁ.'כו

One level [i.e. the Oral Torah] is
“study that brings to action”,
which is when someone learns in
order to know the halacha of what
to actually do if he should come to
a certain situation involving those
halachos. This type of learning
requires that he not just

.)ַׁב,ַׁ( ִקדו ִשיןַׁמ28
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understand the information, but he
must know it well enough that it
should be engraved in his mind and
heart to know right away what to
do in that situation according to
halacha.

ַׁוְ על ַׁזֶׁה ַׁהוַׁ ַׁא ַׁ ֶׁשכָּתוַׁב ַׁ"יעֲרוַׁף ַׁכ ָּמ ַָּׁטר
ַׁ ַׁ,"'כו

Regarding this level it is written
“let my teachings flow like rain”,
comparing this level of Torah study
to ‘rain’.

ַׁ"כיַׁכאֲ ֶׁשרַׁי ֵֵרדַׁהג ֶֶׁׁשם
ִ ַׁ:29ַׁשכָּתוב
ֶׁ ְכמו
ַׁ' ַׁוְ "עָּ ָּשה ַׁאֶׁ ת ַׁאֲ ֶׁשר ַׁחָּ פצְ ִתי ַׁכו,"'כו
ַׁ"כי ִַׁאם ִַׁה ְרוָּה ַׁאֶׁ ת
ִ ַׁ ,"וְ ָּש ָּמה ַׁלא ַׁיָּשוַׁב
ַׁ ."הָּ אָּ ֶׁרץַׁוְ הו ִַׁל ָּידהַׁוְ ִהצְ ִמיחָּ ה

We find regarding rain that it is
written (Yeshaya 55:10-11): “just
like the rain… comes down from
heaven and fulfills My [Hashem’s]
desire for its descent… and does
not return to heaven until it
saturates the ground and gives it
the power to produce and grow
[vegetation].”

ַַׁׁובְ כחַׁ ֶׁזַׁהַׁיאמַׁרַׁ"וְ אָּ הבְ ָּת,אכל
ַׁ וְ הָּ אָּ ַָּׁדםַׁי
ַׁ ַׁ."'כו

This shows that rain gives the ground
the ability to actually produce
vegetation, which a person can
actually eat and derive energy from
it, and from that energy derived he
can pray and say “and you shall love
Hashem with all of your heart etc.”

ַׁוְ כ ְך ְַׁב ִחינת ַׁתו ַָּׁרה ַׁזו ַׁהוַׁ ַׁא ַׁהנ ְִק ָּרא
ִַׁיתן ַׁכחַ ַׁ ֶׁשיו ַׁכל ַׁלו ַׁמר
ַׁ  ַׁ– ַׁ ֶׁשנ30""עוז
ַׁ ַׁ.""וְ אָּ הבְ ַָּׁת

So too, this level of [the laws of the
Oral] Torah is called “strength”,
meaning that it gives the person the
power to pray and say [and
experience in his heart] “and you
shall love Hashem”.

ַׁ .)ַׁ ַׁי־יאַׁ ְב ִשינוַׁיַׁה ֵס ֶַׁׁדר,ַׁ(יְשעְ יָּהַׁנה29
.)ַׁוְ עוַׁד.ַׁא,ַׁזהַׁרַׁחֵ ֶַׁׁלקַׁבַׁנח.ַׁג,ַׁ( ִש ַׁירַׁה ִש ִיר ַׁיםַׁר ַָּׁבהַׁב30
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Just like rain saturates the earth and gives it the power to produce nourishing
vegetation; so too when a person understands and fully absorbs the knowledge
of the Torah laws from the Oral Torah until he knows how to fulfill the halacha
right away in any situation, this ‘Torah rain’ gives him the power to produce a
love for Hashem through his contemplation in prayer, just like rain empowers
the ground to produce vegetation.
Now the Alter Rebbe continues that this works both ways: Not only does this
‘Torah rain’ empower him to love Hashem in prayer, the love of Hashem
during prayer empowers his Torah learning to become fully absorbed in him
like rain is absorbed in the ground.

ְ וְ צ ִָּר
ַׁיך ַׁ ִל ְהיוַׁת ַׁעל ַׁי ְֵדי ַׁה ְק ָּדמַׁת
ַׁ ַׁ,ה ְַׁמסִ ירת־ ֶׁנפֶׁשַׁכנ''ל

ְַׁכמו ַׁהגֶׁשֶַׁׁם ַׁ ֶׁשהוַׁא ַׁעל ַׁי ְֵדי ְַׁרעָּ ִמים
ַׁ ַַׁׁ: .'ַׁכו31וְ עָּ בִ ים

However, for his learning to become
like energizing ‘rain’ for him, he first
needs to experience that totally
selfless dedication to Hashem
described in the contemplation of
Krias Shema, as explained above.
This is similar to how rain comes
together with thunder [and
lightning] produced by clouds, so too
the Torah that is “energizing rain” for
him spiritually comes together with
intense feeling for Hashem during
prayer, where his contemplation of
Hashem hits him like thunder and
lightning.

In this maamar it doesn’t complete the explanation of the second level of Torah,
that is like dew, and how it corresponds to the Written Torah. It also ends off
without going back to show how these two levels are “witnesses” to the Jewish
People.
The explanation of these points will be understood based on what the Alter
Rebbe explained at the beginning of the maamar:

.)ַׁמה,ַׁ ְמלָּכִ יםַׁא'ַׁיח."ַׁוי ְִהיַׁג ֶֶׁׁשםַׁגָּדול,ַַַׁׁׁ("וְ ה ָּשמיִםַׁ ִה ְתק ְדרוַׁעָּ בִ יםַׁוְ רוח31
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The idea of the Written Torah, called “the Heavens”, is that they are similar to
water that has no color, meaning that it is a revelation of Hashem’s Wisdom
that is essentially beyond our human understanding and therefore comes down
in the form of stories and analogies. This level cannot be fully internalized, and
therefore cannot fully enable us to produce love and fear during prayer, just
like dew alone cannot enable the ground to produce vegetation since it does not
fully saturate the ground. It’s advantage, however, is in that it is a much loftier
revelation of Hashem’s essential wisdom than the understandable laws of the
Oral Torah.
In these two levels we find that it is the love and commitment to Hashem during
prayer that enable these levels of the Torah to be expressed: It enables the Oral
Torah to be fully absorbed in the person like energizing rain, and it enables the
Written Torah to shine a sublime revelation of Hashem’s essential wisdom into
the person’s soul through reading and translating the Written Torah.
Since the effect of the Torah on the person comes through his connection to
Hashem in prayer, the Torah becomes “witnesses” as to whether or not he truly
connects to Hashem in prayer. If his Oral Torah study is truly absorbed in him
until it becomes a part of him, and he feels and appreciates the intense holiness
of the Written Torah, this shows that he must have really connected to Hashem
in prayer. If not, this is a sign that he needs to take prayer more seriously….
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Summary of the Maamar
Q1

What is the spiritual aspect that corresponds to “the Heavens”?

A1
The Written Torah corresponds to the Heavens, since the
heavens are made of “water”. Water is essentially colorless and
tasteless, so too the spiritual heavens are something that we can’t see
and understand. Similarly, the Written Torah is the essential will and
wisdom of Hashem that is totally beyond human comprehension, and
our understanding of it is only on the most superficial level, like
someone who is just reading a story without knowing the deeper
meaning behind it.
Q2

What is the spiritual aspect that corresponds to “the Earth”?

A2
The Oral Torah corresponds to the Earth. Just like the earth takes
an inedible seed and makes it into an entire plant or tree producing
fruit, so too the Oral Torah takes the wisdom of Hashem from the
Written Torah that is totally beyond our grasp and makes it into
understandable laws and ideas.
Q3
How are these spiritual Heavens and Earth witnesses regarding
the Jewish People, telling over whether we performed the Mitzvos
properly?
A3
Because through our Mitzva performance we reveal the Infinite
Light of Hashem into the Torah. When we perform Mitzvos, we draw
down the Infinite Light of Hashem into the objects used for the Mitzvos
(and ourselves), thereby giving them (and ourselves) true spiritual life.
In addition, this Infinite Light is then drawn down and connected to the
Torah we study. Therefore, the Written and Oral Torah testify about our
Mitzva performance, since their connection to the Infinite Light of
Hashem (which is essentially beyond any wisdom, even that of the
Torah) is dependent on us performing the Mitzvos.
Q4
Where do we receive the power to draw down Hashem’s Infinite
Light into the Torah?
A4
Through our connection to Hashem which is revealed during
prayer. This is accomplished in the contemplation of Hashem’s
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greatness in Pesukei Dezimra and the Blessings on the Shema, and in
the the Shema itself.
Q5
If our Divine souls are higher than the angels, why do we need
to contemplate on the greatness of Hashem of how the angels praise
Him (as described in the Blessings on the Shema)?
A5
Even though our Divine souls are higher than the angels, our
animal souls are not, and they need to receive love and fear for Hashem
through the contemplation that the angels use in their service of
Hashem.
Q6
How far down are we supposed to reveal this Inifinte Light of
Hashem into the Torah, is it enough to draw it down into the intellect
and understanding of the Torah?
A6
No, we need to also bring it down into the speech and action of
the Torah. The speech of the Torah is to say the words of Torah with
respect for Hashem, and the action of the Torah is to fulfill the Mitzvos
with “Kabalas Ol”, accepting the “yoke” of responsibility that we must
do what Hashem wants even if we don’t understand, like an ox that
needs to follow its owners command regardless of its understanding.
We thereby bring down this Infinite Light of Hashem all the way down
into our physical life, on all three levels of thought, speech, and action.
Q7
What is the meaning of the prayer (in the Blessings on the
Shema): “unify our hearts to love Your Name”?
A7
The idea is that every Jew has two levels of their heart, an inner
and outer level of love for Hashem. The inner level is the deep
subconscious love for Hashem hidden deep in our heart at all times,
and the outer love is the conscious love of Hashem created from our
contemplation of His greatness. “Unifying” our hearts means to connect
our revealed conscious love with the deep subsconcious love for
Hashem so that we are fully conscious of the incredibly deep connection
we have with Hashem that is beyond all logic and understanding. By
connecting to Hashem in prayer on this deeper level of love, we reveal
the innermost depth of Hashem into the Torah we learn and say, and
into the Mitzvos that we do.
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Q8
So is prayer a preparation for Torah study, enabling us to reveal
Hashem in the Torah, or is learning Torah a preparation for prayer,
giving us the strength to contemplate on Hashem’s greatness during
prayer?
A8
There are two types of learning: One type of learning, learning
the Halachos (Laws) as explained in the Oral Torah, gives a person the
spiritual strength for the next day’s contemplation of Hashem in prayer.
However, the love of Hashem experienced during prayer enables the
person to truly reveal Hashem in the Torah he learns after prayer, which
is then fully internalized in the person. This is like rain that saturates
the ground and enables it to grow comes together with thunder and
lighting, so too, the Torah learning where Hashem is fully revealed that
becomes internalized in the person comes after prayer that is like
“thunder and lightning”, meaning intense and powerful.

31

LESSONS IN LIKUTAY TORAH

Lessons in the Service of Hashem from the Maamar
1- The Torah is essentially Hashem’s wisdom that is beyond
human grasp. If there are parts or levels of the Torah that we
don’t understand, it’s only because of our limitations, not
because of the Torah. The real miracle is that we can understand
anything of the infinite wisdom of Hashem, that He brought
down infinite wisdom to fit into a human intellect, which is a
much greater miracle than fitting an elephant into the eye of a
needle.
2- When we fulfill Mitzvos, we aren’t just fulfilling orders of a
King, we are actually connecting the objects we are using for the
Mitzva and ourselves with True Source of Life, we are giving
real life and receiving real life.
3- Through fulfilling Mitzvos, we are connecting not only our
limited beings to the infinite greatness of Hashem, we are also
bringing the Torah itself to leave the limitation of only being
Hashem’s wisdom to connect to the infinite truth of Hashem
Who is beyond any wisdom. This is then reflected in the Torah
we learn, that it should be more expressing more than just
Hashem’s wisdom, it should express Hashem’s Essence.
4- Learning Halacha (or Mishna or Gemara) during the course of
the day gives us spiritual nourishment to be able to contemplate
on Hashem during prayer and come to love Him. But only
through the feeling for Hashem in prayer can we really see
Hashem in the Torah we learn so that we can fully internalize it.
5- By revealing our deep love for Hashem in prayer, this reveals
our essential connection to Hashem. That essential connection is
then expressed in how we learn and understand Torah, how we
say Torah, and how we fulfill the Mitzvos. Through deep feeling
for Hashem in prayer we connect the deepest aspect of Hashem
into our thought, speech, and action, and thereby into our entire
physical life.

LESSONS IN LIKUTAY TORAH

32

Sponsored by:
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***
,לזכות משפחת וועב
שבנם שנולד להם במזל טוב יכנס לבריתו של
 ויגדלו לתורה,אברהם אבינו בשעה טובה ומוצלחת
ולחופה ולמעשים טובים ויראו ממנו הרבה נחת
!לאריכות ימים ושנים טובות
***
לע"נ
חנה חיה בת דב תנחום
ולע"נ
חיה דינה בת אהרון
נדבת משפחת כהן ומשפחת מייסטער שיחיו

