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ב"ה

Please Donate to Keep this Project Going!
Please help this project continue so that Torah Or and Likutei
Torah will be available to Jews around the world in the language
they understand.
Please become a monthly donor of $18.
Please make yourself available to the Alter Rebbe, who wants
his maamarim to be available to every Jew in the world.
Please take 5 minutes and sign up online at
www.Donorbox.org/LearnChassidus to become a monthly
donor of $18.
With these $18 a month, you will have the tremendous merit of
having translated the Torah Or and Likutei Torah, making it
available to Jews all around the world, and will receive the
tremendous merit and blessings that come with that!
For additional sponsorship opportunities, or questions on the
project, email me at lessonsinlikutaytorah@gmail.com
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Torah Or
ּתוֹ ָרה אוֹ ר
ַׁשתַׁויִּגש
ַׁ פ ָָּּר
דִּּ בּ וּר הַ ּ ַמ ְת ִּחיל

ַׁ 1ַׁויִּגשַׁאֵ לָּיוַׁיְהו ָּדה
ב,ג – מד,דַּ ף מג

“Merging Selflessness and Growth”
In Parshas Vayigash, there is a meeting between Yehuda and Yosef. At the time,
Yehuda thought that Yosef was a non-Jewish vice-king of Egypt, not recognizing
him as his long-lost brother. However, Yosef recognized his brothers and was
pretending that he didn’t recognize them in order to ultimately bring them to do
Teshuva, as described at length in the previous Parsha.
As part of the plan to bring them to do Teshuva, Yosef arranged for his brother
Binyamin to be captured to see how much self-sacrifice they would display to
rescue him. Yehuda, who was the brother who originally suggested selling Yosef
as a slave, now took a stand to rescue his brother Binyamin from the Egyptian viceking, who was really his brother Yosef in disguise.
Yehuda offered to exchange himself for Binyamin in captivity so that Binyamin
can return to his father. This was because he had promised his father on his own
life that he will return Binyamin to him. When Yosef saw Yehuda’s self-sacrifice
to fight for the redemption of Binyamin, Yosef knew it was the correct time to
reveal himself and reunite with his brothers.

 – צִּ ּי ּון.ש
ַׁ  ַׁא ֹוַׁר ַׁה תוֹרַָּׁה ַׁ ֵרישַַׁׁפ ָָּּרשַׁתַׁויִּג.ש
ַׁ  תוֹרַׁתַׁחיִּיםַׁפ ָָּּרשַׁתַׁויִּג: ( ִּּדבּ וּר הַ ּ ַמ ְתחִּ יל ַו ִּ ּי ּגַש אֵ לָיו ּו ֵב יאוּרו1
.ְּכבוד ְקדו ּ ַּשת אַ ְדמ ּו"ר
 הַ ּנָחַ ת ַר ִּ ּב י מ ֶשה ֶּבן אַ ְדמ ּו"ר הַ זָּקֵ ן נ ְִּד ּ ְפ ָסה ְ ּבסֵ ֶפר הַ ּ ַמ ֲאמָ ִּר ים.ֶנ ֱאמַ ר ְ ּב ָפ ָר ַשת ַו ְיחִּ י תקס"ה ַּב חֲנו ּ ַּכת הַ ַּב ִּית
 ְל ָפנֵינ ּו ה ּוא הַ ּנָחַ ת ַר ִּ ּב י. נו ַס ח אַ חֵ ר – הַ ּנָחַ ת אַ ְדמ ּו"ר הָ אֶ ְמצָעִּ י – נ ְִּד ּ ַפס ָשם ְ ּבמַ ְק ִּ ּב יל.תקס"ה עַ ּמוּד קמב
.)מ ֶשה עִּ ם הַ ּגָהות הַ ּצֶמַ ח צ ֶֶדק
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Chapter 1

 וְ עַ ּ ָתה...“ "ו ִַּי גַשׁׁאֵ לָיו יְהו ָּדה ַו ּיאמֶ ר ִּ ּבי אֲ דנִּיThen Yehudah approached him
( י ֵֶשב נָא עַ בְ דְּ ָך ּ ַתחַ ת הַ ּנַעַ ר עֶ בֶד לַאדנִּי וְ הַ ּנַעַ ר יַעַל עִּ םYosef) and said, "Please, my
let your servant take the
:) יח, אֶ חָ יו וְ גוֹ'" (פּ ָ ָר ָשתֵ נ ּו מדmaster…
place of the lad (Binyamin) as your
slave, so that the lad may go up with his
brothers (to their father).” (Bereishis
44:18)
In order to understand the spiritual significance of the meeting of Yehuda and
Yosef, the Alter Rebbe will compare the difference between these two souls to the
difference between the Mishkan and the Beis Hamikdash:

 "קורות ּ ָב ּ ֵתינ ּו:) יז,הִּ ּנֵה ְּכ ִּתיב ִּ(שיר הַ ּ ִּש ִּירים א
."' ַרהִּ יטֵ נ ּו ְ ּברו ִּתים וְ ג ֹו,אֲ ָרזִּים

It is written (Shir HaShirim 1:17)
“The beams of our house are
cedars; the panels are from cypress.”

Rashi (ad loc.) says that this a reference to the Mishkan, whose walls were made
from cedar wood.

וְ הִּ ּנֵה יֵש ְלהָ בִּ ין הַ הֶ פְ ֵרש ֵּבין הַ ִּּמ ְש ּכָן לְבֵ ית
 ֶשהַ ִּּמ ְש ּכָן הָ יָה מֵ אֲ ָרזִּים ְּכמו:עול ִָּמים
עָשיתָ אֶ ת הַ ְ ּק ָר ִּשים ל ִַּּמ ְש ּכָן
ִּ ְ "ו:) טו,ֶש ּכָתוּב ְּ(תרוּמָ ה כו
 וְ הַ ִּּמכְ סֶ ה הָ יָה,"ֲעצֵי ִּש ִּּטים עו ְמ ִּדים
," וְ "עורות אֵ י ִּלים, "ִּמ" ְי ִּריעות עִּ זִּּים
; 'ּוְ "עורות ְּתחָ ִּשים" כו
2

4

3

We need to understand the
difference between the Mishkan
(Tabernacle)
and
the
Beis
Hamikdash (The Holy Temple). The
Mishkan was constructed from
beams of cedar; as it is written
(Shemos 26:15) “And you shall make
the planks for the Mishkan of upright
beams of acacia wood.”5 Its
coverings’ were constructed from
“curtains of goat hair,” “ram
skins,” and “Tachash6 skins” etc.

.)" "וְ עָ ִּשיתָ י ְִּריעת עִּ זִּּים לְאהֶ ל עַ ל הַ ִּּמ ְש ּכָן: ז, ( ְּתרוּמָ ה כו2
.)" "וְ עָ ִּשיתָ ִּמכְ סֶ ה לָאהֶ ל ערת אֵ ילִּם ְמאָ ָ ּד ִּמים ו ִּּמכְ סֵ ה ערת ְּתחָ ִּשים ִּמלְמָ עְ לָה: יד, ( ָשם3
.] [צ ִָּר י ְך עִּ ּיוּן מַ ה ּ ִּש ּיֵיר – הֶ עָ ַרת ְּכבוד ְק ֻד ּ ַשת אַ ְדמ ּו"ר4
5 Seemingly, the type of acacia wood used in the Mishkan was similar to cedar
to the extent that is referred to as “א ֲָרזִים-cedar” wood, despite its family name of
“שטִ ים-acacia.”
ִ
ועוד צריך עיון.
6
The Tachash was a kosher multicolored animal that was created at the time of
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.וְ הַ ֵּבית־ הַ ִּּמ ְק ָ ּדש הָ יָה מֵ ֲא בָ נִּים וְ עָ פָר דַּ וְ קָ א
,(ש" אָ סוּר לַ עֲשות בּ ו עֵץ בּ ולֵט
ֶ
 ַרק ֶשהָ י ּו,) " וְ אַ כְ סַ ְד ָראות ֶשל עֵ ץ
.'ְּּכלונְסָ אות ֶשל אֶ ֶרז ְ ּב ִּת ְק ַרת הָ א ּולָם כו
7

8

 ִּמ ּ ְפנֵי מָ ה ּב ִַּּמ ְש ּכָן הָ י ּו:וְ צ ִָּריך ְלהָ בִּ ין זֶה
 וְ הֶ עָ פָר הָ יָה ַרק, יקר ּ ַב ִּ ּב ְניָן
ָ ּ ִּהָ אֲ ָרזִּים ע

Whereas the Beis HaMikdash was
specifically constructed from stones
and dirt. (To the extent that “It is
prohibited to have any exposed
wood or wooden chambers.) Only
poles of cedar wood were used to
support the roof of the “א ּולָם-Ulam”
(antechamber of the “הֵ יכָל-Heichal”)
to prevent it from sagging.9

We need to understand this
distinction between the Mishkan and
Mikdash: Why was the primary

the Mishkan, to be used as one its coverings, after which all remaining members
of this species vanished.

. ְועַ ּיֵין ְ ּב ֵספֶׁ ר ַה" ִחי ּנו ְּך" ִמצְ ָּוה תצ''ב. ְּכמ ֹו ֶׁש ָּּכ ַתב ָּה ַר ְמ ַ ּב''ם ּ ֶׁפ ֶׁרק א' ֵמ ִהלְכוֹת ֵ ּבית ַה ְ ּב ִח ָּירה7

.)" "וּכְ לונָסות ֶשל אֶ ֶרז הָ י ּו ְקבוּעִּ ין ִּמ ּכ ְָתלו ֶשל הֵ יכָל ְלכ ְָתלו ֶשל א ּולָם: ח, ( ִּמדּ ות ג8
The Heichal was the part of the Beis Hamikdash containg the Menorah, the
Shulchan, and the Mizbei’ach HaZahav. It was 10 amos wide and and 20 amos
tall. In front of the Heichal was an antechamber called the “Ulam” (lit. “the hall”).
The Ulam’s ceiling was five times the height of the ceiling of the Heichal, 100
amos. In addition, it was ten times as wide as the Heichal, 100 amos from north to
south. In order to strengthen the walls of the Ulam to support the weight of the
walls and the roof, there were wooden (cedar) poles extending from the roof of the
Heichal (and the roofs of the Ta’im (side rooms)) into the Ulam, connecting the
walls of the east and west walls Ulam.
9
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ְ ּבקַ ְרקַ ע הַ ִּּמ ְש ּכָן לְמַ ּ ָטה; ּו ַב ִּּמ ְק ָ ּדש נַ ֲהפו ְך
,יקר
ָ ּ ִּ ֶשהָ י ּו הָ ֲא בָ נִּים וְ הֶ עָ פָר הָ ע,הוּא
 וְ לא הָ י ּו עֵ צִּ ים ַרק,ֶשאֲ פִּ ילּ ּו הַ ּגַג הָ יָה מֵ הֶ ן
 ֶשהָ י ּו ְט ֵפלִּים,ְּכלונְסָ אות ֶשל אֶ ֶרז הַ ּנַ''ל
? יקר הַ ִּ ּב ְניָן
ַּ ִּלְע

material used in the construction of
the Mishkan made of cedar beams,
whereas dirt was only utilized for the
floor;
whereas
in
the
Beis
Hamikdash, it was the reverse:
stones and dirt were the primary
building materials, even the ceiling
was made from them, only wooden
support poles were permitted, these
were
of minor importance in
comparison to the primary materials
of dirt and bricks that were used for the
building the Beis Hamikdash?

' ִּּכי הִּ ּנֵה יָדוּעַ ֶש ּיֵש ְ ּבכָל עולָם ד:וְ הָ עִּ ְניָן
. ְמ ַד ּבֵר, חַ י, ַ צומֵ ח, דּ ומֵ ם:ְ ּב ִּחינות
, ַוְ הַ דּ ומֵ ם הוּא ְל מַ ּ ָטה ְ ּבמַ ְד ֵרגָה ִּמצּומֵ ח
 וְ הָ עִּ ילּ וּי,'ּוְ הַ צּומֵ חַ ְל מַ ּ ָטה ִּמן הָ חַ י כו
.ֶש ְ ּבכו ּּלָם הוּא ְ ּב ִּחינַת הַ ְמ ַד ּבֵר

The idea is: It is known that there are
four categories in each world:
inanimate, vegetation, animal and
human. The inanimate category is
lower than the vegetation category,
the vegetation category is lower than
the animal, etc., and the apex of all
these categories is the human.

 ִּמ ּ ְפנֵי מָ ה,  דְּ אִּ ם ּכֵן:וְ לִּכְ או ָרה ּ ָתמו ּ ַּה
ַ ֶשהַ צּומֵ ח, ּהָ אָ ֶרץ דַּ וְ קָ א ּתוצִּ יא צִּ ְמחָ ה
, יִּהְ יֶה ג ֵָדל וְ נו ָל ד וְ נ ְִּמ ַש ְך מֵ ֲעפַר הָ אָ ֶרץ
הֲלא הַ צּומֵ חַ הוּא ְל מַ עְ לָה מֵ הַ דּ ומֵ ם
!ֶשהוּא הֶ עָ פָר

Seemingly, this hierarchy does not
make sense: if this is the case, why
specifically does the ground bring
forth vegetation, that the vegetation
grows and is nourished from the
dirt? According to the proposed
hierarchy, isn’t the vegetation
superior to the inanimate kingdom
which is represented by the dirt (so
why would the vegetation be dependent
on the dirt)?!

10

11

אַ ְך הָ עִּ ְניָן דְּ לא ְר ִּאי זֶה ִּּכ ְר ִּאי זֶה – ֶשאַ ף
עַ ל ּ ִּפי ֶשהַ דּ ומֵ ם ְל מַ ּ ָטה ְ ּבמַ ְד ֵרגָה ִּמן
 עִּ ם ּכָל זֶה יֵש בּ ו מַ עְ לָה יְתֵ ָירה, ַהַ צּומֵ ח

However, the concept is: this
characteristic is not comparable to
that characteristic – even though it’s
true that the inanimate kingdom is a
.)" "הֶ עָ פָר ֲא ֶשר יִּהְ יֶה ְ ּבקַ ְרקַ ע הַ ִּּמ ְש ּכָן: יז, (נָשא ה10
.)" ּ"כָאָ ֶרץ ּתוצִּ יא צִּ ְמחָ ה
ּ : יא, (עַ ל ּ ִּפי י ְַש עְ יָה סא11

7
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ִַּמ ּצַד ָש ְרשו ֶש ּ ְל מַ עְ לָה ִּמ ְ ּב ִּחינַת צומֵ ח
.'ּוְ חַ י כו

lower level than the vegetative
kingdom, nevertheless, there is a
superior advantage to the inanimate
kingdom based on its Supernal root
vs. the vegetative and animal, etc.,
kingdoms.

דְּ הִּ ּנֵה יָדוּעַ מַ ְחלוקֶ ת הַ ּ ַת ּנ ִָּאים ַּב ְ ּגמָ ָרא
 חָ ד אָ מַ ר – " ָשמַ יִּם קָ ְדמ ּו:).ֲ(חגִ יגָּ ה יב
אשית
ִּ "ב ֵר
ּ ְ :) א, ְּכמו ֶש ּכָתוּב ( ְּב ֵר ִּאשית א," לָאָ ֶרץ
 וְ חָ ד."ּב ָָרא כוּ' אֵ ת הַ ּ ָשמַ יִּם וְ אֵ ת הָ אָ ֶרץ
אש ית
ִּ כָתוּב ( ְ ּב ֵר
ּ  ְּכמו ֶש,"אָ מַ ר – "אֶ ֶרץ קָ ְדמָ ה
.""ביום עֲשות כוּ' אֶ ֶרץ וְ ָשמָ יִּם
ּ ְ :) ד,ב

There is a well-known debate within
the Talmud (Chagigah 12a): One
opinion says “The Heavens preceded
the Earth,” as it is written (Bereishis
1:1): “In the beginning the Heavens
and the Earth were created.” The
other opinion says “The Earth
preceded the Heavens,” as it is
written (Bereishis 2:4): “On that day
the Earth and the Heavens were
made etc.”

,וְ אֵ לּ ּו וָאֵ לּ ּו דִּּ בְ ֵרי אֱ ל ִּקים חַ ּיִּים
,ֶש ּ ַב ּ ַמחֲ ָש ָבה – אֶ ֶרץ קָ ְדמָ ה ל ּ ַָשמַ יִּם
.וּכְ ֶש ּב ָָרא – ּב ָָרא הַ ּ ָשמַ יִּם ְּת ִּח ּלָה

The resolution is that both of these
Talmudic
opinions
are
noncontradictory and the words of the
Living G-d: In Hashem’s thought –
the Earth preceded the Heavens, but
when there was the actual Creation
using Hashem’s speech, the Heavens
were created first.

 ִּּכי " סוף מַ ע ֲֶשה ְ ּבמַ חֲ ָש ָבה,וְ הָ עִּ ְניָן
 ִּּכי הָ אָ ֶרץ לְפִּ י ֶשהִּ יא: ּפֵירוּש,"ְּת ִּח ּלָה
,"סוף מַ ע ֲֶשה" עַ ל ּכֵן ָש ְר ָשהּ ְ ּבמַ חֲ ָש ָבה
."הִּ יא ִּ ּבבְ ִּחינַת " ְּת ִּח ּלַת הַ ּ ַמחֲ ָש ָבה

The concept is: “The end product
manifests the intention that was in the
original thought.” This means since
the Earth was the “end product,”
therefore, its source in thought is
from the ultimate “original thought
of Hashem.”

 הֵ ם,ֲא בָל הַ ּ ָשמַ יִּם ֶשהֵ ם ְּת ִּח ּלַת הַ ּ ַמע ֲֶשה
 ִּּכי זֶה ּו הַ ְּכלָל,אַ חֲרונִּים ּ ַב ּ ַמחֲ ָש ָבה
ֶשהַ "סּ וף מַ ע ֲֶשה" עולֶה ְּת ִּח ּלָה
.ּ ַב ּ ַמחֲ ָש ָבה

However, the Heavens, in the order of
how Creation actually took place, were
the beginning of Creation, this shows
that they were in reality the last in
thought, since this is the principle:
Whatever is closer to the ultimate
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end product, comes from a deeper
place in the original thought behind
the whole thing.

 וְ כֵן הַ חַ י,ּו ְלכ ְָך הַ צּומֵ חַ ְל מַ עְ לָה מֵ הַ דּ ומֵ ם
ְל מַ עְ לָה מֵ הַ צּומֵ חַ כוּ' – ֶשזֶּה ּו ְּכפִּ י סֵ ֶדר
 ְמ ַד ּבֵר, חַ י, ַ צומֵ ח,הַ ִּה ְש ּ ַת ְל ְשל וּת דְּ דומֵ ם
:ּבָעולָמות

Therefore, it comes out: In the “Seder
Hishtalshelus-spiritual hierarchy of
levels,” as perceived in the worlds,
that have the levels of inanimate,
vegetation, animal, and human: the
vegetation is superior to the
inanimate, and similarly the animal
is superior to the vegetation, etc.

ֶש ְ ּב ִּחינַת הַ דּ ומֵ ם ַו ֲעפַר הָ אָ ֶרץ הוּא
 וְ צומֵ חַ וְ חַ י ְל מַ עְ לָה,"ְ ּב ִּחינַת "סוף מַ ע ֲֶשה
 וְ הוּא עִּ ְניַן " ָשמַ יִּם קָ ְדמ ּו,ִּמ ּ ֶמ ּנ ּו ְ ּבמַ ְד ֵרגָה
." לָאָ ֶרץ

In this perspective, the inanimate,
such as the dirt of the earth, is the
“end product” of Creation, and the
vegetation and animals are on a
higher level. This fits with the
opinion that “the Heavens preceded
the earth.”

ו ִּּמ ּכָל מָ קום ִּמ ּצַד ָש ְר ָשן ּ ַב ּ ַמחֲ ָש ָבה
הַ ְ ּקדוּמָ ה ה ֲֵרי אֶ ֶרץ דַּ וְ קָ א קָ ְדמָ ה לְכו ּּלָם
ַ ָלכֵן דַּ וְ קָ א ּ ָבהּ יֵש הַ כּ ח,ּ ַב ּ ַמחֲ ָש ָבה
ּ ִּמ ּצַד ָש ְר ָשה, ּוְ הַ ּיְכולֶת ְלהוצִּ יא צִּ ְמחָ ה
 וְ ָלכֵן הַ צּומֵ חַ וְ הַ חַ י וְ הַ ְמ ַד ּבֵר,הַ ּ ַנ ֲעלֶה
:ׁ.'ּכּ ו ּּלָם ְמקַ ְ ּבלִּים ִּמ ּ ֶמ ּנָה כו

Nevertheless, from the perspective of
its source in the original thought of
Hashem, the Earth specifically
precedes them all in that thought.
This is why only it has the power to
and capability to produce vegetation,
because of its higher source, which is
why vegetation, animals, and people
are all dependent on the earth for
sustenance.

וְ הִּ נֵּהׁ ׁ ּב ִַּּמ ְש ּכָן לא הָ יָה נ ְִּמצָא ע ֲַדיִּין
 ֶשהָ יָה ַרק דִּּ ַירת ע ֲַראי,ּ ַתכְ לִּית הַ ּ ְשלֵימוּת
(שמ וּאֵ ל
ְ כָתוּב
ּ  ְּכמו ֶש.ֶשל הַ ָּקדוש ּבָרו ְּך־הוּא
 " ִּּכי לא י ַָשבְ ִּּתי ְ ּב ַביִּת ל ְִּמיּום הַ עֲל ִּתי אֶ ת ְּבנֵי:) ו,ב' ז
י ְִּש ָראֵ ל ִּמ ִּּמצְ ַריִּם וְ עַ ד הַ יּום הַ זֶּה וָאֶ הְ יֶה ִּמ ְתהַ ּל ְֵך
."'ְּ ּבאהֶ ל וּבְ ִּמ ְש ּכָן כו

However, the Mishkan did not
achieve the ultimate state of
perfection, but rather served as a
temporary dwelling of Hashem. As it
is written (Shmuel II, 7:6) “[Hashem
said:] I have not yet dwelled in a house
from the day I brought up the Jewish
People from Egypt until today, rather
I have only journeyed in a Tent and
in a Mishkan.”
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ְלכ ְָך ַנ ע ֲָשה ְּכפִּ י אופֶן סֵ ֶדר ִּה ְש ּ ַת ְל ְשל וּת
ְ ֵהָ עולָמו ת א
 ֶש ּ ָבזֶה, יך ֶש ּנִּבְ ְרא ּו ְּכסִּ ְד ָרן
ׁ .ָשמַ יִּם קָ ְדמ ּו לָאָ ֶרץ

Based on this premise (of being a
temporary dwelling), it was built
according
to
the
“Seder
Hishtalshelus-spiritual hierarchy” of
the worlds as they were created in
their order, in which the Heavens
precede the Earth.

וְ ָלכֵן כּ ו ְתלֵי הַ ִּּמ ְש ּכָן הָ י ּו ִּמ ְ ּק ָר ִּשים ֶשהֵ ן
 וְ ַרק קַ ְרקַ ע הַ ִּּמ ְש ּכָן הָ יָה, ְַ ּב ִּחינַת צומֵ ח
,מֵ עָ פָר – ֶשזֶּה ּו ְּכמו ֶשהוּא ְ ּב ִּה ְש ּ ַת ְל ְשל וּת
.ֶשהַ צּומֵ חַ ְל מַ עְ לָה ִּמן הַ דּ ומֵ ם

Therefore, the walls of the Mishkan
were constructed from wooden
boards, representing the vegetable
kingdom, and only the floor of the
Mishkan was made from dirt
representing the inanimate kingdom.
This is how it is manifest sequentially
in Seder Hishtalshelus, that the
vegetable kingdom in higher than the
inanimate kingdom.

 ֶשהָ אֶ ֶרז, וְ ָלכֵן ַנ עֲש ּו הַ ְ ּק ָר ִּשים מֵ אֲ ָרזִּים
 ֶשזֶּה ּו ְ ּב ִּחינָה הָ עֶ לְיונָה,ּג ֵָדל ְ ּבגו ַבהּ ְמאד
 לְמַ עְ לָה מַ עְ לָה ִּמ ְ ּב ִּחינַת,'ֶּש ּ ַבצּומֵ חַ כו
;הַ דּ ומֵ ם ֶשאֵ ין בּ ו ּתוסֶ ֶפת וְ גִּידּ וּל ְּכלָל

Also, the boards were constructed
from cedars, since the cedar is
exceedingly tall, which is a prime
example of the vegetable kingdom,
that far surpasses the inanimate
kingdom which doesn’t grow or
sprout at all.

וְ הַ ִּּמכְ סֶ ה עַ ל הַ ִּּמ ְש ּכָן הָ יָה ִּמ ְ ּי ִּריעות
 ֶשהוּא,'ּוּמֵ עורות אֵ ילִּים ו ְּתחָ ִּשים כו
ְ ּב ִּחינַת הָ חַ י ֶש ּ ְל מַ עְ לָה ְ ּבמַ ְד ֵרגָה גַם
. ִַּמ ְ ּב ִּחינַת הַ צּומֵ ח

The coverings of the Mishkan were
from curtains [of goat hair] and skins
of rams and Tachash, which
represent the animal kingdom, which
is a much higher level than the
vegetable kingdom.

, הַ ּי ְִּריעו ת ֶשהֵ ם ְ ּב ִּחינַת הַ ּ ַמ ִּ ּקיפִּ ים,לְפִּ יכ ְָך
ֶשהָ י ּו ּ ְפרו ִּּשים עַ ל כּ ו ְתלֵי הַ ִּּמ ְש ּכָן – הָ י ּו
 ֶשהוּא ְל מַ עְ לָה ִּמ ְ ּב ִּחינַת,ִּמ ְ ּב ִּחינַת חַ י
.צומֵ חַ ֶש ִּּמ ּ ֶמ ּנ ּו ַנ עֲש ּו כּ ו ְת ֵל י הַ ִּּמ ְש ּכָן

Consequently, the curtains – which
represent the aspect of “MakkifimEncompassing Light of Hashem”
which were spread out over the walls
of the Mishkan – were from the
animal kingdom, which is higher
than the vegetable kingdom, which is
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what the walls of the Mishkan were
constructed from.

 ֶש ּכָל זֶה ַנע ֲָשה ְּכפִּ י סֵ ֶדר מַ ֲעלַת,נ ְִּמצָא
וּמַ ְד ֵרגַת הַ ִּה ְש ּ ַת ְל ְשל וּת ְ ּב ִּה ְש ּ ַת ְל ְשל וּתָ ן
 ֶשהוּא ְ ּב ִּחינַת,וּבְ ִּריאוּתָ ן ִּמ ְל מַ עְ לָה לְמַ ּ ָטה
.'ּ" ָשמַ יִּם קָ ְדמ ּו" כו

It comes out, that all of the details of
the Mishkan are according to the
order of the levels of Hishtalshelus of
how the Creation process happened
in a top-down manner, which fits
with the opinion that “the Heavens
preceded the Earth.”

ֲא בָל ּ ַב ִּּמ ְק ָ ּדש הָ יָה נ ְִּמצָא בּ ו ּ ַתכְ לִּית
 ִּּכי הָ יָה דִּּ ַירת קֶ ַבע ֶשל,הַ ּ ְשלֵימוּת
,(תהִּ ִּּל ים קלב
ְּ כָתוּב
ּ  ְּכמו ֶש,הַ ָּקדוש ּבָרו ְּך־הוּא
," "זאת ְמנוּחָ ִּתי ע ֲֵדי עַ ד: )יד

However, the Beis Hamikdash
accomplished
the
complete
perfection as a permanent dwelling
for Hashem, as it is written (Tehillim
132:14): “This is My resting place
forever; here I shall dwell for I desired
it.”

 מַ ה ּ ֶש ּיִּהְ יֶה,ֶשהָ יָה מֵ עֵין עולָם־הַ ָּבא
ָּבאֶ לֶף הַ ּ ְשבִּ יעִּ י ְּכ ֶש ּיִּהְ יֶה " ְמנוּחָ ה לְחַ ּיֵי
,"הָ עול ִָּמים

It represented the state of being of
“The Future Reality,” which will
happen in the Seventh Millennium of
Creation, when there will be
“tranquil and eternal life.”

ֶשאָ ז ִּּת ְתעַ ּלֶה הָ אָ ֶרץ עֶ לְיונָה ֶשהִּ יא
ְ ּב ִּחינַת מַ לְכוּת־ ַ ּד ֲאצִּ ילוּת ִּלהְ יות ְל מַ עְ לָה
.ִּמכּ ו ּּלָם

The cause of this state of tranquil and
eternal life in the Seventh Millenium is:
The level referred to as “Earth” as it
exists Above in Atzilus, which is
Malchus of Atzilus (Hashem’s Creative
Power), will be elevated to its ultimate
source in Hashem’s original thought,
which is above all other levels.

 "אֵ ֶשת חַ יִּל עֲטֶ ֶרת: ) ד,וּכְ מו ֶש ּכָתוּב (מִּ ְשלֵי יב
 ֶש ִּּתהְ יֶה "עֲטֶ ֶרת" לֶעָ ִּתיד־לָבא," ּּ ַבעְ לָה
.ָ''א־ד ֲא צִּ יל וּת
ּ ַ ְלז

As it is written (Mishlei 12:4) “A
virtuous woman is the crown of her
husband.” This represents how
Malchus will become a “crown” in
the Future for her “husband,” which
is Ze’eir Anpin (Hashem’s Attributes
of Kindness and Severity).
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The Zohar uses an analogy of a husband and wife to explain the relationship of
two of Hashem’s attributes in Atzilus, Ze’eir Anpin, the “husband,” and Malchus,
the “wife.”
In general, a husband is the provider and the wife is the recipient. This is true in
all aspects of their lives, financially, emotionally, and physically.
However, through the wife acting as proper recipient she is able to accomplish
things that her husband cannot, that far surpass all of his accomplishments.
The prime example of this is the ability to give birth to children, which is the basis
of all life, and can only be accomplished by the wife. In this sense she is compared
to a crown, that goes above the head.
This represents the ability to accomplish something beyond the limitations of
understanding, similar to the advantage of a mother over a teacher. A teacher
cannot create a student, he can only teach someone who already has the ability to
learn. A mother creates a child, literally.
Similarly, the very mode of being a recipient has an inherent advantage over that
of being a provider. This is because in our relationship with Hashem the most
correct model is that of a recipient, since Hashem is the Provider of everything and
we are His recipients who should humble themselves and serve Him.
Since a wife is the model of a true recipient, she personifies the truest form of
connection to Hashem.
This is greater than a person basing his connection to Hashem on his understanding
and feelings, the model of a “provider,” since understanding and feelings are
inherently limited, thus not “allowing” the unlimited Truth of Hashem is the
complete sense.
Whereas the model of being a recipient, which is humility and devotion, is
something that allows for the unlimited Truth of Hashem.
Just as this is true in the Jewish husband and wife in this world, it is true of the
attributes of Ze’eir Anpin and Malchus: Ze’eir Anpin, which is Hashem’s
attributes of Kindness and Severity etc. They ask as the “provider” of how the
world should be run, and they give over the Divine energy needed to create and
run the world. However, they are only expressing certain aspects of the Truth of
Hashem. Malchus is the attribute of being the humble recipient of that input and
energy, and to bring that input and energy into implementation in actually creating
the world.
Now, this selfless mode of being a recipient is able to allow the Infinite Truth of
Hashem to shine forth without any obstruction.
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The advantage of Malchus is only partially revealed in the fact that it creates world
something from nothing, which requires the Infinite Power of Hashem to
accomplish this.
However, in the future the advantage of Malchus will be fully revealed, when the
Infinite Light of Hashem will shine specifically through the “selflessness” and
“humility” of Malchus.

וְ הַ יְינ ּו ִּמ ּצַד ָש ְר ָשהּ ֶשעָ לְתָ ה ְ ּבמַ חֲ ָש ָבה
."הַ ְ ּקדוּמָ ה ְּת ִּח ּלָה – "אֶ ֶרץ קָ ְדמָ ה ל ּ ַָשמַ יִּם

It’s ability to become a “crown” is due
to its higher source in Hashem’s
original thought, as expressed in the
idea that “the Earth (Malchus)
preceded the Heavens (Ze’eir Anpin).

ָלכֵן אַ ף ְ ּבבֵ ית־הַ ִּּמ ְק ָ ּדש ֶשהָ יָה מֵ עֵ ין
יקר הַ ּ ַביִּת מֵ ֲא בָ נִּים
ַּ ִּ ַנ ע ֲָשה ע,עולָם־הַ ָּבא
 ֶשאַ ף הַ ּגַג,וֶעָ פָר ֶשהֵ ם ְ ּב ִּחינַת דּ ומֵ ם
וְ הַ ּ ַמ ֲעזִּי ָבה ֶשהִּ יא ְ ּב ִּחינַת הַ ּ ַמ ִּ ּקיף ַנ ע ֲָשה
 ֶשהוּא ְּכפִּ י,מֵ ֲא בָ נִּים ֶועָ פָר וְ לא מֵ אֲ ָרזִּים
מַ ה ּ ֶש ּיִּהְ יֶה לֶעָ ִּתיד־לָבא – ֶש ְ ּב ִּחינַת אֶ ֶרץ
 ִּמ ּצַד," ּ "אֵ ֶשת חַ יִּל עֲטֶ ֶר ת ּ ַבעְ לָה,קָ ְדמָ ה
.'ָש ְר ָשהּ כ ּו

Therefore, also in the Beis
HaMikdash, which resembled “The
Future Reality,” the primary
building materials used were stones
and dirt, which are from the
inanimate kingdom. Even the roof
and ornate ceiling designs, which
encompass the whole structure, were
also made from stones and dirt
instead of wood. This reflects how it
will be in the Future Era – that the
aspect of Earth precedes the
Heavens, “A virtuous woman is the
crown of her husband,” due to its
loftier source.

ַרק ֶש ְּכלונְסָ אות ֶשל אֶ ֶרז ֶשהָ יָה
ְ ּבהַ ִּּת ְק ָרה – הֵ ם הָ י ּו ְ ּב ִּחינַת ּ ַת ְמכִּ ין ְלבַד
,יקר הַ ִּּת ְק ָרה הַ ּ ַנע ֲָשה ִּמ ְ ּב ִּחינַת דּ ומֵ ם
ַּ ִּלְע

Whereas the wooden beams which
were in the ceiling – they were only
used as a support, but the main
material of the ceiling was made from
inanimate stones.

:ׁ. ""ת ְמכִּ ין דְּ או ַריְיתָ א
ַ ּ וּכְ עִּ ְניַן

This concept is similar to how people
who give financial support to Torah

12

 " ְו ָּאנֹכִ י ֶׁא ְהיֶׁה ּל ְָּך ְל ִמ ְשנֶׁה: ְ ּב ַמה ּ ֶׁש ָּא ַמר יְה ֹונ ָָּּתן ְל ָּד ִוד,""מ ָּחר ח ֶֹׁדש
ָּ  עַ ל ּ ָּפסוּק, ( ְועַ ּיֵין ַמה ּ ֶׁש ּנ ְִת ָּ ּב ֵאר ְ ּב ָּמקוֹם ַא ֵחר12
.)"'ּכו
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scholars are called “supporters of the
Torah.”
They enable the Torah study, even though they don’t personally study as many
hours as the Torah scholars; so too, the wooden beams weren’t a direct part of the
structure, they were only helping with the structural integrity of the stone walls
and ceiling.

 ֶש ּיֵש:וְ הִּ נֵּהׁנ ְִּראֶ ה ּ ַב ֲעלִּיל ּגַם ּכֵן ְ ּב ִּחינָה זו
 וְ הוּא ְ ּב ִּחינַת,ְ ּבהָ אָ ֶרץ מַ ֲעלָה יְתֵ ָירה
 ֶשהִּ יא ִּמ ְד ַרס ּ ַתחַ ת, ּהַ ִּ ּבטּ וּל ֶש ּיֵש ּ ָבה
, ַ מַ ה ּ ֶשאֵ ין ּכֵן הַ צּומֵ ח.ּכ ַּפו ת ַרגְ לֵי הַ כּ ל
.'ֶּש ְ ּג ֵדלִּים ְ ּבגו ַבהּ וְ הִּ ְתנ ּ ְַשאוּת כו
וּבִּ טּ וּל זֶה נ ְִּמ ַש ְך ִּמ ּצַד ָש ְר ָשהּ הַ ּ ַנ ֲעלֶה
 ֶשהַ ּ ַמחֲ ָש ָבה הִּ יא ְ ּב ִּחינַת,ְ ּבמַ חֲ ָש ָבה
. ֶשהוּא ּ ַתכְ לִּית הַ ִּ ּבטּ וּל,חָ ַשב־מַ ''ה

Also, we can clearly see that there is
a great superiority in the Earth,
which is the quality of how it is
selflessness, it is the ground upon
which all feet tread. Whereas the
vegetable kingdom grows and exalts
itself, and becomes damaged when
stepped upon.
This selflessness is derived from its
lofty source in Hashem’s “ַׁשבָּ ה
ָּ ֲמחthought,” and the word “ַׁשבָּ ה
ָּ ֲ ”מחis
made from two words “''ה
ַׁ חָּ שבַׁ ַׁמconsiders itself like nothing,” which
shows on total selflessness.

ְּכמו ֶשאָ מַ ר מ ֶשה ַר ּבֵנ ּו עָ לָיו־הַ ּ ָשלום
." "וְ נ ְַחנ ּו מָ ''ה:) ז,טז

This selflessness of the original
“thought” is similar to what Moshe
Rabeinu
said
about
himself
(Shemos16:7) “and we are ‘ַׁמ''ה-like
ָּ
nothing,’ since he was also on the level
of the original thought of Hashem.

ו ִּּמ ּ ָשם נ ְִּמ ַש ְך ו ִּּמ ְתל ַּבֵש ְ ּב ִּחינַת הַ ִּ ּבטּ וּל
.ָּבאָ ֶרץ

From there, (in its source in Hashem’s
original thought) this total selflessness
is drawn down and becomes
expressed in the selflessness of the
Earth.

ו ִּּמ ּצַד זֶה ִּּת ְתעַ ּלֶה לֶעָ ִּתיד־לָבא ִּלהְ יו ת
." ּ"עֲטֶ ֶרת ּ ַבעְ לָה

Due to this, the lofty source of
Malchus-Earth, in the Future
Messianic Era it will elevated to be
revealed as “the crown of her

(ב ַש ּלַח
ְּ
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husband,” i.e., much higher than
Ze’eir Anpin.

. ָלכֵן הָ יָה ֵּבית־הַ ִּּמ ְק ָ ּדש מֵ ֲא בָ נִּים דַּ וְ קָ א

Therefore, the Beis HaMikdash was
specifically built by using stones (to
represent this spiritual dynamic).

מַ ה ּ ֶשאֵ ין ּכֵן ְ ּבהַ ִּּמ ְש ּכָן ֶש ּ ַנע ֲָשה ְּכפִּ י סֵ ֶדר
ַ ֶש ְ ּב ִּחינַת צומֵ ח,הַ ִּה ְש ּ ַת ְל ְשל וּת דְּ עַ כְ ָשיו
 ָלכֵן,"'ּ"שמַ יִּם קָ ְדמ ּו כו
ָ ,ְל מַ עְ לָה מֵ הַ דּ ומֵ ם
 וְ הֶ עָ פָר הָ יָה,הָ י ּו הַ כּ ותָ לִּים מֵ ֲעצֵי ִּש ִּּטים
:ׁׁ.ְ ּבקַ ְרקַ ע הַ ִּּמ ְש ּכָן וְ ַכ ּנַ''ל

In contrast, the Mishkan was
constructed according to “Seder
Hishtalshelus-spiritual hierarchy” of
the current era, when the vegetable
kingdom supersedes the inanimate
kingdom, and “the Heavens precede
the Earth.” Therefore, its walls were
constructed from cedar beams, and
the dirt materials were only used for
the floor of the Mishkan, as was
explained above.

13

,""מ ְזמור ִּש יר חֲנו ּּכַת הַ ַּב יִּת
ִּ  עַ ל ּפָסוּק, ) ד, (וּכְ מו ֶש ּנ ְִּת ּבָאֵ ר ּגַם ּכֵן ְ ּבמָ קום אַ חֵ ר (ל ִּּקוּטֵ י תו ָרה ְ ּב ָרכָה צט13
– ִּּד ְל ָכ ְך אָ ְמר ּו ַּב ְ ּגמָ ָרא עַ ל כּ ו ֶרש ֶשהֶ חְ ִּמ יץ – ְ ּבמַ ה ּ ֶשחָ זַר וְ צִּ ּוָה ְלעָ ֵרב ְ ּבחִּ ינַת צומֵ חַ ְ ּב ֵב ית־הַ ִּּמ ְק ָ ּדש
 ִּּכ י צ ִָּר י ְך ִּלהְ יות כּ וּלּ ו ַב ֲא ָב ִּנ ים ַ ּדוְ קָ א ִּמ ּ ַט עַ ם,) ד, וְ נ ְִּד ּ ָב ְך ִּּד י אָּ ע ֲחדַ ת כוּ'" (עֶ ז ְָרא ו,"נ ְִּד ּ ָבכִּ ין ִּּד י אֶ ֶבן ְ ּגלָל ְּתלָתָ א
.הַ ּנַ''ל
 ְ ּבחִּ ינַת,) יב,ּו ַב ְּת פִּ ּלָה הוּא ְ ּבחִּ ינַת הִּ ְש ּ ַת ֲחוָאות ֶש ִּ ּב ְשמונֶה־עֶ ְש ֵרה – "קול ְּדמָ מָ ה דַ ָּקה" ְ(מלָכִּ ים א' יט
.) וְ או ִּת יּות הַ ְּת פִּ ּלָה הֵ ם ְ ּב חִּ ינַת ּדומֵ ם.ּדומֵ ם

15
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From Top to bottom, “the Heavens From bottom to top, “the Earth
precede the Earth” in actual creation precedes the Heaven” in the Original
through Speech:
Thought of Hashem:
Ze’eir Anpin- Heavens- in Atzilus

Malchus- Crown of her husband

Malchus- Earth- in Atzilus

Ze’er Anpin- receiving from source
of Malchus

Human

Inanimate objects- give life to
vegetation

Animal

Vegetation- gives life to animals

Vegetation

Animals- give life to people

Inanimate objects

Human

Roof of Mishkan- animal skins

Roof of Beis Hamikdash- stones

Walls of Mishkan- wooden boards

Walls of Beis Hamikdash- stones

Floor of Mishkan- dirt

Floor of Beis Hamikdash- stones
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Chapter 2

– וְ הִּ נֵּהׁׁזֶה ּו ּגַם ּכֵן עִּ ְניַן יוסֵ ף וִּ יהו ָּדה
ֶשהוּא ּגַם ּכֵן ְ ּב ִּחינַת וּמַ ְד ֵרגַת ָשמַ יִּם
:'ּ וּבְ ִּחינַת צומֵ חַ וְ דומֵ ם כו,וָאָ ֶרץ

This dynamic also parallels the
concept of Yosef and Yehudah,
which also parallel the aspects of
Heaven vs. Earth, vegetable kingdom
vs. the inanimate kingdom, etc.

 ֶש ִּּמ ּתוסֵ ף,ִּּכי יוסֵ ף – ְל שון ּתוסֶ ֶפת וְ ִּרבּ וּי
 וְ הוּא עִּ ְניַן,וְ הול ְֵך ְ ּבהַ גְ ָ ּדלָה וְ ְל מַ עְ לָה
. ְַ ּב ִּחינַת צומֵ ח

This is since the name “יוֹסֵ ף-Yosef” is
related to the word “תוֹסֶ פֶ ת-increase
and abundance,” that it increases
and grows in greatness and height,
which is representative of the
manner of the vegetable kingdom.

וּבִּ פְ ָרט ְ ּב ִּחינַת הָ אֶ ֶרז ֶש ּג ֵָדל וְ הול ְֵך
 וּכְ מו.ְל מַ עְ לָה מַ עְ לָה ְ ּברוּם הַ ּ ַמעֲלות
, "צַדִּּ יק ּכ ּ ַָתמָ ר יִּפְ ָרח: ) יג,ֶש ּכָתוּב ְּ(תהִּ ִּּלים צב
15
. "ְּכאֶ ֶרז ּב ּ ְַל בָנון י ְִּש ּגֶה
14

In particular, this dynamic is
represented in the cedar which grows
exceedingly tall. As it is written
(Tehillim 92:13) “The righteous

.) ְמצו ַּדת ָ ּדוִּ ד." ("י ְִּת ּגַדֵּ ל וְ ַי ֲעלֶה מַ עְ לָה מַ עְ לָה ְּכקומַ ת הָ אֶ ֶרז ֲא ֶשר ּב ְַּלבָנון14

. ֶש ִּּנ ְק ָרא צומֵ חַ ְל ג ֵַּב י הַ מַ ְלכוּת ֶש ּנ ְִּק ָרא ּד ומֵ ם, (וְ הַ ְיינ ּו ְ ּבחִּ ינַת זָ''א־ ַ ּד ֲאצִּ ילוּת15
 ֲאבָל הָ או ִּת יּות הֵ ן ְ ּבחִּ ינַת, ֶשהַ ִּּמ ּדות יֵש ּ ָבהֶ ם צְ ִּמיחָ ה וְ גִּ י ּדוּל,ְּכמו ֶש ּנ ְִּת ּבָאֵ ר ְ ּבמָ קום אַ חֵ ר ַּב ֲא ִּר יכוּת
. ּו ַב ִּּמ ּדות יֵש ְ ּבחִּ ינַת קַ טְ נוּת וְ ג ְַדלוּת.'ּּדומֵ ם כו
,'ּ וְ הָ אֶ ֶרז ְ ּבחִּ ינַת הַ ּג ְַדלוּת כו, ֶשהָ אֵ זוב הוּא ְ ּבחִּ ינַת הַ ַּקטְ נוּת:) ו,וְ זֶה ּו ְ ּבחִּ ינַת "עֵ ץ אֶ ֶרז וְ אֵ זוב" (חֻ ַּקת יט
."'ּ"כאֶ ֶרז ַּב ּ ְלבָנון ִּי ְש ּגֶה כו
ְּ וְ זֶה ּו ֶש ּכָתוּב
 וּכְ ֶש ּ ַמבְ ִּר יחַ מַ עְ לָה מַ עְ ָלה.'ּ וְ דַ עַ ת עולֶה עַ ד הַ ּכֶתֶ ר כו, ֶשעולֶה עַ ד הַ ַ ּדעַ ת,וְ יוסֵ ף ִּ ּב פְ ָרט הוּא ְ ּבחִּ ינַת יְסוד
.)"'ּנ ְִּק ָרא "אֶ ֶרז ַּב ּ ְלבָנון כו
Translation of Above Note of the Tzemach Tzedek:
This is the aspect of Ze’eir Anpin of Atzilus, which is also termed “vegetation”
in comparison to Malchus which is termed “inanimate.”
As it is explained in another place in detail, that emotions possess [figurative]
“sprouting and growth,” whereas Letters of speech are like inanimate objects; this
is because emotions can grow from immature to mature, (unlike letters of speech
which never change).
This idea of immature and mature emotions is represented by two kinds of plants,
“cedar wood and hyssop” (Numbers 19:6) – the hyssop is small and represents
immaturity, and the cedar wood grows tall, representing maturity. This is why a

17
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flourish like the palm; as a cedar in
Lebanon, he grows tall.”

וִּ יהו ָּדה הוּא ְ ּב ִּחינַת אֶ ֶרץ – מַ לְכוּת־
 ֶשהִּ יא ְ ּב ִּחינַת הַ דּ ומֵ ם,ַ ּד ֲאצִּ ילוּת
.ַ ּד ֲאצִּ ילוּת

In contrast to Yosef, Yehudah
represents the aspect of Earth –
Malchus of Atzilus, which is the
aspect of the “inanimate” in Atzilus.

,וְ ָלכֵן יְהו ָּדה – ְל שון הו ָדאָ ה וּבִּ טּ וּל
ֶשהַ דּ ומֵ ם יֵש בּ ו ְ ּב ִּחינַת הַ ִּ ּבטּ וּל ְ ּביותֵ ר
:ׁ .ּ ַכ ּנַ''ל

Therefore, “ַׁיְהו ָּדה-Yehudah,” is
related to the word “ַׁהו ָֹּדאָּ הacceptance” and selflessness, since
these qualities are present much
more in the inanimate than the other
categories, and Yehuda represents the
category of inanimate.

 יוסֵ ף,וְ הִּ נֵּהׁׁ ְ ּבסֵ ֶדר הַ ִּה ְש ּ ַת ְל ְשלוּת עַ ּ ָתה
 ֶשה ֲֵרי הַ ּ ַמלְכוּת,הוּא ְל מַ עְ לָה ִּמיְהו ָּדה
.ְמ קַ ֶּבלֶת ִּשפְ עָ הּ וְ חַ ּיוּתָ הּ ִּמן הַ זָּ''א

In the Seder Hishtalshelus of the
present era, Yosef is higher than
Yehudah, since Malchus (represented
by Yehuda) receives its flow of
lifeforce
from
Ze’eir
Anpin
(represented byYosef).

 ֶשהוּא,וְ ָלכֵן יוסֵ ף הָ יָה הַ ּ ֶמל ְֶך ְ ּב ִּמצְ ַריִּם
ׁ . ְ ּב ִּחינַת ּגִּידּ וּל וְ הִּ ְתנ ּ ְַשאוּת, ְַ ּב ִּחינַת צומֵ ח

ַ ו) וְ הַ ּ ַמ ְש ּ ִּפיע,וְ הוּא הָ יָה "הַ ּ ַמ ְש ִּ ּביר" (מִּ ֵּקץ מב
. וִּ יהו ָּדה הוּא הַ ְמקַ ּבֵל,לְכו ּּלָם

Consequently, Yosef was the king of
Egypt, since his exalted status as king
represents the idea of vegetation,
which grows tall, like a cedar tree that
can grow very tall.
In fact, he was the provider of
sustenance who gave food to
everyone, and Yehudah was one of
the people who received from of
Yosef, thus showing how Yosef was on

righteous person is compared to a cedar tree that grows tall, since he has reached
full spiritual maturity.
Yosef specifically represents the aspect of the physical maturity needed to have
children, which corresponds to mental maturity, specifically the maturity to be able
to reach into the deepest place in the soul that transcends the limits of
understanding. This type of maturity is termed “a cedar in Lebanon,” i.e., a high
level of maturity.
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a higher level than Yehuda, who was
dependent on him.

 " ַו ִּ ּי ּגַש אֵ לָיו יְהו ָּדה ַו ּיאמֶ ר:וְ זֶה ּו ֶש ּכָתוּב
– "ִּ ּבי אֲ דנִּי

This is the meaning of what is written:
“Then Yehudah approached him
(Yosef) and said, “ ִּבי-Please, my
master…”

The word “בי-please,”
ּ ִּ
which is related to the word “בעייא-request,” can also mean
“בי-in
ּ ִּ
me,” related to the word “בתוכִּ י-in
ְּ
me.” Based on this interpretation, the
verse is saying “Then Yehudah approached him (Yosef) and said, “בי-Into
ּ ִּ
me אֲ דנִּי
16
should my master [put his energy].”

 ֶשבּ ו יו ְּמ ַש ְך הַ ּ ֶש ַפע ִּמ ּיוסֵ ף: ּפֵירוּשMeaning, Yehuda is asking Yosef
. הַ ּצַדִּּ יקHaTzadik to pour the flow of
Hashem’s Light that he has shining
in him into Yehuda.

"וְ כ ְַּמבואָ ר ּ ַבזּוהַ ר דְּ " ַו ִּ ּי ּגַש
.""ת ְקרובְ ּ ָתא עָ ְל מָ א ְ ּבעָ ְל מָ א
ִּּ
17

As it is explained in the Zohar (vol I,
206a)
that
“ַׁויִּגש-and
He
approached” means “one spiritual
world (level) became connected to
the other spiritual world (level).”

א־ת ּ ָתאָ ה – ְ ּב ִּחינַת מַ לְכוּת
ַ ּ ָ עָ ְל מ,ּדְּ הַ יְינו
– ִּמ ְתיַיחֶ ֶדת וְ ִּנ ּג ֶֶשת ְלג ֵַּבי עָ ְל מָ א־עִּ ּלָאָ ה
.'ְּ ּב ִּחינַת זָ''א לְקַ ּבֵל הַ ּ ֶש ַפע כו

Meaning, that the Lower Realm –
i.e., the level of Malchus, “reaches”
and unites with the Higher Realm –
i.e., the level of Ze’eir Anpin, to
receive its flow of Hashem’s Light
contained in it.

הַ יְינ ּו

ַוְ זֶה ּו עַ ל דֶּ ֶר ְך ֶשהָ יָה ּ ַב ִּּמ ְש ּכָן – הַ צּומֵ ח
.ְל מַ עְ לָה מֵ הַ דּ ומֵ ם ּ ַכ ּנַ''ל

This is the procedure corresponding
to how it was in the Mishkan, namely,
that the vegetation is higher than the
inanimate.

See the commentaries on this verse, several commentaries translate “”בי
ּ ִּ as
“please/request,” (see Targum Unkelos) and others translate it “in me,” (see
Alshich and Kli Yakar).
 ְ ּב ִּגין דִּּ יהוּדָ ה אִּ יה ּו. ְלאִּ ְתאַ חֲ דָ א ָ ּדא ְ ּבדָ א ְל מֶ הְ וֵי כּ ּלָא חָ ד, "ויִּגשַׁאֵ לָּיו – ִּּת ְקרובְ ּ ָתא ְדעָ לְמָ א ְ ּבעָ לְמָ א: א, ( ַו ִּ ּי ּגַש רו17
.)" אִּ ְת ְק ִּריב ּו ָ ּדא ְ ּבדָ א וְ אִּ ְתא ֲִּחיד ּו ָ ּדא ְ ּבדָ א,מֶ ל ְֶך וְ יוסֵ ף מֶ ל ְֶך
16
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ֲא בָל לֶעָ ִּתיד־לָבא י ְִּתעַ ּלֶה יְהו ָּדה ִּלהְ יות
: ְּכמו ֶש ּכָתוּב,ְל מַ עְ לָה ִּמ ְ ּב ִּחינַת יוסֵ ף
," ּ"אֵ ֶשת חַ יִּל עֲטֶ ֶרת ּ ַבעְ לָה

However, in the Future Era,
Yehudah will ascend to be higher
than the aspect of Yosef, as it is
written “A virtuous woman is the
crown of her husband.”

ִּמ ּצַד ָש ְרשו ֶשעָ לָה ְ ּבמַ חֲ ָש ָבה ְּת ִּח ּלָה
.ּ ַכ ּנַ''ל

This is due to its higher source in the
Original Thought of Hashem, as
discussed above.

 דְּ הַ יְינ ּו,ִּּכי הִּ ּנֵה מַ חֲ ָש ָבה הוּא חָ ַשב־מַ ''ה
 ֶשהוּא ְ ּב ִּחינַת חָ כְ מָ ה־,ּ ַתכְ לִּית הַ ִּ ּבטּ ּול
.ַ ּד ֲאצִּ ילוּת כּ חַ ־מַ ''ה

Since, Hashem’s “ַׁשבָּ ה
ָּ ֲמח-thought,”
is connected to the two words “ַׁחָּ שב
''ה
ַׁ מ- considers itself like nothing,”
which shows on total selflessness,
which is expressed in the level of
Hashem’s “ַׁחָּ כְ ָּמה-Wisdom” – which
makes us the words “ַׁכֹח־מ''ה-the
power of selflessness” – of Atzilus.

:"וְ הִּ ּנֵה "אַ ָּבא יָסַ ד ְ ּב ַר ּ ָתא

Now, it says in the Zohar “Abba (lit.
‘Father,’ referring to Chochma), is the
‘founder, i.e., source, of Brata (lit.
‘Daughter,’ referring to Malchus).”

The Zohar uses an analogy of a family to describe the relationship of the Hashem’s
attributes in the world of Atzilus. Chochma-Wisdom is compared to a “father”
figure, Bina-Understanding is compared to a “mother” figure, Ze’er Anpin is
compared to a “son,” and Malchus-Kingship is compared to a “daughter.”
The Zohar here is saying that just as a daughter has a special relationship to her
father, so too, Hashem’s Malchus-Kingship has a unique connection to Hashem’s
Chochma-Wisdom.

.,ילָאָ ה נ ְִּק ָרא י ְִּראָ ה־עִּ ּלָאָ ה
ּ ִִּּּכי חָ כְ מָ ה־ע

Since “the Higher Level of ChochmaWisdom,” which is Chochma of
Atzilus, is termed the “Higher Level
of Awe of Hashem.”

This is the Wisdom of Hashem’s Torah, Hashem’s Wisdom that He has for
Himself. This lofty level is the wisdom and recognition of the fact that there is no
existence separate from Hashem at all. This awareness brings a person to a deep
awe of Hashem.
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ה־ת ּ ָתאָ ה ֶשהִּ יא הַ ּ ַמלְכוּת הִּ יא
ַ ּ ָוְ חָ כְ מ
.ה־ת ּ ָתאָ ה
ַ ּ ָי ְִּרא
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However, “the Lower Level of
Chochmah-Wisdom,” which is the
Chochma of Malchus of Atzilus, is
termed “the Lower Level of Awe of
Hashem.”

This is the wisdom of how Hashem is the King of the world and He creates and
rules all the creations. The awareness of Hashem’s Kingship brings a person to an
awe and fear of Hashem. However, this awe is not as deep as the awe of Hashem
from realizing that there is no existence other than Hashem at all.

 ֶש ִּּמ ְ ּב ִּחינַת,"וְ זֶה ּו "אַ ָּבא יָסַ ד ְ ּב ַר ּ ָתא
– י ְִּראָ ה־עִּ ּלָאָ ה ְד חָ כְ מָ ה נ ְִּמ ֶש ֶכת הַ ּ ַמלְכוּת
ה־ת ּ ָתאָ ה
ַ ּ ָי ְִּרא

This is meaning of “Abba-Chochma is
the source of Brata-Malchus”: That
the “Higher Level of Awe of
Hashem” derived from Chochma,
extends into the level of Malchus, the
“Lower level of Awe of Hashem.”

The lower level of Awe of Hashem is simply recognizing Hashem as the only King
of the world, and therefore we must serve Him.
However, the power we have to fully accept Hashem as our King and serve Him
with Awe is ultimately derived from the fact that (subconsciously) our neshama
sees the truth that there is really nothing besides for Hashem.
This deep subconscious vision of Hashem in our neshama is what gives us the
power of self-sacrifice if needed. It also gives us the power to humble ourselves to
Hashem and accept Him as our King even though we don’t physically see Him.
This deep vision of Hashem’s Oneness is connected to the level of Chochma of
Atzilus, which is the level of “the Higher Level of the Awe of Hashem.”
Thus, in truth our lower level of awe of Hashem, just accepting Him as the King,
which is the level of Malchus of Atzilus, ultimately derives from our deep
subconcious vision of Hashem’s True Oneness, which is the level of Chochma.
This is the idea that Abba-Chochma is the source of Brata-Malchus.

ּולֶעָ ִּתיד־לָבא ִּּת ְתעַ ּלֶה ְ ּב ִּחינַת י ְִּראָ ה־
, ּּ ַת ּ ָתאָ ה ְ ּבי ְִּראָ ה־עִּ ּלָאָ ה ְמ קו ָרה

Whereas, in the Future era, Malchus,
which is called “the Lower Level of
Awe of Hashem,” will ascend to its
source in Chochma, which is called
“the Higher Level of Awe of
Hashem.”

21
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," ּעַ ל ּכֵן ִּּתהְ יֶה אָ ז "עֲטֶ ֶרת ּ ַבעְ לָה

Therefore, Malchus will then be
compared to “A virtuous woman who
is the crown of her husband.”

ִּּכי הַ ִּ ּבטּ וּל הוּא ְל מַ עְ לָה ְ ּבמַ ְד ֵרגָה
מֵ אַ ֲה ָבה־וְ י ְִּראָ ה ְד ִּמדּ ות הַ ּנ ְִּמ ָשכִּ ים
.ִּמ ְ ּב ִּחינַת חֶ סֶ ד־וּגְ בו ָּרה ְדזָ''א

This is because bitul-selflessness is a
higher level than the emotions of love
and awe of Hashem, which are
derived from the aspect of ChessedKindeness and Gevurah-Severity of
Ze’eir Anpin.

We explained above that there is a great advantage in the mode of “recipient” and
simple, humble devotion, over the mode of being a “provider” who is in charge
and runs things based on his understanding and feelings.
In a person’s service of Hashem, the mode of being a “provider” is how we
generate a love and awe of Hashem using our understanding and contemplation of
Hashem’s greatness. Awakening these feelings is based on two attributes of
Hashem: Kindness, and Severity (which are the primary aspects of Ze’eir Anpin).
When we contemplate Hashem’s Kindness to the whole world and to myself
personally, this awakens a love of Hashem.
When we contemplate Hashem’s Severity, how He hides Himself in the time of
Exile and in things that happen that we can’t understand, this creates a feeling of
awe, of recognizing that as mere mortals we can never fully understand Hashem,
who is on a completely different level of existence than us.
Even though these feelings are very lofty and come from Hashem’s Attributes of
Kindness and Severity, nonetheless, they are not the ultimate level.
An even higher level is the total selflessness and humility of simply accepting
Hashem as our King, and having unquestioning faith and devotion to Him. This
bitul is derived from Malchus of Atzilus.

ּו ְלכ ְָך ּגַם עַ כְ ָשיו יֵש ְ ּבהָ אָ ֶרץ ְ ּב ִּחינַת
.הַ ִּ ּבטּ וּל יותֵ ר וְ ַכ ּנַ''ל
וּבְ ִּחינַת ִּ ּבטּ וּל דְּ י ְִּראָ ה־עִּ ּלָאָ ה הִּ יא ְ ּב ִּחינַת
וּמַ ְד ֵרגַת מ ֶשה ַר ֵּבינ ּו עָ לָיו־הַ ּ ָשלום

Subsequently, even now, the Earth
(which represents Malchus) possesses
the superior quality of bitul.
The level of bitul of “the Higher Awe
of Hashem,” which is the source of
Malchus, is the aspect and level of
Moishe Rabainu,
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'ּ "וְ נ ְַחנ ּו מָ ה" כוwho said “What are we?”

The greatest of all prophets, Moshe Rabeinu, achieved the highest possible level
of bitul, that of the “the Higher Awe of Hashem.” There were people complaining
in the desert to Moshe and Aharon, and Moshe responded “Why are you
complaining to us, we are nothing, there is only Hashem, He is the One making
everything happen!? He truly felt and experienced the reality of Hashem’s True
Oneness, to the point that he didn’t feel himself as having any separate existence.
This highest level is the source of the level of bitul of Malchus, which is why
Malchus, accepting Hashem’s Kingship, is even greater than love and fear of
Hashem.

וְ זֶהוׁׁמַ ה ּ ֶשאו ְמ ִּרים ּ ַבהַ פְ טָ ָרה ְדפ ָָר ַשת
:) טז־יט,ַו ִּ ּי ּגַש (יְחֶ ְז קֵ אל לז

This is what is said in the Haftorah of
Parshas Vayigash (Yechezkel 37:1624):

,'ּ"קַ ח ְל ָך עֵץ אֶ חָ ד וּכְ תוב עָ לָיו לִּיהו ָּדה כו
ּולְקַ ח עֵ ץ אֶ חָ ד וּכְ תוב עָ לָיו לְיוסֵ ף עֵץ
,'ּ וְ קָ ַרב אותָ ם אֶ חָ ד אֶ ל אֶ חָ ד כו, 'ּאֶ פְ ַריִּם כו
 וְ נָתַ ִּּתי, 'ּהִּ ּנֵה ֲאנִּי לוקֵ חַ אֶ ת עֵ ץ יוסֵ ף כו
 "וְ עַ בְ דִּּ י:אותָ ם עָ לָיו אֶ ת עֵץ יְהו ָּדה כוּ' – עַ ד
.) כד,ָדוִּ ד מֶ ל ְֶך ֲעלֵיהֶ ם" ָ(שם

“[Hashem told Yechezkal:] take for
yourself one stick and write upon it,
‘For Yehuda and the Children of
Yisroel his allies,’ and take one stick
and write upon it, ‘For Yosef, the
staff of Efraim and the entire House of
Yisroel his allies.’ And bring them
close, one to the other to become one
stick…See now, that I will take the
staff of Yosef…and I will place them
with the staff of Judah and I shall
make them into one staff in My
Hands…And My servant Dovid shall
be king over them, and there shall be
one shepherd for all of them…”

 ִּּכי עַ ּ ָתה יוסֵ ף הוּא ְל מַ עְ לָה:ּפֵירוּש
,ִּמיהו ָּדה

Meaning: currently, Yosef is higher
than Yehuda.

ֶשהוּא נ ְִּמ ָשל לְאֶ ֶרז ֲא ֶשר ּג ֵָדל
,ְ ּבגו ַבהּ ו ִּּמ ּתוסֵ ף וְ הול ְֵך

Since he is compared to a cedar tree
which continually grows tall,

> ב,<מד

 עַ ל ּ ָּפסוּק "וְגַ ם, ּו ַמה ּ ֶׁש ּנ ְִת ָּ ּב ֵאר עַ ל ּ ִפי ַמ ֲא ַמר ַה ּז ַֹהר ּ ָּפ ָּר ַשת ֱאמוֹר." א) עַ ל ּ ָּפסוּק "יְהו ָּּדה ַא ָּּתה, ( ְועַ ּיֵין ְל ַק ָּּמן (מה18
 ְועַ יֵין ַמה.) ג,"ב ָּחכְ ָּמה י ַָּסד ָּא ֶׁרץ כּ ֹונֵן ָּש ַמיִם ִ ּב ְתב ּונָּה" ֵּ(ביאו ֵּרי הַ זּהַ ר ַו ּי ֵָרא כ
ּ ְ  ֵמעִ ְניַן,"'ָּּא ְמנָּה ֲאחו ִֹתי בַ ת ָּאבִ י כו
.)" ִ ּדבּ וּר ַה ַּמ ְת ִחיל " ְל ָּהבִ ין ַה ַּטעַ ם ֶׁש ּנ ְִש ַּת ּנָּה יְצִ ַירת,אשית
ִ  ד) ּ ָּפ ָּר ַשת ְ ּב ֵר,ּ ֶׁש ּנ ְִת ָּ ּב ֵאר ְלעֵ יל (ג

23

LESSONS IN TORAH OR

This is unlike Yehuda who is compared to the ground that stays in one place
unchanging.

.בָטים
ִּ  אֵ לָיו ַש ּיָיכִּ ים ע ֲֶש ֶרת הַ ּ ְש,ּכ ְָך יוסֵ ף
 " ִּה ּנֵה ֲאנִּי לקֵ חַ אֶ ת עֵ ץ יוסֵ ף:ְּכמו ֶש ּכָתוּב ָשם
בֵיריו
ָ ֲא ֲֶשר ְ ּביַד אֶ פְ ַריִּם וְ ִּשבְ טֵ י י ְִּש ָראֵ ל ח
".וְ נָתַ ִּּתי אותָ ם עָ לָיו אֶ ת עֵ ץ יְהוּדָ ה

Similarly, Yosef ruled over ten
tribes, unlike Yehuda who only ruled
over two tribes. As it is written (ibid
19): “[Hashem says:] See, I will take
the staff of Yosef in the hand of Efraim
and the tribes of Yisrael his allies, and
I will join them with the staff of
Yehuda.”

In this verse, Yosef is described as having the “tribes of Yisrael” as his allies,
whereas Yehuda described by himself, since he only ruled over his own tribe and
that of Binyamin, whereas Yosef ruled over the vast majority of the tribes.

בָטים יותֵ ר
ִּ נ ְִּמצָא הוּא ְמרו ֶּּבה ּב ּ ְַש
.ִּמיְהו ָּדה

We see from here that he (Yosef) has
more tribes than Yehuda.

,ֶשעַל ֵשם זֶה נ ְִּק ָרא יוסֵ ף

This is why he is named “יוסֵ ף-Yosef,”
since his name means to “יוֹסֵ ףincrease” and spread everywhere,
similar to how Yosef’s descendants
took over the rulership of the vast
majority of the Jewish People.

.'ִּּּכי הוּא הַ דַּ עַ ת עֶ לְיון כו

This ability to increase in all matters
physical and spiritual is because his
(Yosef’s) level of “Yesod-outward
connection” reaches the “Higher level
of ‘Daas-inward connection.’”

The two levels of connection described here are:
“יְסוד-outward connection” means connecting to someone outside of yourself. This
can be in teaching an idea, or giving someone something. Even when the husband
gives his wife the ability to have children, he is connecting to someone else other
than himself.
“דַּ עַ ת-inward connection” is how a person connects two parts of himself together,
and discovers and even deeper part of himself. This happens in two ways: When a
person takes his knowledge and contemplates upon it until it connects to his
emotions. For example, he reflects upon the fact that he is a Jew and Hashem loves
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him and takes care of him. This reflection, if done properly and often, will then
enter his emotions to reveal a feeling of love and respect for Hashem. This is called
“דעת תחתון-lower level of Daas,” since it is an inward connection to bring his
knowledge down to the level of emotions.
The higher level called “דעת עליון-higher level of Daas” is as follows: A person
studies a difficult to understand subject, such as an abstract teaching of Chassidus.
He tries his best to understand it but just can’t grasp it. What could happen is that
he will try so hard to figure it out that he actually connects his conscious mind to
his subconscious mind to receive a new level of insight. This is called “the higher
level of Daas” since it is an inward connection to elevate his consious mind to his
subconcious mind to be able to receive new levels of understanding.
Yosef’s primary level was that of “Yesod-outward connection,” as his main “job”
was to connect and give over the Light of Hashem shining in Atzilus into the
created worlds, until the physical world. However, in order to be able to bring this
lofty Light down so low, he needed a special power that transcends even Atzilus.
The ability to connect to higher than Atzilus (Keser) is called the “Higher level of
‘Daas-inward connection,’” similar to how a person connects his conscious mind
to his subconscious mind. It was because of this ability to connect to the hidden
source of Atzilus that he had the power to even bring down the Light of Atzilus
into the physical world.
Because of this ability to reach up to the highest levels and bring them down into
the world, he is called “יוסֵ ף-increase,” since he increases the Light of Hashem
shining in this world.
The Alter Rebbe will continue to explain that even though Yosef was such a
tremendously great level, nonetheless, Yehuda-Malchus has an even higher source.
The ultimate completion will be when the level of Yosef will join with the source
of Malchus, and the advantages of both of them will come together.

– אַ ְך לֶעָ ִּתיד־לָבא ְּכ ֶש ּי ְִּתחַ ְ ּבר ּו ְשנֵיהֶ ם
יוסֵ ף וִּ יהו ָּדה – ְ ּביַחַ ד ְ ּב תַ כְ לִּית הַ ּיִּחוּד
,יתי
ִּּ הָ אֲ ִּמ

However, in the Future Era when
these two – Yosef and Yehuda – will
be joined in complete and true unity,

,"דְּ הַ יְינ ּו מַ ה ּ ֶש ּכָתוּב " ַו ִּ ּי ּגַש אֵ לָיו יְהו ָּדה

completely fulfilling what is written
“Yehuda approaches (and joins) him
(Yosef),”

 "אֶ חָ ד ְ ּבאֶ חָ ד:)] ח,[וּכְ מו ֶש ּכָתוּב ִ(א ּיוֹב מ''א
,"ִּּי ּגַשו

and as it is written (Iyov 41:8) “Each
one will come together with the other
one,”
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 אָ ז י ְִּתעַ ּלֶה יְהו ָּדה,וְ זֶה יִּהְ יֶה לֶעָ ִּתיד־לָבא
 ּ ַכ ּנַ''ל עַל ּפָסוּק "אֵ ֶשת,ְל מַ עְ לָה ִּמ ּיוסֵ ף
," ּחַ יִּל עֲטֶ ֶרת ּ ַבעְ לָה

which will happen in the Future Era,
when Yehuda will be elevated to a
higher level than Yosef, as previously
discussed about the verse “A woman
of valor is the crown of her
husband.”

וְ ָלכֵן אָ ז "וְ עַ בְ דִּּ י דָּ וִּ ד מֶ ל ְֶך" – עַ ל ּכָל
.י ְִּש ָראֵ ל

Then “My servant Dovid will be
king” over all the Jewish People.

 "וְ לא יָכל יוסֵ ף:) א,וְ זֶה ּו ֶש ּכָתוּב (פּ ָ ָר ָשתֵ נ ּו מה
," ְ ּבהִּ ְתוַדַּ ע יוסֵ ף אֶ ל אֶ חָ יו, 'ְּלהִּ ְתאַ ּ ֵפק כו

This is the meaning of what is written
(Bereishis 45:1) “And Yosef couldn’t
restrain himself any longer… and he
asked everyone else to leave, so that
there was no else there when Yosef
was reunited with his brothers,”

דְּ הַ יְינ ּו ֶש ִּּנ ְתחַ ְ ּבר ּו יוסֵ ף וִּ יהו ָּדה ְ ּבתַ כְ לִּית
,הַ ִּחבּ וּר וְ הַ ּיִּחוּד

this means that the physical reunion
represented a spiritual union of Yosef
and Yehuda, who’s spiritual levels (of
Ze’eir Anpin and Malchus) became
completely joined and united,

."'ּ" ְל מֶ יהֱ וֵי אֶ חָ ד ְ ּבאֶ חָ ד כו

accomplishing something similar to
what it says in the Zohar: “one level of
Hashem’s Oneness (Malchus) should
merge with another level of
Hashem’s Oneness (Ze’eir Anpin).”

In the Zohar recited on Friday evening services, it describes how on Shabbos there
are two levels of Hashem’s Oneness that merge together.
These two levels are that of Malchus and Ze’eir Anpin.
Malchus is expressing Hashem’s Oneness as felt in the created beings, and their
source, Malchus. This is called “Yichuda Tita’a-Lower level of Oneness.” This is
the how we perceive Hashem’s Oneness from below to Above. We perceive
empirically our own existence, and we understand intellectually and emotionally
that Hashem is the True Existence behind all of our existence.
Ze’eir Anpin is expressing Hashem’s Oneness as felt in Atzilus. This is called
“Yichuda Ila’a-Higher level of Oneness.” This is how Oneness is perceived from
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Above to below. Hashem’s True Existence is empirically perceived, and the
existence of worlds and creations is only understood and explained as a concept.
Each of these levels have an adavantage:
The “Yichuda Tita’a-Lower level of Oneness,” is something that is accomplished
by the created beings. Each creation works hard to discover and reveal Hashem’s
Oneness. Therefore, whatever they find is there hard-earned accomplishment.
The advantage of “Yichuda Ila’a-Higher level of Oneness” is that it is more
accurate.
On Shabbos, these two levels merge so that everyone should have both advantages
of hard-earned accomplishment and complete accuracy.
This merger of Malchus and Ze’eir Anpin is also the idea of the reunion of Yosef
and Yehuda, with a slightly different twist.
Here, Yehuda-Malchus represents selflessness/humility, faith, and unquestioning
devotion. Yosef-Ze’eir Anpin represents spiritual growth through knowledge and
emotion.
Once again, both levels have great advantages, and the best thing for everyone is
if they can merge together and share their advantages.
This merger is represented by Yosef reuniting with Yehuda and the other brothers.
(However, it was only the very beginning of the idea of this merger, the merger
will only happen completely in the time of Moshiach. The merger of Yosef and his
brothers was only a taste and initial starting point of the real merger.)
Commentary of the Tzemach Tzedek on the Above Maamar:

( ו בְ כָ לׁׁהַ ּנַ''ל י ּובָן וִּ יבואָ ר מַ ה ּ ֶש ּכָתוּב
 ְ ּבבֵ יאוּר,ְ ּב"ל ִּּקוּטֵ י הַ ּ ַש''ס" מֵ הָ אֲ ִּר''י זַ''ל
 סוֹף עַ ּמוּד,מַ אֲ מַ ר ַרזַ"ל ְ ּב"חֵ לֶק" ((סַ נְהֶ ְד ִּרין) דַּ ף ק"ב
:)'א
19

(Based on the aforementioned, it is
well understood what is written in
Likutei HaShas from the AriZal, in
his explanation of the Sages
statement in the Talmud Sanhedrin
(102a):

 ב) " ְונ ְִק ְ ּבצ ּו ְ ּבנֵי יְהו ָּּדה וּבְ נֵי י ְִש ָּר ֵאל י ְַח ָּ ּדו ו ְָּשמ ּו, ְ ּבעִ ְניַן (הו ֵשעַ ב,"'ּ ְועַ ּיֵין עַ ל ּ ָּפסוּק " ְו ָּהיָּה ִמ ְס ּ ַפר ְ ּבנֵי י ְִש ָּר ֵאל כו19
 ְ ּבעִ ְניָּן ֶׁש ָּ ּד ִוד ַה ֶּׁמלֶׁ ְך עָּ לָּ יו־,""ב ְר ַּכת ַה ִ ּז ּמוּן
ּ ִ  ְועַ ּיֵין ִ ּב ְדרוּש.) ד, ז. ג־ד,לָּ ֶׁהם רֹאש ֶׁא ָּחד כוּ'" ( ִּל ּקוּטֵ י תו ָרה ּב ִַּּמ ְד ּבָר ו
 ְועַ ּיֵין עַ ל ּ ָּפסוּק.) א,ַה ּ ָּשלוֹם יְבָּ ֵר ְך עַ ל כּ וֹס ַייִן ַה ְמשו ָּּּמר ֶׁש ֶׁ ּלעָּ ִתיד לָּ בֹא כוּ' (סִּ דּ וּר עִּ ם ַדא"ח ַשעַ ר ִּ ּב ְר ּכַת הַ ּ ָמזון קב
 תקס"ח חֵ לֶק. ב,אשית ד
ִּ  ְ ּבעִ ְניַן יְה ֹונ ָָּּתן ו ְָּד ִוד ְ(ראֵ ה סֵ פֶר הַ ּ ַמאֲמָ ִּרים תקס"ז עַ ּמוּד מח וְ אור הַ ּתו ָרה ְ ּב ֵר,""מ ָּחר ח ֶֹׁדש
ָּ
.) וְ נוסַ ח אַ חֵ ר ְ ּבמַ אֲמָ ֵרי אַ ְדמוּ"ר הַ זָּקֵ ן ְנבִּ יאִּ ים עַ ּמוּד ט,א עַ ּמוּד תקכח
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"תפְ שו הַ ָּקדוש ּבָרוּך־הוּא ְלי ָָרבְ עָ ם ּבֶן
ָ ּ ֶש
ָ
 חֲ זור ְ ּבך ַו ֲא ִּני וְ אַ ּ ָתה ּובֶ ן:נְבָט ְ ּבבִּ ְגדו וְ אָ מַ ר לו
, 'ִּּי ַשי ְנטַ ֵייל ְּב ַגן עֵ ֶדן כו

“Hashem grabbed Yeravom the son
of Nevat by his clothing and said to
him: “Turn back (from your sinful
behavior to the path of fulfilling the
Torah and Mitzvos)! Then, Me and you
and (Dovid) the son Yishai will take a
stroll together in Gan Eden.

 ּבֶן י ִַּשי:אָ מַ ר לו ִּמי ּבָראש? אָ מַ ר לו
." לא ּ ָבעֵ ינָא, ִּאי הָ כִּ י: אָ מַ ר לו.ּבָראש

He (Yerovam) asked ‘Who will lead?’
Hashem answered: ‘The son of
Yishai.’ He said ‘If so, I do not want
to return to Torah and Mitzvos.’”

,ֶשהוּא מַ ּ ָמש הָ עִּ ְניָן הַ ּנַ''ל

This is just like the dynamic
explained above:

20

ֶשהַ ָּקדוש ּבָרו ְּך־הוּא ָרצָה ֶש ּי ָָרבְ עָ ם
,י ְַחזור ִּ ּב ְתש ּו ָבה

Hashem wanted Yeravom to return
in repentance,

,וְ אָ ז י ִָּאיר בּ ו ִּמ ְ ּב ִּחינַת וּמַ ְד ֵרגַת יוסֵ ף
;"'ְּ ּב ִּחינַת "עֵץ אֶ פְ ַריִּם כו

and then, the spiritual level of Yosef,
who was his ancestor which is called
“the staff of Efraim,” the same tribe as
Yerovam, would be able to shine
within him.

– "וְ זֶה ּו " ֲאנִּי וְ אַ ּ ָתה וּבֶן י ִַּשי נְטַ ּיֵיל ְ ּבגַן עֵ ֶדן
ֶש ּיִּהְ יֶה מֵ ִּאיר ּ ָבהֶ ם אֵ ין־סוף ּבָרוּך־הוּא
.ְ ּבהֶ אָ ָרה ַר ּ ָבה

This is the meaning of “Me and you
and the son of Yishai will take a stroll
in Gan Eden,” meaning, that they
will experience a great revelation
from Hashem’s Infinite Light.

."'ּוְ זֶה ּו " ֲא ִּנ"י כו

This is hinted in the word “אֲ נִּ י-I,”

The
word
“אֲ נִּ י-I”
is
the
same
letters
as
“אַ יִּן-Nontangible,” referring to a very lofty level of Hashem’s Light (a.k.a. Kesser)
that cannot be grasped even by the world of Atzilus.
If Yerovam would have repented, he would have been able to reveal the level
of Ze’eir Anpin. (King) Dovid son of Yishai was the embodiment of Malchus.

.)" (" ַו ֲאנִּי וְ אַ ּ ָתה וּבֶ ן י ִַּשי נְטַ ּיֵיל ְ ּבגַן עֵ ֶדן20

LESSONS IN TORAH OR

28

If they would have joined together, this would have achieved a tremendous
revelation of Hashem.

 ִּמי ּבָראש?" – ִּּכי הוּא ָרצָה ְּכמו:"אָ מַ ר לו
 ֶש ְ ּב ִּחינַת וּמַ ְד ֵרגַת יוסֵ ף,ֶשהָ יָה עַ כְ ָשיו
 ְלכ ְָך ָרצָה,הוּא ְל מַ עְ לָה ִּמ ְ ּב ִּחינַת יְהו ָּדה
.הוּא ִּלהְ יות ְ ּבראש ְלג ֵַּבי דָּ וִּ ד
:"ֲא בָל הַ ָּקדוש ּבָרו ְּך־הוּא "אָ מַ ר לו
"בֶן
ּ  ָלכֵן,ֶש ּלֶעָ ִּתיד־לָבא י ְִּתעַ ּלֶה יְהו ָּדה
."'ּי ִַּשי ּבָראש כו
 ִּאי הָ כִּ י לא ּ ָבעֵ ינָא" – ֶשלּ א הָ יָה:"אָ מַ ר לו
 וְ זֶה ּו ֶשאָ ְמר ּו.בּ ו ְ ּב ִּחינַת ִּ ּבטּ וּל וְ ִּשפְ ל וּת זֶה
 " ּגַסּ וּת הָ רוּחַ ֶש ְ ּבי ָָרבְ עָ ם:) ב,ַרזַ"ל ָ(שם קא
."'ּטְ ָר ָדתו כו

When he (Yerovam) asked “Who will
lead?” he wanted things to remain as
they are now, when the spiritual level
of Yosef is superior to the level of
Yehuda. This is why he wanted to
lead instead of King Dovid.
However, Hashem responded that in
the Future Era, Yehudah will ascend
to a higher level, therefore, even now
“The son of Yishai will lead,” since in
essence he is greater.
He (Yerovam) responded: “If so, I do
not want to repent.” Meaning, that he
didn’t have, and didn’t want this level
of bitul and humility. This accords
with the teaching of our Sages (ibid.
101b) that “The arrogance of
Yeravom was his downfall.”

Seemingly, the Alter Rebbe is saying that Yerovam’s downfall, which resulted
from arrogance, was also connected to his spiritual makeup. His (true) spiritual
level was connected to Yosef, which is about growth through understanding and
feeling, not about selflessness and humility. This is why he had an ideological
opposition to what King Dovid represented. However, he took this ideological
opposition to the extreme and from there he fell down into regular arrogance and
into sin.

וּמֵ עֵ ין זֶה ִּנ ְת ָּבאֵ ר ַּגם ּכֵן ְ ּבמָ קום אַ חֵ ר
,ְ ּבעִּ ְניַן הַ ְמ ַר ְ ּגלִּים

Similarly, we can also explain the
concept of the Meraglim-Spies.

In Parshas Shelach the Torah relates that Moshe sent spies to investigate the Land
of Eretz Yisrael, to determine the best way to conquer it. Instead of doing that, they
came back with their own opinion that the Land cannot be conquered, and
everyone should just stay in the desert.
In Likutei Torah on Parshas Shelach, the Alter Rebbe explains the story on a deeper
level. He says that they had spiritual motivations to stay in the desert, since they
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wished to remain involved in only Torah study and prayer, and not to get involved
in material matters in the Land.

ֶשלּ א הָ יָה ָבהֶ ם ּגַם ּכֵן ִּשפְ לוּת זו ְלג ֵַּבי
.ְ ּב ִּחינַת אֶ ֶרץ הָ עֶ לְיונָה

They also did not possess this
attribute of humility in relation to the
aspect of the Land, as it is Above,
Malchus of Atzilus.

The physical Land of Eretz Yisrael corresponds to Malchus of Atzilus. As
explained above, Malchus is the aspect of selflessness and humility, especially in
the context of fulfilling physical Mitzvos even if we don’t understand them. They
didn’t want to connect to that level.

ְ ימ ּו בְ עַ צְ מָ ם ֶשאֵ ין צ ִָּר
 ִּלהְ יו תָ ן,יך לָזֶה
ּ ִֶּּשד
,(ש לַח יג
ְ "'ָּשים כו
ִּ  "כּ ו ּּלָם ֲאנ,מֵ עָ ְל מָ א ִּד ְדכו ָּרא
.)ג

It appeared to them that they didn’t
need to connect to this level, since
that they were from the “Level of the
Provider,” i.e., Ze’eir Anpin, and they
“were all men of stature.” (Bamidbar
13:3)

They thought they were from the level of Ze’eir Anpin, which they thought was
higher than Malchus, and therefore didn’t want to enter the Land which
corresponds to Malchus.
However, this was a big mistake, as explained above, that Malchus is essentially
higher.

ֲא בָל יוסֵ ף הַ ּצַדִּּ יק וִּ יהו ָּדה י ְִּתחַ ְ ּבר ּו
לֶעָ ִּתיד־לָבא ְ ּב תַ כְ לִּית הַ ּיִּחוּד

However, Yosef and Yehuda will be
completely united in the Future Era,

:ׁ.)" ְל מֶ יהֱ וֵי אֶ חָ ד ְ ּבאֶ חָ ד" ּ ַכ ּנַ''ל

so that both levels should fully merge
together, as explained above.)
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Summary of the Maamar21
(Based on the summary of the Tzemach Tzedek quoted in the notes)

1- There is a dispute in the Gemara whether the Heavens were created
first or the Earth was created first.
2- The resolution between them is: In the spiritual hierarchy of levels,
the Heavens is before (higher than) the Earth, and vegetation is
higher than inanimate objects. However, in their source in the
Original ‘שבָ ה
ָ ֲמח-Thought’
ַ
of Hashem, there the rule is “the end
goal was the original intention,” and therefore the Earth is higher.
This is why the Earth has more bittul-selflessness.
3- The meaning of ‘שבָ ה
ָ ֲמח-Thought’
ַ
is connected to the letters it is
made of that spell ‘שב ַמ''ה
ַ ָח-considers itself like nothing,’ reflecting
total selflessness. Because the Earth, which represents Malchus,
comes from that level, that is why it allows everyone to step on it
and doesn’t grow tall.
4- Because the lofty source of the Earth, it is able to produce vegetation
continuously forever, something no other creation can accomplish,
to produce something new every year forever.
5- In the Future Era, Malchus (the ‘Earth’ of Atzilus) will ascend to its
source which is above everything else. This is the meaning of “a
woman of valor is the crown of her husband.” The ‘husband’ of
: ע' תתש"ח,' אור התורה בראשית כרך ו, מיוסד על קיצור מהצמח צדק21

 וכן בחי' צומח למעלה, בהשתלשלות שמים קדמו לארץ: והאמת,' נחלקו בגמרא אם שמים קדמו כו.קיצור
 לכן יש." אם כן ארץ קדמה שם, אבל מצד שרשן במחשבה הקדומה "סוף מעשה במחשבה תחלה.מהדומם
 ולעתיד לבא תתעלה להיות המלכות גבוה מכולם מהאי. והיא המוציאה צמחה. חשב מ"ה- בה הביטול יותר
 שהמשכן נעשה כסדר דעכשיו שמים, וזהו ההפרש בין המשכן למקדש. וזהו אשת חיל עטרת בעלה,טעמא
 אבל.' יריעות מקיפים כו-  והחי למעלה מכולם, והעפר היה בקרקע המשכן, לכן הכותלים מעצי שטים,קדמו
 אף הגג," לכן היה כולו מאבנים דוקא, מעין דלעתיד לבא שתהיה "אשת חיל עטרת בעלה,המקדש דירת קבע
.'כו
 והיה למעלה מיהודה שהוא בחינת. בחינת ארז, לשון תוספת, בחינת צומח-  יוסף:וזהו גם כן ענין יוסף ויהודה
 אם כן הוא, ביטול דמשה, חשב מ"ה, יראה תתאה ביראה עילאה, אבל לעתיד לבא תתעלה המלכות.מלכות
.' בחינת שמים כו,למעלה מאהבה ויראה דמדות
"." אז "ועבדי דוד מלך עליהם," "ויגש אליו יהודה, חיבור העצים "למהוי אחד באחד,וזהו גם כן ענין ההפטרה

31

LESSONS IN TORAH OR

Malchus is Ze’eir Anpin, Hashem’s attributes of Kindness and
Severity etc. Now, Malchus, Hashem’s creative power is the ‘wife,’
i.e., recipient of Hashem’s attributes. However, in the Future Era,
we will see how this creative power of Hashem, Malchus, actually
far surpasses Hashem’s attributes because of its source in Hashem’s
Essence. Thus, it will go on top of the head and become the ‘crown’
of ‘her husband,’ Ze’eir Anpin.
6- This is the difference between the Mishkan and the Beis
Hamikdash: The Mishkan was a ‘temporary dwelling of Hashem.’
It was constructed according to the current spiritual hierarchy,
when the Heavens are higher than the Earth. This is why its floor
was made from earth, its walls were made from wood, and above
these were the roof curtains made from animal skins and hair.
7- However, the Beis Hamikdash was ‘permanent dwelling of
Hashem.’ It reflected the state of the world in the Future Era, when
Malchus will be the “crown of her husband.’ Therefore, it was made
completely from stones, including the roof (except for some
wooden support beams that were secondary to the stone structure).
This is because the inanimate stones of the earth ultimately have
the highest source in Hashem’s Original Thought.
8- This is also the idea of Yosef and Yehuda: “יוסֵ ף-Yosef,” means to
“יוסֵ ף-increase” and grow to the fullest, like a cedar tree that grows
very tall. He represented Ze’eir Anpin, and therefore was higher
than Yehuda who represented Malchus.
9- However, in the Future Era, Malchus will be elevated to its source.
In the service of Hashem, we find this idea of the true greatness of
Malchus: “Malchus” means kingship, which represents the lower
level of awe of Hashem. At that level, we simply accept Hashem as
our King unquestioningly, and devote ourselves to Him, regardless
of how much we understand His true greatness. The source of this
sincere devotion is in the “higher level of the awe of Hashem.” This
is found in the essence of the Jewish soul, the levels of Chaya and
Yechida, where the soul sees Hashem and is bound up with Him
on an essential level, beyond the limitations of logic. The level of
Chaya and Yechida were expressed in Moshe Rabeinu, the greatest
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of all prophets, when he said “we are nothing, don’t complain to
us, rather to Hashem, since He is the only True Existence!”
Our unquestioning acceptance of Hashem’s Kingship, Malchus,
Yehuda, is rooted in the essential bond of the soul with Hashem,
the level of Moshe Rabeinu. Therefore, it must be essentially higher
than the understanding and emotions we have for Hashem on a
conscious level, which are represented by Ze’eir Anpin, Yosef,
spiritual growth.
10- This theme is also expressed in the Haftorah of Parshas Vayigash:
In the Haftorah it describes how Hashem commands Yechezkal to
take two sticks, one for the tribe of Yehuda (and Binayamin) and
for the tribes of Yosef (who ruled all the other tribes). He is then
join these two sticks together, to merge into one stick. This
represents how in the future, the advantages of both types of
service of Hashem, that of spiritual growth and that of selfless
devotion, will merge together. We will be able to have total selfless
devotion to Hashem, in the manner of Yehuda and King Dovid, and
as part of that also come to the greatest understanding and
emotions for Hashem. These new levels of understanding and
emotions will be so fully permeated with total selfless devotion to
Hashem, that they will allow Hashem to shine His Essence into
them without any obstruction of ego. This will allow us to connect
to Hashem’s Essence not only in our sincere devotion, but also in
our mind and heart.
11- This is the inner meaning behind the reunion of Yehuda and Yosef:
This was the beginning of the merging of these two types of the
service of Hashem. This process of merging will continue and come
to complete fruition in the time of the coming of Moshiach, speedily
in our days!
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Lessons in the service of Hashem from the Maamar
1- The foundation of all service and the goal of all service of Hashem
is the sincere wholehearted devotion to Hashem. We do this by
simply accepting Hashem as our King, to fulfill all of Hashem’s
requests and instructions unquestioningly.
2- Within that framework, we need to pursue spiritual growth. This
means to increase in our understanding of Hashem’s greatness and
to develop a feeling for Hashem during prayer.
3- However, we need to work on “merging” these two approaches.
Our understanding and feelings for Hashem need to be permeated
with the selfless devotion for Hashem. Then we will be able to truly
connect to Hashem in a pure and egoless manner in every aspect of
our lives.
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לעילוי נשמת הרה"ת
ר' חיים שניאור זלמן יהודה ז"ל
בן יבלחט"א ר' אהרן לייב שיחי'
***

לזכות כל ילדי החסידים שיתנו חסידישע נחת לכ"ק
אדמו"ר ולהוריהם שיחיו
ולזכות יוסף יצחק בן בילא איטא ולאה בת חנה דבורה
רייזל וכל יוצאי חלציהם שיחיו ,שיזכו ללמוד חסידות
וליליך בדרכי החסידות ,ויפוצו מעיינות אור החסידות
***

לזכות חיזוק ההתקשרות
לכ"ק אדמו"ר נשיא דורנו
שרצונו הק' שכל אחד ואחת ילמדו תורה אור ולקוטי
תורה שעי"ז מזרזים הגאולה האמיתית והשלימה
***

לעילוי נשמת הרה"ח הרה"ת וכו'
ר' רפאל פינחס בן הרב יהושע ז"ל,
"ר' פיניע קארף" ,מגיד שיעור בלקו"ת מדי יום ביומו
ב ,770ומשפיע דא"ח לרבים
נלב"ע כ' תמוז תשפ"א
תנצב"ה

LESSONS IN TORAH OR

36

Sponsored by:
Rabbi Roberto and Margie Szerer,
in loving memory of
Gladys Szerer-Sarah Bat Shalom Z''L
Victor Sasson-Victor Chayim Ben Saul Z’’L
Enrique Szerer-Hersh Ben Aryeh Meyer HaCohen Z’’L
Andrea Szerer-Leah Bat Chayim HaCohen Z’’L
***

'לעילוי נשמת הרה"ח הרה"ת וכו
,הרב יואל בן הרב רפאל נחמן הכהן ז"ל
חוזר הראשי של כ"ק אדמו"ר
 ומפיץ דא"ח בכל קצוי תבל770ומשפיע ראשי ב
***
Every maamar from the entire Torah Or/Likutei Torah with
nekudos and punctuation is available on:
www.ChassidutBehirah.com
Did you enjoy this maamar? Please consider partnering in this
project making Likutei Torah/Torah Or available to many!
To partner by giving monthly (or one time) go to

www.DonorBox.org/LearnChassidus
To view previous maamarim translations, go to

www.LearnChassidus.com
To place a hakdasha in an upcoming maamar, contact me
lessonsinlikutaytorah@gmail.com

