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Please Donate to Keep this ב"ה
Project Going!
This Shabbos is Shabbos HaGadol, the Shabbos before
Pesach. On this Shabbos the Jewish People merited great
miracles. This happened in the merit of their dedication
and self-sacrifice to tie the sheep to their bedpost for the
Korban Pesach, despite the fact that the Egyptians
worshipped the sheep.
We see that the effort and dedication involved in a mitzvah
is reflected in the result of the mitzvah. Similarly, when
someone gives of himself to help spread Chassidus, this
amplifies the effect of the mitzvah of learning Chassidus.
Please help this project continue so that Torah Or and
Likutei Torah will be available to Jews around the world
in the language they understand.

Please become a monthly donor of $18.
Please make yourself available to the Alter
Rebbe, who wants his maamarim to be available
to every Jew in the world.
Please take 5 minutes and sign up online at
www.Donorbox.org/LearnChassidus to become
a monthly donor of $18.
With these $18 a month, you will have the tremendous merit
of having translated the Torah Or and Likutei Torah, making it
available to Jews all around the world, and will receive the
tremendous merit and blessings that come with that!
For additional sponsorship opportunities, or questions on the
project, email me at lessonsinlikutaytorah@gmail.com
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Likutay Torah
לִ ּק ּוטֵ י ּתוֹ ָרה
פ ָָר ַשת וַי ְִק ָרא
דִּּ בּ וּר הַ ּ ַמ ְת ִּחיל
1

לְ הָ בִ ין ִמ ְפנֵי מַ ה יוֹם טוֹב ְד ֶּפסַ ח
'ַ ּדף ט"ז עַ ּמוּד א

“Internalizing Unlimited Holiness on
Pesach”
)(א
לְהָ בִ ין ִּמ ּ ְפנֵי מַ ה יוֹם טוֹב דְּ ֶפסַ ח
 מַ ה ּ ֶשאֵ ין,הוּא ַּב ּיוֹם ֶש ּ ַנע ֲָׂשה הַ ּנֵס
ּכֵן ַּבחֲ נו ּּכָׂה וּפו ִּּרים ֶשהֵ ן ְ ּביוֹם
:2הַ ְּמנ ּוחָׂ ה

Chapter 1
We need to understand: Why
is the holiday of Pesach
celebrated on the day that the
miracle occurred, unlike on
Chanukah and Purim, when
the holiday is celebrated on the
day of rest from the
persecution?

The holiday of Purim was originally celebrated on the 14th of Adar,
which is the day after the Jewish People defeated their enemies, on the
13th of Adar. Similarly, Chanuka was celebrated starting on the 25th
of Kislev, the day after the Jewish people defeated their enemies on the
24th of Kislev.

 ְל ָׂפנֵינ ּו הוּא ְ ּב ִּקי ּצוּר מֵ הַ ּנָׂחַ ת הַ ּצֶמַ ח צ ֶֶדק ֶש ּנ ְִּד ּ ְפסָׂ ה ְ ּבסֵ פֶ ר. (נֶאֱ מַ ר יוֹם א דְּ חַ ג הַ ּ ֶפסַ ח תקע"א1
.)הַ ּ ַמאֲמָׂ ִּרים תקע"א עַ ּמוּד קמד

 סוֹף ִּדבור הַ ַמ ְת ִּחיל "כֹה ָּא ַמר כו' וְ נ ַָּת ִּתי לְ ָּך ַמהְ לְ כִּ ים, (וְ עַ יֵּין ַמה ֶּׁשנ ְִּת ָּב ֵּאר ְבפָּ ָּר ַשת וַ י ֵֶּּׁשב2
.)) ד,כו'" ּ(תו ָֹׂרה אוֹר ל
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However, Pesach was originally celebrated on the 15th of Nissan, the
same day when Hashem killed the firstborns of Egypt, which was the
completion of the victory over the Egyptian enslavement. How was it
possible for the Jewish People in Egypt to celebrate their freedom from
slavery while they were still in the country of their oppression,
surrounded by their enemies? In fact, the main celebration of Pesach
was in the beginning of the night of the 15th of Nissan, which was
before the killing of the firstborn of Egypt, which happened only later,
at midnight!

:וְ י ּובָׂן ְ ּבהַ ְקדִּּ ים עִּ ְניַן ְממַ ּלֵא וְ סוֹבֵ ב

We can understand this by
prefacing an explanation of the
following
two
concepts:
Hashem
has
Light
that
‘Memalei-Permeates’
the
worlds, and He has Light that
‘Soiveiv-Encompasses’
and
surrounds the worlds.

 אוֹר וְ חַ ּיוּת:ְממַ ּלֵא – ּ ֵפירוּש
 ע ֹולָׂם,הַ ּנ ְִּמ ָׂש ְך ִּמ ּ ַמ ְד ֵרגָׂה ְלמַ ְד ֵר ָׂגה
 עַ ד, וְ אַ חַ ר ּכ ְָׂך מַ לְאָׂ כִּ ים,הַ ּנ ְָׂשמוֹת
.ּ ֶש ּנ ְִּמ ַש ְך ָּׂבע ֹולָׂם־הַ זֶּה הַ ּג ְַש ִּמי
ֶש ֲה ֵרי נו ָֹׂדע ֶשהָׂ ע ֹולָׂם הַ זֶּה ְמקַ ּבֵל
 וְ הַ ּ ָׂש ִּרים ְמקַ ְ ּב ִּלים ִּמן,מֵ ע' ָׂש ִּרים
3
" " ּגָׂבו ּ ַֹה מֵ עַ ל ּגָׂבו ּ ַֹה,הַ ּ ַמלְאָׂ כִּ ים
.ֶשעָׂ לָׂיו

‘Memalei-Permeating,’ refers
to G-dly light and energy which
is drawn down from one level
to the next, from the world of
souls, then to the world of
angels, until it is drawn down
into this physical world. For it
is known that this world
receives its sustenance from
the 70 spiritual ministers, and
the ministers receive from the
angels, which in turn receive
from a higher level, which
receives from a yet higher level
above them.

 ְ ּב ִּחינַת הָׂ אוֹר,אֲ בָׂל הַ ּסוֹבֵ ב הוּא
וְ הַ חַ ּיוּת ֶשאֵ ינ ֹו נ ְִּמ ַש ְך עַ ל י ְֵדי

However,
‘SoveivEncompassing’ is the level of
G-dly light and energy that is

.) ז, (קֹהֶ לֶת ה3
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הַ ְד ָׂרגָׂה ִּמזֶּה ָׂלזֶה אֶ ּלָׂא ְלכו ּּלָׂם
.ְּכאֶ חָׂ ד
'עַ ל דֶּ ֶר ְך מָׂ ָׂשל ַּב ֶּנפֶש יֵש ַּגם ּכֵן ב
:ִּמי ּנֵי הַ ְש ּפָׂעוֹת הַ חַ ּיוּת
–  הַ ּנ ְִּמ ָׂש ְך ִּמ ּ ַמ ְד ֵרגָׂה ְלמַ ְד ֵרגָׂה:'א
ו ִּּמ ִּּמדּ וֹת
,ְל ִּמדּ וֹת
ִּמ ּ ֵשכֶל
.' ו ִּּמ ּ ַמחֲ ָׂש ָׂבה ְל ִּדבּ וּר כו,ְלמַ חֲ ָׂש ָׂבה

not drawn down into orderly
levels from one to the next;
rather it is drawn down to all
levels at once.
By way of analogy of the soul,
there are also two types of
transmissions of energy:
1- That which is drawn from
one level to the next – from
intellect to emotions, and from
emotions to conscious thought,
and from conscious thought to
speech, and so forth.

 הַ ּ ֵמ ִּאיר עַ ל כּ ו ּּלָׂם ְּכאֶ חָׂ ד ֶשלּ ֹא:'וְ הַ ב
.עַ ל י ְֵדי הַ ְמ ָׂשכָׂה ְ ּבהַ ְד ָׂרגָׂה ִּמזֶּה ָׂלזֶה

2- That which shines on all
levels as one, not by way of
being drawn down in an
orderly fashion from one level
to the next.

 ְּכ ֶש ַּי ֲעלֶה,וְ הוּא ֶשאָׂ נ ּו רו ִֹּאים
ִּ ּב ְרצוֹנ ֹו ֶש ְ ּבמוֹח ֹו לִּפְ עוֹל אֵ יזֶה ָׂ ּדבָׂר
 ְּכ ֶרגַע, אֲ זַי ִּּתפְ עַ ל הָׂ ֶרגֶל ִּמ ּיָׂד,ְֹ ּב ַרגְלו
 ִּמ ְ ּב ִּלי ְש ִּה ּיַית ְזמַ ן מָׂ ה עַ ד,מַ ּ ָׂמש
ֶשיו ְּמ ַשך ָּׂב ּה הֶ אָׂ ָׂרה ִּמן הַ ּמוֹחַ עַ ל
.י ְֵדי ִּה ְש ּ ַתל ְְשלוּת ְּכסֵ ֶדר הַ ּ ַמ ְד ֵרגוֹת

We see in the body something
corresponding
to
“SoveivEncompassing”:
When
someone thinks that he wants
to move his foot, his foot will
move
immediately
and
instantly. It does not take any
time4 for the thought in his

4

It does take a split second for the message to travel from the brain to
the foot through the nervous system, usually much less than a tenth of a
second. However, compared to a message passing through an entire
hierarchy of intellect and emotions, it is seemingly instantaneous. An
example of non-instantaneous processing is when someone is faced with
a complex question of what to do (e.g., to take a certain job) that requires
the idea being processed through his intellect and emotions before he
decides on what to do. In contrast, the simple decision of moving one’s
foot travels from the brain seemingly instantly to the foot in a fraction of
a second.
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mind to travel through all the
levels of his intellect and
emotion, or through his other
body parts until it reaches his
foot.

 ִּמ ּ ְפנֵי ֶשהֶ אָׂ ַרת, ַהַ יְינ ּו ְ ּבהֶ כְ ֵרח
הַ ּמוֹחַ מֵ ִּאיר ָּׂב ּה ּגַם ּ ֵכן ֶשלּ ֹא עַ ל י ְֵדי
.'הַ ְד ָׂרגָׂה ז ֹו כו

This shows that the messages
of the brain reach the foot also
in a way that is not stepwise.
Rather, the brain has a direct and
equal connection with each part
of the body. This connection is
not dependent on any other
mental, emotional, or bodily
entities.

:וְ כֵ ן יֵש ְלמַ עְ לָׂה ב' ִּמי ּנֵי הַ ְש ּפָׂעוֹת

Similarly, Above, there are two
manners of the Flow of Life and
Light from Hashem:

"ממַ ּלֵא ּכָׂל עָׂ ְל ִּמין" ִּהיא הַ הֶ אָׂ ָׂרה
ְ
ְ
 וְ נ ְִּמ ַשך ְּכסֵ ֶדר,ֶש ִּ ּבבְ ִּחינַת ִּ ּגילּ וּי
,הַ ּ ַמ ְד ֵרגוֹת

‘Memalei
Kol
AlminPermeates all Worlds’ is the
ray which is revealed and
drawn down according to the
order of levels.

"מל ֹא כָׂל
ְ :) ג,וְ עַ ל זֶה ְּכ ִּתיב (י ְַשעְ יָׂה ו
5
 וּ"כְ בוֹדוֹ" הַ יְינ ּו ִּזיו,"ֹהָׂ אָׂ ֶרץ ְּכבוֹדו
.'כו

Regarding this, it is written
(Yeshaya 6:3), “The entire
world is filled with ‘כבוֹד ֹו-[His
ְ
Glory],” and the Targum
Yonasan explains that ‘כבוֹד ֹוְ
[His Glory]’ here means ‘His
Radiance.’

In other words, the verse is saying that the whole world is full of the
‘Radiance’ of Hashem’s Light as it comes down into each level,
according to the individual capacity of that level.

.)(ת ְר ּגוּם י ֹונָׂתָׂ ן עַ ל הַ ּפָׂסוּק
ַּ 5

6

7
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 ֶשאֵ ינ ֹו ִּמ ְת ּג ַּלֶה,"סוֹבֵ ב" הוּא
ּ ַאֲ בָׂל ה
, ַרק ִּ ּבבְ ִּחינַת ִּחיצ ֹו ִּנ ּיוֹת,מַ ּ ָׂמש

However,
the
‘SoveivEncompassing’ Light is not
directly revealed, only an
external aspect of it is revealed.

 וְ כו ֹּלָׂא,אֲ בָׂל ֶשלּ ֹא עַ ל י ְֵדי הַ ְד ָׂרגָׂה
,יה – נ ְָׂשמוֹת וּמַ לְאָׂ כִּ ים
ּ ָׂשוִּ ים קַ ּ ֵמ
 וַאֲ פִּ יל ּו,רוּחָׂ ִּנ ּיוּת וְ ג ְַש ִּמ ּיוּת
.ִּיפוֹת
ּ ְקל

However, this revelation is
present in everything but not
according to its level, since “All
are equal before Him,” souls
and angels, spirituality and
physicality, and even the
kelipos (unholiness).

 "אֶ ת:) כד,וּכְ מ ֹו ֶש ּכָׂת ּוב (י ְִּר ְמיָׂה כג
– "הַ ּ ָׂשמַ יִּם וְ אֶ ת הָׂ אָׂ ֶרץ אֲ נִּי מָׂ לֵא
,"אֲ נִּי" – מָׂ הוּת ֹו וְ עַ צְ מוּת ֹו י ְִּת ּב ֵָׂר ְך
.6"מָׂ לֵא" הַ ּ ָׂשמַ יִּם וָׂאָׂ ֶרץ ְ ּב ָׂשוֶה מַ ּ ָׂמש

As it is written (Yirmiya 23:24),
“For the heavens and the earth
I fill.” I Myself—Hashem’s
Being and Essence, “fills” the
heavens and earth entirely
equally.

:) כג,וְ ִּה ּנֵה ְ ּב ֶפסַ ח ְּכ ִּתיב (בּ ֹא יב
:" ּופָׂסַ ח ה' עַ ל הַ ּ ֶפתַ ח" – ּ ֵפירוּש
ֶשהָׂ יָׂה הַ ּנֵס עַ ל י ְֵדי ִּה ְת ּגַלּ וּת הֶ אָׂ ָׂרה
 ֶשלּ ֹא עַ ל י ְֵדי,ִּ ּבבְ ִּחינַת דִּּ ילּ וּג
,ִּה ְש ּ ַתל ְְשלוּת ִּמ ּ ַמ ְד ֵרגָׂה ְלמַ ְד ֵרגָׂה
,"וְ הַ יְינ ּו ְ ּב ִּחינַת "סוֹבֵ ב ּכָׂל עָׂ ל ְִּמין
– " "וְ עָׂ בַ ְר ִּּתי:) יב,ְּכמ ֹו ֶש ּכָׂתוּב (בּ ֹא יב
.7"'"אֲ נִּי וְ ל ֹא מַ לְאָׂ ְך כו

Now, regarding Pesach it is
written (Shemos 12:23), “And
Hashem passed over the
entryway.” Meaning, that the
miracle was by means of a
revelation of a light in a way of
“skipping over,” and not by
way of the orderly progression
of
spiritual
levels
(Hishtalshelus), from one level
to the next. Rather, this
revelation came in a way of
‘Soveiv
Kol
AlminEncompassing all Worlds,’ as
it is written (Shemos 12:12),

.)) א, (וְ עַ יֵּין ַמה ֶּׁשנ ְִּת ָּב ֵּאר ִּמ ֶּׁזה ְב ִּדבור הַ ַמ ְת ִּחיל "וַ י ִַּקח ק ַֹרח" (לְקַ ּ ָׂמן ק ַֹרח נב6
.)"ּ ּ ִּפסְ קָׂ א " ַו ּיוֹצִּ יאֵ נו, (הַ ּג ָָׂׂדה ֶשל ּ ֶפסַ ח7
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“And I skipped over” – “I and
not an angel.”

ְ וְ הַ ּ ַטעַ ם ֶשהָׂ יָׂה צ ִָּׂר
 וְ ל ֹא,יך ל ְִּהיוֹת ּכֵן
ְּכמ ֹו ְ ּבמַ חֲ נֵה סַ נְחֵ ִּריב ֶש ּנֶאֱ מַ ר
 " ַו ֵּיצֵא מַ לְאַ ְך ה' ַו ּי ְַך:) לה,ְ(מלָׂכִּ ים ב' יט
– ' כו8ְ ּבמַ חֲ נֵה אַ ּשוּר"; וְ כֵן ְ ּבסִּ יסְ ָׂרא

The reason this was necessary,
unlike in the story of the camp
of Sancheirev, when the
enemies of the Jewish people
were killed by an angel and not
by Hashem Himself, as it says
(Melachim II, 19:35), “And the
angel of Hashem went out and
struck down the camp of
Ashur.” Similarly regarding
Sisera’s army, Hashem sent
angels to destroy them instead of
“Hashem Himself,” as it were.

ִּּכי ָׂשם הָׂ יָׂה ַרק ְש ִּליחוּת ִּ ּב ְלבַד
9
!ְל ָׂדבָׂר מ ּוכָׂן – צֵא וּפְ גַע ָּׂבהֶ ם

The reason: There, it was
simply a mission to carry out a
task that was ready to be done
– go and strike them!

 מַ ּכַת,מַ ה ּ ֶשאֵ ין ּכֵן ְ ּב ִּמצְ ַריִּם
ְ  וְ צ ִָּׂר,10""כָׂל ְ ּבכוֹר
יך
ּ – ְ ּבכוֹרוֹת
,הַ בְ חָׂ נָׂה ֵל ַידע ִּמי הוּא הַ ְ ּבכוֹר לְאָׂ ב
.11ֶשהָׂ י ּו ְשטוּפִּ ים ְ ּב ִּז ּ ָׂמה

This is unlike the case of
Mitzraim in the Striking Down
of the Firstborn, “Every
firstborn” was killed, and they
needed discernment to know
which was the firstborn to his
father, since they were steeped
in immorality and it was unclear
who each person’s father was,
thus making it difficult to

,"ּ"מן ָׂשמַ יִּם ִּנ ְלחָׂ מו
ִּ : וְ ָׂשם ה כ." בְ יַד ִא ָשה י ְִּמכּ ֹר ה' אֶ ת סִּ יסְ ָׂרא: ט, ְ(ראֵ ה שוֹפְ ִּטים ד8
.) ו ְּראֵ ה זֹהַ ר חֵ לֶק ג רסט ב וָׂאֵ יל ְָׂך." "הַ ָּׂקדוֹש ָּׂברו ְּך הוּא ָׂשלַח ָּׂבם צְ בָׂ אָׂ יו:וּבְ ֵפירוּש ַר ִּש"י
.) וְ ע ֹוד. טו, (עַ ל ּ ִּפי ְשמוּאֵ ל־ב א9
.)" ַוי ְִּהי ַּבחֲ צִּ י הַ ּ ַל ְילָׂה וַה' הִּ ּכָׂה כָׂל ְ ּבכוֹר: כט, ָׂשם." וְ הִּ ּ ֵכ ִּיתי כָׂל ְ ּבכוֹר. .  "וְ עָ בַ ְר ִתי: יב, (בּ ֹא יב10
.) ו ַּּב ַר ְמ ַּב"ן ָׂשם. ל, ְ(ראֵ ה ַר ִּש"י בּ ֹא יב11
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determine the firstborn of a given
father.

וַאֲ פִּ יל ּו ְ ּבכוֹר לְאֵ ם ּגַם ּ ֵכן קָׂ ֶשה
, מֵ הֶ ם ֶשהָׂ י ּו זְקֵ נִּים, ֶש ֲה ֵרי,ל ֵַידע
.וְ אֵ ין זֶה ְ ּבכֹחַ הַ ּ ַמלְאָׂ ְך לְהַ בְ ִּחין

Even a firstborn of the mother
was difficult to know, since
there were those who were
older and therefore it wasn’t
obvious who was born first,
since only in a household of
children is it obvious which one
is the oldest and born first, and
this is not within the capacity
of an angel to discern these
matters.

–  טַ עַ ם12וּמַ ה ּ ֶש ּכָׂתוּב ַּב ְּספ ִָּׂרים
ִּמ ּשוּם ֶשהַ ּ ַמלְאָׂ ְך אֵ ינ ֹו יָׂכוֹל ל ֵֵירד
.ּכָׂל ּכ ְַך ִּ ּב ְמקוֹם טו ְּמאָׂ ה – ָׂ ּדחוּק
. ַ ּתוֹכִּ יח13ֶש ֲה ֵרי מַ חֲ נֵה אַ ּשוּר

The reason that is written in
the holy Sefarim, (the Siddur of
the Arizal, specifically), that an
angel is unable to descend to
such a place of impurity, is farfetched. In fact, we see a proof
from the story of the camp of
Ashur, which was punished
through an angel, showing that
an angel was, indeed, able to
descend into the unholiness of
the enemy camp of Ashur.

ְ ֵאַ ְך א
 הַ ּ ַכ ּוָׂונָׂה,יך ֶש ּי ְִּהיֶה הַ ּ ַטעַ ם
 ֶשאָׂ ז הָׂ יָׂה גִּילּ וּי ִּמ ְ ּב ִּחינַת,הַ כּ ֹל אֶ חָׂ ד
.""סוֹבֵ ב ּכָׂל עָׂ ְל ִּמין

Regardless, whatever reason is
given for the fact that the death
of Egyptian firstborn was from
“Hashem Himself” as opposed to
an angel, the intention is the
same, that at the time of the
death of the Egyptian firstborns
there was a revelation from the

.) כֵן הוא ְב ִסדור הָ אַ ִריזַ"ל וְ עוֹד – הֶ עָׂ ַרת ְּכבוֹד ְקדו ּ ַּשת אַ ְדמוּ"ר ְ ּבהֶ עָׂ רוֹת וְ צִּ ּי ּונִּים: ( ַּב ְּספ ִָרים12
." " ַו ֵּיצֵא מַ לְאַ ְך ה' ַו ּי ְַך ְ ּבמַ חֲ נֵה אַ ּשוּר מֵ אָׂ ה ְשמ ֹונִּים וַחֲ ִּמ ּ ָׂשה אָׂ לֶף: לה, ְ(מלָׂכִּ ים ב' יט13
.)"אשי ְ ּגיָׂיסוֹת
ֵ  "כּ ו ּּלָׂם ָׂר:וּבְ ַר ִּש"י
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level of Hashem as He is ‘Soveiv
Kol Almin-Encompasses all
Worlds.’

וְ זֶה ּו "אֲ נִּי" – מָׂ הוּת ֹו וְ עַ צְ מוּת ֹו
"ממַ ּלֵא ּכָׂל
ְ  וְ ל ֹא ִּמ ְ ּב ִּחינַת,י ְִּת ּב ֵָׂר ְך
."עָׂ ל ְִּמין

This is the meaning of saying
that the death of the Egyptian
firstborns was from “I” –
Hashem’s Being and Essence,
and not from the level of how
Hashem is ‘Memalei Kol
Almin-Permeates all Worlds.’

:וְ עִּ ם ּכָׂל זֶה י ּובַן הַ קּ ו ְּשיָׂא הַ ּנַ"ל
ִּּכי ִּה ּנֵה הַ ּיוֹם־טוֹב הוּא עִּ ְניַן
 וְ ִּאי,הַ ְש ָׂראַ ת ְקדו ּ ָּׂשה עֶ ְלי ֹונָׂה
,ֹאֶ פְ ָׂשר ל ְִּהיוֹת ּגִּילּ וּי זֶה וְ הַ ְש ָׂראָׂ ה זו
עַ ד ֶש ַּיעֲבִּ יר ּו ִּמ ְּת ִּח ּלָׂה הַ ִּחיצ ֹונִּים
:) ו, ְּכמ ֹו ֶש ּ ָׂכתוּב ְ(ראֵ ה יג,הַ ּמ ֹו ְנעִּ ים
."'"וּבִּ עַ ְר ּ ָׂת הָׂ ָׂרע כו

With all of this explanation, we
can understand the answer to
the question asked previously:
Yom Tov is when there is an
indwelling
of
Hashem’s
Holiness from Above, and this
revelation and indwelling is
not possible to be manifest in
our world without the initial
removal of the External
Covering of this world, which is
created by the forces of
unholiness that interfere with
this revelation, as is written
(Devarim 13:6), “And you shall
destroy the evil from within
you.”

 "הָׂ רוֹג: ִּמ ְּת ִּח ּלָׂה,וְ לָׂכֵן ּג ֵַּבי פו ִּּרים
,ְ ּבשוֹ ְנאֵ יהֶ ם – ע"ה אֶ לֶף" (אֶ סְ ּ ֵתר ט
 ֶש ִּהיא ְק ִּל ּיפָׂה,14 ֶשהָׂ י ּו עֲמָׂ ל ִֵּקים,)טז
:) כ, ְּכ ִּדכְ ִּתיב ָּׂ(בלָׂק כד,עֲצוּמָׂ ה
אשית ּג ֹויִּם עֲמָׂ לֵק וְ אַ חֲ ִּרית ֹו ע ֲֵדי
ִּ ֵ"ר

Therefore, regarding Purim,
first the Jewish People needed
to “Kill 75,000 of their mortal
enemies,” (see Ester 9:16), who
were actually from the nation
of Amalek, which is a powerful
kelipah (force of unholiness), as
is written (Bamidbar 24:20),

.) – ּ ַת ְר ּגוּם י ֹונָׂתָׂ ן עַ ל הַ ּפָׂסוּק."("שהָׂ י ּו עֲמָׂ ל ִֵּקים
ֶ 14
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;' כו15 מָׂ חֹה ִּת ְמחֶ ה: וּכְ ִּתיב,"אוֹבֵד
.16ַוע ֲֶש ֶרת ְ ּבנֵי הָׂ מָׂ ן

וְ אַ חַ ר ּ ָׂכ ְך עָׂ ש ּו "יוֹם ִּמ ְש ּ ֶתה
ַ "ו ִּּמ ְשלוֹח,) יח. יז,וְ ִּש ְמחָׂ ה" ָׂ(שם
 יט) – ִּה ְת ּגַלּ וּת,מָׂ נוֹת כו'" ָׂ(שם
.הַ ְ ּקדו ּ ָּׂשה

 הַ ּ ֶמל ְֶך ְּכ ֶשר ֹוצֶה:וְ עַ ל דֶּ ֶר ְך מָׂ ָׂשל
 אֲ זַי,ל ְִּהיוֹת ל ֹו ִּד ָׂירה ְ ּב ַביִּת חָׂ ָׂדש
ְ ִּמ ְּת ִּח ּלָׂה צ ִָּׂר
יך ְלנַקּ וֹתָׂ ּה ִּמ ּכָׂל ִּטי ּנוּף
.'וְ ִּלכְ לו ְּך כו

“Amalek was the first of the
nations [to attack the Jewish
People], and its end will be
permanent destruction.” It is
also written (Devarim 25:19),
“You must completely wipe out
Amalek,” and (Ester 9:10) “the
ten sons of Haman were killed.”
Only
after
this,
they
established (ibid. 9:17-19) “a
day of celebration and joy…
and sending portions of food to
one’s
friends
(mishloach
manos), and gifts to the poor,”
which signifies a revelation of
holiness as the cause of the
celebration.
By way of analogy: When a
king wishes to live in a new
house, first it has to be cleaned
from all filth and dirt before he
can move into it.

Similarly, before there can be a revelation of the Holiness of Hashem
in this world, the world needs to be cleaned from the forces of
unholiness.

וְ לָׂכֵן הָׂ יָׂה זֶה ִּ ּב ְשנֵי י ִָּׂמים – יוֹם אֶ חָׂ ד
הַ הַ ֲעב ָָׂׂרה וְ אַ חַ ר ּכ ְָׂך ְלמָׂ חֳ ָׂרת ֹו
.הַ ִּ ּגילּ וּי

This is why this process of
establishing the Yom Tov of
Purim required two seperate
days – one day, the 13th of Adar,
to remove the concealment on
holiness, and then the next day,
the 14th of Adar was the
revelation of holiness.

.)""ת ְמחֶ ה אֶ ת ֶזכֶר עֲמָׂ לֵק
ִּּ : יט, ּ ֵתצֵא כה." "מָׂ חֹה אֶ ְמחֶ ה אֶ ת ֵזכֶר עֲמָׂ לֵק: יד,(ב ַש ּלַח יז
ּ ְ 15
.) י, אֶ סְ ּ ֵתר ט."ּ ("ע ֲֶש ֶרת ְ ּבנֵי הָׂ מָׂ ן ֶּבן הַ ְּמ ָׂדתָׂ א צ ֵֹרר הַ ּיְהו ִּּדים הָׂ ָׂרגו16
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וְ הַ יְינ ּו לְפִּ י ֶשהָׂ יָׂה הַ ּגִּילּ וּי ִּמ ְ ּב ִּחינַת
 ֶשהוּא עַ ל י ְֵדי,""ממַ ּלֵא ּכָׂל עָׂ ְל ִּמין
ְ
 וְ ִּאי,'הַ ְד ָׂרגָׂה – ְּת ִּח ּלָׂה מַ עֲבִּ יר כו
.אֶ פְ ָׂשר ל ְִּהיוֹת ְשנֵיהֶ ם ְ ּב ַבת אַ חַ ת

This is because the revelation
on Purim was from the level of
how Hashem is ‘Memalei Kol
Almin-Permeates all Worlds;’
this Divine Light comes from
one level to the next, step by
step, first removing the
impurity, and only then revealing
the good. But they cannot both
happen at one time.

 ֶשהָׂ יָׂה עַ ל י ְֵדי גִּילּ וּי,אֲ בָׂל נֵס דְּ ֶפסַ ח
 ֶשאֵ ינ ֹו,"ְ ּב ִּחינַת "סוֹבֵ ב ּכָׂל עָׂ ְל ִּמין
 וּמֵ ִּאיר ְלכו ּּלָׂם,ִּ ּבבְ ִּחינַת ִּה ְתחַ ּלְקוּת
,ְּכאֶ חָׂ ד

However, the miracle of
Pesach, which came about
through a revelation of the
level of how Hashem is ‘Soveiv
Kol Almin-Encompasses all
Worlds,’ which does not
become differentiated and
shines to all in the exact same
way,

עַ ל ּכֵן יָׂכוֹל ל ְִּהיוֹת ְשנֵי ְדב ִָּׂרים אֵ לּ ּו
– 17" "נָׂגוֹף ְל ִּמצְ ַריִּם:ְ ּבנו ֵֹשא אֶ חָׂ ד
מַ ּכַת ְ ּבכוֹרוֹת; וְ ִּה ְת ּגַלּ וּת הַ ְ ּקדו ּ ָּׂשה
.' כו18ְלי ְִּש ָׂראֵ ל עַ ד ֶשאָׂ ְמר ּו הַ ּלֵל

this makes it possible to have
both of these two things
[removing the evil and revealing
the good] all at once, so that
there could be a punishing of
the Egyptians – through the
Striking down the Firstborn of
Egypt – and, at the same time,
a revelation of Holiness to the
Jewish People, to the extent
that they sang the Hallel in
praise of Hashem for this great
miracle.

, כב) – נָׂגוֹף ל ְִּמצְ ַריִּם, וְ ָׂנגַף ְייָׂ' אֶ ת ִּמצְ ַריִּם נָׂגוֹף וְ ָׂרפֹא (י ְַשעְ יָׂה יט: א, (זֹהַ ר חֵ לֶק ב בּ ֹא לו17
.)"וְ ָׂרפֹא ְלי ְִּש ָׂראֵ ל
.) א, ְ(ראֵ ה ּ ְפסָׂ ִּחים קיז18
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Now the Alter Rebbe will address a different version of the story of the
night of Pesach in Egypt, which would disprove the need of the above
explanation that the miracle was from how Hashem is ‘Soveiv Kol
Almin-Encompasses all Worlds’:

 ֶשזֶּה הָׂ יָׂה,19וּמַ ה ֶש ּכָׂתוּב ַּב ְּספ ִָּׂרים
– קו ֶֹדם חֲ צוֹת וְ זֶה לְאַ חַ ר חֲ צוֹת
,ֹאֵ ינו

Now, regarding what is written
in certain Sefarim that this
occurrence of the Death of the
Firstborn
was
prior
to
midnight, but the other event
of the revelation of Hashem to
the Jewish People was after
midnight, this is not the case.

.20אֶ ּלָׂא הַ כּ ֹל הָׂ יָׂה ִּ ּב ְזמַ ן אֶ חָׂ ד

Rather, they both occurred at
the exact same time.

According to that variant version of the story, our above explanation is
not conclusive. Since, if the death of the Egyptian firstborn occurred
before midnight, and the revelation of Hashem happened after
midnight, then we can say that Pesach is no different from Purim and
Chanuka, when the unholiness was first removed, and only afterwards
there was a celebration of the revelation of Hashem.
However, as mentioned in the beginning of the maamar, this is not the
correct version of the story. In truth, the death of the firstborns of Egypt
only started at midnight, while the Jewish people were in the middle of
celebrating their redemption.
In fact, the death of the Egyptian firstborn occurred after the Jewish
People finished eating the Korban Pesach and the Matzah, and had
already started singing praises to Hashem, even before the death of the
Egyptian firstborn. This means that at the same time that there was still
great unholiness in Egypt, the Jewish People were already experiencing
a great revelation of Hashem, which was expressed in their singing
praises to Hashem.

.) (ל ֹא מָׂ צָׂאנ ּו לְעֵ ת עַ ּ ָׂתה לְאֵ יזֶה סְ פ ִָּׂרים הַ ּ ַכ ָׂ ּונָׂה19

 (וְ עַ יֵּין ַמה ֶּׁשנ ְִּת ָּב ֵּאר ְכהַ אי גַ וְ ונָּא ְבעִּ ְניַן "זָּ כוֹר וְ ָּשמוֹר ְב ִּדבור ֶּׁא ָּחד נ ֶֶּּׁׁא ְמרו" – סוֹף ִּדבור20
.)) ג, יְעויַן ָּשם ּ(תו ָֹׂרה אוֹר י ְִּתר ֹו ע,"הַ ַמ ְת ִּחיל "זָּ כוֹר ֶּׁאת י ֹום הַ ַש ָּבת
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In order for there to be a revelation that was accessible to the Jewish
people in the midst of the intense Egypt unholiness, this revelation of
Hashem had to come from how Hashem ‘Soveiv Kol AlminEncompasses all worlds’ equally, where there is no differentiation
between Holiness and impurity.
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)(ב
 מֵ אַ חַ ר ֶשהַ ּסוֹבֵ ב הוּא:אַ ְך לְהָׂ בִּ ין
 ּו ְל ָׂפנָׂיו, ּ ַכ ּנַ"ל21"'"הַ ּ ָׂשוֶה וּמַ ְשוֶה כו
,) יב,"כַחֲ ֵשכָׂה ּכָׂאו ָֹׂרה" ְּ(ת ִּה ִּּלים קלט
ּ
,) ז,"אם צ ַָׂד ְק ּ ָׂת כו'" ִּ(א ּיוֹב לה
ִּ ְו

Chapter 2
However,
we
need
to
understand how the Light of
Hashem, ‘Soveiv Kol AlminEncompasses all worlds,’ is
equally manifest everywhere
and equalizes everything, as
was stated previously, and
before Him (Tehillim 139:12)
“Darkness is like light,” and
(Iyov 35:7) “If you will act
righteously, what does that
give to Him?”

The Light of how Hashem Encompasses all worlds equally doesn’t
differentiate between holiness and unholiness. This is how it can also
shine in a place of unholiness, unlike the Light of how Hashem
Permeates all worlds. This is how the Jewish people were able to
celebrate Divine revelation in the midst of the unholiness of Egypt,
since the revelation was from how Hashem Encompasses all worlds.

ְ ֵ א,וְ ִּאם ּכֵן
יך ִּמ ּ ָׂשם מַ ּ ָׂמש יו ְּמ ַש ְך
?"'ל ְִּהיוֹת "נָׂגוֹף ְל ִּמצְ ַריִּם כו

Then how is it possible that
from that very same level of
how
Hashem
‘SoveivEncompasses’
everything
equally, specifically from there
comes the power of Striking
down the Egyptians?

If this level is revealed to holiness and unholiness equally, then why
does it bring destruction on the wicked Egyptians? Seemingly, it should
be revealed to the Egyptians the same way it is revealed to the Jewish
people?

 עַ ל ּ ִּפי מַ ה ֶש ּכָׂתַ ב ִּ ּב"פְ ִּרי,אַ ְך הָׂ עִּ ְניָׂן
,)עֵ ץ חַ ּיִּים" ַ(ש ַער חַ ג הַ ִּּמצְ וֹת ּפ ֶֶרק ז

The explanation is, based on
what is written in Pri Eitz
Chaim, in the explanation of

.)" ּ ִּפ ּיוּט "וְ כָׂל מַ אֲ ִּמי ִּנים." ("קָׂ טֹן וְ גָׂדוֹל21
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,' " ֲעב ִָּׂדים הָׂ יִּינ ּו כו22ְ ּבפֵירוּש
 אַ ָּׂבא:"ַּו ּיוֹצִּ יאֵ נ ּו ֲה ָׂויָׂה אֱ ל ֹקֵ ינו
ְ ימא ֶש ִּהל ִּ ְּביש ּו ַל ְזּרוֹעוֹת ַ ּדאֲ ִּר
יך־
ָׂ ּ וְ ִּא
.אַ נ ּ ְִּפין

the section of the Hagaddah
beginning, “ ,'עֲבָ ִדים הָ יִינו כו
יאנו הֲ ָויָה אֱ ל ֵֹקינו
ֵ ִ – ַויוֹצWe were
slaves…
And
Hashem
(Havaya), our G-d (Elokeinu)
took us out.” The Pri Eitz Chaim
writes:
“Abba
(WisdomChochma-Havaya) and Imma
(Understanding-Bina-Elokeinu)
of Atzilus internalized in
themselves the ‘arms’ i.e.
attributes of Kindness and
Severity of Arich Anpin
(Hashem’s Will).”

See chart below:

רצון-אריך אנפין
סובב
חסד גבורה
שבאריך שבאריך
אצילות
ממלא
חכמה בינה
הוי' אלקינו

The meaning of this chart: Arich
Anpin represents Will Power
(Ratzon) that is above reason and
intellect
(Soveiv).
Atzilus
corresponds to the conscious levels of
G-dly
intellect
and
emotion
(Memalei).
In our will power, we have two
tendencies: To pursue something and
to reject something. These are the two
aspects of “love (kindness)” and
“severity (hatred)” as they exist in our
Will.

Now, in addition to these two
tendencies, our Will Power can
operate on two levels: Conscious and subconscious. If Will Power only
operates on a subconscious level, it is possible that our true inner will is
not at all expressed in our conscious functioning. In fact, it is possible for
us to act in a way that is completely opposed to our inner will.
For example, a Jew has an inner will and desire to connect to Hashem
through the Torah and Mitzvos. He can also have an external desire for

.) נוֹסַ ח הַ הַ ּג ָָׂׂדה: הַּ ַּויָ' ֱאלֹקֵ ינו. .  (עֲבָ ִדים הָ יִ ינו22
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material needs. Now, this inner will may remain subconscious to the extent
that a Jew might, G-d forbid, do things that are the exact opposite of Torah
and Mitzvos, which is the exact opposite of his inner will. A Jew can act
based on his external desire for material pleasures at the expense of his
inner will to connect to Hashem.
However, when he becomes conscious of his inner will (when this inner
will becomes revealed and expressed consciously) in his Chochma and
Bina, and he realizes in his mind what his true inner desire is, then he will
try his utmost to act in accordance with his inner will. He will strengthen
himself to fulfill the Torah and Mitzvos in his daily life, even at the
“expense” of his material desires.
Similarly, Hashem’s Inner Will and desire is for the Jewish People and for
holiness. His External Will is that there should be a world that is conducted
according to the laws of nature. Now, when that Inner Will is not fully
internalized in the “conscious” levels of Chochma and Bina of Atzilus, it
is possible for the conduct of Atzilus to be according to the External Will
only. This External Will gives life to the physical world and the laws of
nature, at the expense of His Inner Will. This explains how it was possible
for the Jewish People to be enslaved in Egypt, since they experienced the
conduct of Atzilus based on the External Will, which creates the nature of
the physical world. In the physical nature of the world, whoever is stronger
can enslave those who are weaker. Thus, when the conduct of Azilus is
according to the External Will, the Egyptians (representing nature) are able
to rule over the Jews (representing that which transcends nature).
The redemption from Egypt came about when the Inner Will of Hashem,
His true desire for the Jewish People and holiness, became fully expressed
and revealed into Atzilus. When that happened, the conduct of Atzilus
shifted to be in accordance with Hashem’s Inner Will, where physical
nature has no control over the Jewish People and holiness.
In fact, this shift of the conduct of Atzilus from the External Will to the
Inner Will, had a corresponding process within the Jewish People
themselves. The consciousness of the Jewish People shifted from their
external desires (for material sustenance), to their inner desire to connect
with Hashem. As a result of this shift, they were able to show tremendous
self-sacrifice in order to retain their Jewish identity. This self-sacrifice is
expressed in their having fulfilled the commands to tie a sheep to their
bedpost, to offer the Pesach offering, and to undergo a Bris Mila. (This is
in addition to the great self-sacrifice of the Jewish women, whose faith in
the Redemption was unbreakable, and who continued having children
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despite the fact that the Egyptians were killing so many babies). This shift
within the consciousness of the Jewish People caused the shift in the
“consciousness” of Atzilus, to become attuned to Hashem’s Inner Will.
This, in turn, revealed Hashem’s Inner Will in the physical world by
redeeming the Jewish People from slavery and destroying the unholiness
of the Egyptians.
Now, to fit that back into the words of the maamar:

“אַ ָּׂבא-Abba- the Father” is a reference to the level of ChochmaWisdom of Atzilus.
“ימא
ָׂ ּ א-Immaִּ
the Mother” is a reference to the level of BinahUnderstanding of Atzilus.
(These two levels are called “father and mother,” since these two
aspects of intellect are the “parents” of the emotions and conduct).
ְ  ֶש ִּהלְ ִּ ּביש ּו ַל ְּזרוֹעוֹת דַּ אֲ ִּר- that ‘clothed’ within themselves, the
“יך־אַ נְ ּ ִּפין
‘arms’ of Arich Anpin.” The levels of Chochma and Bina of Atzilus
drew into themselves and absorbed the revelation of the “arms of Arich
Anpin.” The ‘arms’ is a metaphor for kindness (the right arm), and
severity (the left arm). Arich Anpin is the Will of Hashem that
encompasses the world of Atzilus, similar to the way our subconscious
encompasses our consciousness. These ‘arms’ of Arich Anpin are
Hashem’s Inner Will and desire to give to that which is holy (right
arm), and to destroy any unholiness (left arm). When Chochmah and
Binah of Atzilus ‘clothed within themselves’ these two aspects of
Hashem’s Inner Will, the entire mode of conduct of Atzilus (which is
derived from the Chochma and Bina) shifted, in order to bestow life on
that which occupies itself with holiness (the Jewish People) and to
destroy that which is steeped in unholiness (Egypt).

 ִּּכי ִּה ּנֵה י ְִּש ָׂראֵ ל ָׂש ְר ָׂשן:ּ ֵפירוּש
, ְּכמ ֹו ֶש ּכָׂתוּב (נָׂשֹא ו,ִּמ ְ ּב ִּחינַת ּ ָׂפנִּים
;" "יָׂאֵ ר ה' ּ ָׂפנָׂיו אֵ לֶי ָׂך:)כה

This means that the spiritual
source of the Jewish People is
from the level of ‘ – פָנִ יםface/the
innermost aspect of Hashem’s
Will and desire. As it is written,
“Hashem shall shine his ‘– ָפנִ ים
Countenance – to you.”
(Bamidbar 6:25)
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The word ‘פנִּ ים-face/countenance’
ָׂ ּ
is related to the word ‘ימיוּת
ִּ ִּפנ-inner
ְּ
dimension,’ since it is through a person’s face that the inner dimension
of the person’s soul is accessible.
This is why you show your face to someone that you love, since you
want them to connect to your inner self. Whereas, you turn your back
on someone/something that you do not like, to remove any inner
connection to that person/thing.
Similarly, when Hashem shines His ‘פנִּ ים-face/countenance,’
ָׂ ּ
it refers
to a revelation of the inner dimension of Hashem’s Light, the real inner
desire and intention of Hashem to connect to us.

ו ִּּמצְ ַריִּם ָׂש ְר ָׂשם ִּמ ְ ּב ִּחינַת אֲ חו ַֹריִּים
 ּפ ְַרעֹה – או ִֹּת ּיוֹת הָׂ ע ֶֹרף,– עו ֶֹרף
..'כו

23

The Egyptians, on the other
hand, come from the level of the
‘external aspect’ of Hashem’s
Will, represented by the ‘עו ֶֹּרףback of the neck,’ and the
word ‘ ’הָ ע ֶֹּרףshares the same
letters of ‘פ ְַרעֹה-Pharaoh,’ the
king of the Egyptian.

When someone is forced to engage someone that they truly dislike, they
speak to them without looking at them; they turn their face away and show
them the back of their neck while talking to them. This represents the fact
that they have no inner desire to connect to this person, and they are only
talking to them because the situation demands it, for whatever reason.
Similarly, Hashem truly hates the forces of unholiness, the Kelipa, which
were embodied by the wicked Egyptians. The only reason that Hashem
was ‘speaking’ to them (by creating them using His ‘Words,’ which create
everything) was because it was a necessary part of the story of the Exodus
(Yetzias Mitzrayim). This is called the ‘external aspect’ of Hashem’s Will,
since Hashem only desires their existence as a ‘necessary evil,’ as it were,
in order for the Jewish People to be refined and be able to receive the
Torah. It is only a means to some other ends. The king of the unholiness
was ‘פ ְרעֹה-Pharaoh,’
ַּ
whose name is the same letters as ‘הָׂ ע ֶֹרף-the back
of the neck,’ symbolizing the furthest point from the level of ‘פנִּ יםָׂ ּ
face/inner will.’

.) (לִּקּ וּטֵ י תו ָֹׂרה ְלהָׂ אַ ִּריזַ"ל ֵריש ּ ָׂפ ָׂרשַ ת ְשמוֹת23
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,ּולְפִּ י ֶשהָׂ י ּו ִּ ּבבְ ִּחינַת הֶ סְ ּ ֵתר ּ ָׂפנִּים
 " ַו ּיָׂמָׂ ת יוֹסֵ ף:) ו,לְפִּ י ֶש ּנֶאֱ מַ ר ְ(שמוֹת א
,"'וְ כָׂל אֶ חָׂ יו כו

At that time, in Egypt, there was
a concealment on the revelation
of ‘–פָנִ יםthe innermost level’ of
Hashem’s Will. This is because, as
it says (Shemos 1:6), “And Yosef
and all of his brothers and their
entire generation passed away.”

During the lifetime of Yosef and his brothers, they revealed the inner
desire that Hashem has for the Jewish People into the world. This removed
the possibility of the external aspect of the world (the Egyptians) to control
them, since it was obvious that they only exist in order to help the Jewish
People serve Hashem.
When these great Tzadikim died, the ‘inner will of Hashem’ for the Jewish
people became hidden in the ‘external will of Hashem’ for the world to
exist in the natural order. In that dynamic it became possible for the
Egyptians to enslave the Jews.

וְ הַ הַ ְש ּפָׂעָׂ ה נ ְִּמ ְשכָׂה ִּמ ְ ּב ִּחינַת
"כמַ אן דְּ ָׂש ֵדי ָּׂבתַ ר
ְּ ,אֲ חו ַֹריִּים
,24"ּכ ְַתפוֹי

The flow of Life from Hashem at
that time came from the ‘external
aspect’ of Hashem’s will, like
‘someone who throws something
behind himself over the back of
his shoulder to someone he
doesn’t like.’

,"עַ ל ּכֵן " ֲעב ִָּׂדים הָׂ יִּינ ּו ְלפ ְַרעֹה
'הַ ְּמקַ ּבֵל ּגַם ּכֵן ִּמ ְ ּב ִּחינַת עו ֶֹרף כו

This resulted in “we were slaves
to ‘פ ְַרעֹה-Pharaoh,’” who
receives his life and existence
from the ‘עו ֶֹּרף-back of the
neck,’ i.e., the external aspect of
Hashem’s Will.

' " ַו ּיוֹצִּ יאֵ נ ּו ה:אֲ בָׂל אַ חַ ר ּכ ְָׂך
ימא ֶש ִּהל ִּ ְּביש ּו
ָׂ ּ אֱ ל ֹקֵ ינוּ" – "אַ ָּׂבא וְ ִּא
,"'כו

Subsequently,
though,
“Havaya Elokeinu (Hashem)
took us out (from slavery),”
with these two Names of

 ְּכמַ אן דְּ ָׂש ֵדי ָּׂבתַ ר ּכ ְַתפוֹי לְש ֹונְא ֹו. . .  " ֶש ּ ַמ ְש ִּליכ ֹו ל ֹו ִּּכלְאַ חַ ר ְּכתֵ פ ֹו: ( ְראֵ ה ּ ַת ְנ ָׂיא ּ ֶפ ֶרק כב24
.) א, חֻ ַּקת קפד. ב, ְראֵ ה זֹהַ ר חֵ לֶק ג ַו ּי ְִּק ָׂרא כג."ֶשלּ ֹא ִּ ּב ְרצוֹנ ֹו
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Hashem, Havaya and Elokim,
which
represent
“Abba
(Chochma) and Imma (Bina)”
of Atzilus, which internalized in
themselves the ‘arms’ i.e.
attributes of Kindness and
Severity
of Arich Anpin
(Hashem’s Will).”

ֶשיו ְּמ ַשך הַ הַ ְש ּפָׂעָׂ ה ִּ ּבבְ ִּחינַת "יָׂאֵ ר
,"ה' ּ ָׂפנָׂיו

This process causes that
“Hashem should shine His
Inner Will to become ‘– ָפנִ ים
internalized.”

.26""א ּ ָׂתנ ּו סֶ לָׂה
ִּ וְ עַ ל י ְֵדי זֶה נ ְִּמ ַש ְך

This ensures that Hashem’s
conduct will be expressed as
revealed goodness and kindness
“With us forever.”25 (See
Tehilim 67:2)

We mentioned previously that the word ‘פנִּ ים-face/countenance’
ָׂ ּ
is
related to the word ‘ימיוּת
ִּ ִּפנ-inner
ְּ
dimension.’ In the meaning of
‘ימיוּת
ִּ ִּפנ-inner
ְּ
dimension’ there are two very different meanings:
1- The Inner Will and desire of Hashem, which is for the Jewish
People and holiness.
25

The Alter Rebbe is combining the ideas of two different verses:
ָׂ
“יָׂאֵ ר ה' ּ ָׂפנָׂיו אֵ לֶיך- Hashem shall shine his ‘– ּ ָׂפנִּ ים
Countenance/Innermost aspect’ to you.” (Bamidbar 6:25)
“ אֱ ל ִֹּקים ְיחָׂ ּנֵנ ּו וִּ יבָׂ ְרכֵ נ ּו יָׂאֵ ר ּ ָׂפנָׂיו ִּא ּ ָׂתנ ּו סֶ לָׂה-Hashem will be gracious to us
and bless us, He will shine His ‘ – ָּפ ִניםCountenance/Innermost aspect’
and be with us forever.” (Tehillim 67:2)
The first verse is from Birkas Kohanim (the Priestly Blessings). We learn
from it that the blessings we receive is when Hashem shines and reveals
that His Innermost Will is for the Jewish People and holiness.
The second verse is from Tehillim. We learn from it that when Hashem
shines his Innermost Will in an internalized manner, this ensures His
conduct will be revealed good with us forever.

. )" "אֱ ל ֹ ִּקים יְחָׂ ּנֵנ ּו וִּ י ָׂב ְרכֵנ ּו יָׂאֵ ר ּ ָׂפנָׂיו ִּא ּ ָׂתנ ּו סֶ לָׂה: ב, ְּ(ת ִּה ּ ִּלים סז26
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2- The process of becoming internalized, so that the Inner Will
can permeate and become fully integrated into the inner
dimension of Chochma and Bina.
Here, the Alter Rebbe is explaining the verse based on the second
meaning of ‘פנִּ ים/
ָׂ ּ ימיוּת
ִּ ִּ ּ ְפנ.’
When the Inner Will of Hashem becomes internalized in Chochma and
Bina, this causes Hashem’s conduct towards us to be revealed good.
This is because Chochma and Bina, are “Wisdom and Understanding”
of Atzilus, which guide and direct the conduct of the attributes of
Kindness and Severity and all that occurs within creation.
That is what happened at the time of the Exodus (Yetzias Mitzrayim),
when His Inner Will for the Jewish People became completely
internalized and integrated into Chochma and Bina.

אַ ף עַ ל ּגַב דְּ בִּ בְ ִּחינַת "סוֹבֵ ב כּ ו ֹּלָׂא
"כַחֲ ֵשכָׂה
ּ עָׂ ל ְִּמין" ִּמ ּצַד עַ צְ מ ֹו נֶאֱ מַ ר
,ּכָׂאו ָֹׂרה" ּ ַכ ּנַ"ל

Even though, regarding the
level of how Hashem ‘Soveiv
Kol Almin-Encompasses all
Worlds,’ i.e., Arich Anpin, it is
written, “Darkness is like
light,” i.e., there is the
possibility for unholiness to exist
just as holiness, as explained
above, so how would the
revelation of this level destroy
the unholiness of the Egyptians
and Pharoh?

We explained above that the level of Arich Anpin is analogous to the
subconscious level of the person. In the subconscious, there exists the
possibility of connecting to things that the person likes and focusing on
things that the person hates. Since the subconscious gives room for
things that the person hates, tapping into the subconscious should
seemingly not be the answer to resolving a person’s problems of being
involved in things that are harmful or hateful to the person.
Nonetheless, when a person takes what exists in his subconscious and
brings it up to his conscious mind, he becomes cognitively aware of
which aspects he truly wants, and which aspects he only wants
superficially, or what he hates, altogether. This enables him to reject
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the negative or superficial things and embrace his true, inner ambitions
and yearnings.
Similarly, on the level of Arich Anpin (the level that encompasses
Atzilus and all worlds like the subconscious encompasses the
conscious) there exists the possibility for holiness and unholiness
simultaneously. However, when this level becomes internalized in the
‘concious’ level of Chochma and Bina (Wisdom and Understanding),
then the Inner Will of Hashem becomes differentiated from the
External aspect of Hashem’s Will. This causes that Hashem’s conduct
should show how He loves holiness and hates unholiness.

אֲ בָׂל ֲה ֵרי הַ ּסוֹבֵ ב מֵ ִּאיר עַ ל י ְֵדי
,""ממַ ּלֵא ּכָׂל עָׂ ל ְִּמין
ְ ְ ּב ִּחינַת

,'ֶש ֲה ֵרי ִּמן הֶ חָׂ לָׂל נ ְִּמ ַש ְך הַ ַּקו כו

Nevertheless, the Light of how
Hashem ‘Soveiv Kol AlminEncompasses all Worlds’ i.e.,
Arich Anpin, must shine into the
world through the level of
Hashem’s Light that ‘Memalei
Kol
Almin-Permeates
all
Worlds,’ i.e., Chochma and
Bina of Atzilus which flow into
the attributes of Atzilus.
We see this process reflected in
how, from the ‘חָ לָ ל-Space for
Existence’ there comes forth a
‘קו-Ray’
ַ
of focused Divine
Light.

Originally, Hashem’s Infinite Light filled all of existence, leaving no
possibility for an entity to exist with a feeling of independence or
separateness from Hashem. To create the world, Hashem had to make
a ‘חָׂ לָׂל-Space for Existence,’ where the Infinite Light is hidden in order
to enable the existence of various levels and worlds that seem to have
their own independent existence. This ‘חָׂ לָׂל-Space for Existence’
encompasses all worlds and beings that dwell therein.
This ‘חָׂ לָׂל-Space for Existence’ has in it the potential to become worlds
and beings.
In Tanya, chapter 48, the Alter Rebbe gives an analogy of the power of
imagination. In a person’s mind he can imagine a (relatively) endless
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possibility of things and beings, creating worlds and their citizens in
his thoughts. What are those ‘worlds’ made out of? The very fabric of
his imagination.
Similarly, the ‘חָׂ לָׂל-Space for Existence’ is the fabric of Hashem’s
‘thoughts,’ as it were, from which all worlds and beings come into
existence.
Now, when a person imagines a specific object, he is taking the
unlimited potential in his imagination and limiting it into a condensed
‘ray’ of focused thought, in order to produce a specific image.
Similarly, when Hashem created all the worlds in the ‘חָׂ לָׂל-Space for
Existence,’ He took from the endless potential of possible beings and
limited it into a ‘קו-Ray’
ַּ
of focused Divine ‘thought’ to produce
specific worlds and beings.
We see from this process that the ‘Encompassing Light’ must be
focused and limited through ‘Permeating Light’ – similar to focused
specific thoughts – to produce anything specific.
Because of this, when the encompassing level of Arich Anpin shines
through Chochma and Bina of Atzilus – the permeating level – it
becomes defined and crystallized.
During this process of crystallization, the difference between the Inner
Will and the External aspect of the Will becomes fully evident.

ו ִּּמ ּצַד ִּה ְתל ְ ַּבשוּת ז ֹו ִּ ּבבְ ִּחינַת
ימא ֶש ִּהל ִּ ְּביש ּו
ָׂ ּ  "אַ ָּׂבא וְ ִּא,ְממַ ּלֵא
"שהוֹצִּ יאָׂ נ ּו ִּמ ִּּמצְ ַריִּם
ֶ  נ ְִּמ ַש ְך,"'כו
."מֵ עַ בְ דוּת לְחֵ ירוּת

Due to this internalization of
the Encompassing Light of Arich
Anpin in the ‘MemaleiPermeating Light’ of “Abba
and Imma that internalized in
themselves the ‘arms’ i.e.,
attributes of Kindness and
Severity
of
Arich
Anpin
(Hashem’s Will),” this brought
about the miracle “That He took
us out of Egypt from slavery to
freedom”
(Haggada
Shel
Pesach).

[This ends the main text of the maamar].
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The Tzemach Tzedek, in the following note, explains that, based on
the above explanation, we can understand the difference between the
miracle of Pesach and those of Chanuka and Purim, (which was the
original question of the maamar):

, וְ עַ ּיֵין מַ ה ּ ֶש ּנ ְִּת ָּׂבאֵ ר ְ ּבמָׂ קוֹם אַ חֵ ר27(
,עַ ל ּ ִּפי הַ זֹּהַ ר ֵריש ּפ ָָׂׂר ָׂשה ַו ּי ְִּק ָׂרא
 ֶשהַ ּנ ִִּּּסים,28"'"שאַ ל ְל ָׂך אוֹת כו
ְ ְ ּבעִּ ְניַן
:ָּׂב ִּאים ִּ ּב ְשנֵי מַ ְד ֵרגוֹת

,)הָׂ א' – עַ ל דֶּ ֶר ְך "הַ עְ מֵ ק ְשאָׂ לָׂה" ָׂ(שם
,וְ הַ יְינ ּו מֵ אוֹת ה' ַּב ְת ָׂראָׂ ה
.ֶש ִּּמ ְתל ַּב ֶֶשת ִּ ּבלְבו ֵּשי הַ ּ ֶט ַבע

(See what is explained
elsewhere, based on the Zohar
(Vayikra beg.) on the idea
expressed in the verse (Yeshaya
7:11), “Request for yourself a
sign [from Hashem your G-d:
Ask either from the depths or
from the heights Above],” that
miracles occur on two levels:
The first: On the level of
“…ask [a sign from Hashem]
from the depths…,” meaning
from the final letter ‘ה-Hei’ [of
Hashem’s four-letter Name
Havaya]
which
becomes
invested in the garments of
nature.

Hashem’s holiest name is ה-ו-ה-י. The final letter, the second 'ה
corresponds to the Sefira (attribute) of Malchus/Royalty. This is the

, ְב ִּדבור הַ ַמ ְת ִּחיל "וַ י ֵָּּאבֵּ ק ִּאיש עִּ מוֹ" ּ(תו ָֹׂרה אוֹר כו,ִּשלַ ח
ְ  וְ עַ יֵּין ַמה ֶּׁשנ ְִּת ָּב ֵּאר ְבפָּ ָּר ַשת וַ י27
ָּ
 ְב ִּדבור, ובְ פָּ ָּר ַשת ִּמ ֵּקץ.) ד,] ִּמ ָּשם או ִֹּר ְידך" (ע ֹו ַב ְדיָׂה א. .[  ַג ֵּבי " ִּאם ַתגְ ִּב ַיה ַכנ ֶֶּּׁׁשר,)ב
 ְבפֵּ ירוש "הַ ְש ִּקיפָּ ה ִּמ ְמע ֹון ָּק ְד ְש ָּך ִּמן,) ד,"כי עִּ ְמ ָּך ְמקוֹר ַחיִּים" ּ(תו ָֹׂרה אוֹר לד
ִּ הַ ַמ ְת ִּחיל
ָּ
ְ
 ולְ עֵּ יל סוֹף ִּדבור הַ ַמ ְת ִּחיל "לְ הָּ בִּ ין ַמה.) טו,הַ ָּש ַמיִּם ובָּ ֵּרך ֶּׁאת עַ ְמך ֶּׁאת י ְִּש ָּר ֵּאל" ּ ָׂ(תבוֹא כו

 ַג ֵּבי," ובְ ִּדבור הַ ַמ ְת ִּחיל "וַ ֲאכַ לְ ֶּׁתם ָּאכוֹל." ַג ֵּבי " ֲאנִּי הוא וְ ֹלא ַאחֵּ ר,"ֶֹּׁש ָּכתוב ַבהַ ָּג ָּדה ַמ ָּצה זו
ימנִּי כַ חו ָֹּתם" (לִּקּ וּטֵ י
ֵּ "ש
ִּ  וְ סוֹף ִּדבור הַ ַמ ְת ִּחיל.) כו," ֲא ֶּׁשר עָּ ָּשה עִּ ָּמכֶּׁ ם לְ הַ פְ לִּ יא" (יוֹאֵ ל ב
.) ב־ג,ת ֹו ָׂרה ִּשיר הַ ּ ִּש ִּירים מה

וְ עַ יֵּין ַמה ֶּׁשנ ְִּת ָּב ֵּאר ֵּמעִּ ְניָּן ֶּׁשהַ סוֹבֵּ ב ֵּמ ִּאיר עַ ל י ְֵּדי ְבחִּ ינַת ְמ ַמ ֵּלא – ְב ִּדבור הַ ַמ ְת ִּחיל "יָּבִּ יאו
.) א,לְ בוש ַמלְ כות כו'" ּ(תו ָֹׂרה אוֹר צ
.) יא, י ְַשעְ יָׂה ז." ("מֵ עִּ ם ה' אֱ ל ֹקֶ י ָׂך הַ עְ מֵ ק ְשאָׂ לָׂה א ֹו הַ גְ ֵּב ּ ַה לְמָׂ עְ לָׂה28
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lowest level of Atzilus, and is the direct source of creation. It
‘descends’ to be involved and invested in the lowliest of creations.
Since it is the level of Atzilus that ‘descends to the depths’ of the
creations, it is referred to as ‘the depths.’ Thus, asking for a sign from
Hashem from ‘the depths’ means to receive a revealed miracle from
Malchus of Atzilus.
Miracles that derive from this level become clothed in natural events.
The miracle of Purim, and the miracle of the victory of Chanuka came
clothed in nature, in perfectly Divinely orchestrated events in the Purim
story, and, on Chanuka, in the battles of the Maccabees and their
bravery and tactics etc.29
Even though it is clear that both Purim and the Maccabees’ victory
were miraculous in their outcomes, the way in which they transpired
was seemingly natural.
This is because those miracles derive from Malchus of Atzilus, the final
letter ' הof Hashem’s Name.

"וְ הַ ב' – עַ ל דֶּ ֶר ְך "הַ גְ ֵּב ּ ַה ְלמָׂ עְ לָׂה
 ּ ַכ ּנ ִִּּּסים דִּּ יצִּ יאַ ת ִּמצְ ַריִּם,)ָׂ(שם
 ֶש ּיוֹצְ ִּאים ְלג ְַמ ֵרי,ו ְּק ִּריעַ ת יַם־סוּף
.ִּמ ַ ּד ְרכֵ י הַ ּ ֶט ַבע
וְ הַ יְינ ּו לְפִּ י ֶשהוּא נ ְִּמ ַש ְך ִּמ ּגִּילּ וּי
 ַרק,"ְ ּב ִּחינַת "סוֹבֵ ב ּכָׂל עָׂ ְל ִּמין
.""ממַ ּלֵא
ְ ֶש ּ ֵמ ִּאיר עַ ל י ְֵדי ְ ּב ִּחינַת

29

The second: On the level of
“From the heights Above,”
such as the miracles of the
Exodus from Egypt and the
Splitting of the Sea, which
completely transcended the
laws of nature.
This [miracle beyond nature] is
the result of a revelation
coming from the level of how
Hashem ‘Soveiv Kol AlminEncompasses all Worlds,’ i.e.,
Arich Anpin, which shines
through the channels of how

Parenthetically, the miracle of the oil burning for eight days was
completely supernatural, similar to the miracle of Pesach, unlike the
military victory. This is one of the main reasons that the main emphasis of
Chanuka is on the miracle of the oil, more than the miracle of the physical
military victory.
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Hashem ‘Memalei Kol AlminPermeates all Worlds,’ i.e.
Chochma and Bina of Atzilus.

וְ זֶה ּו "הַ גְ ֵּב ּ ַה ְלמָׂ עְ לָׂה – ָׂ ּדא אוֹת יוּ"ד
."דְּ ֵשם ֲה ָׂויָׂה

This is the meaning of the
Zohar’s comment that “[a sign
from Hashem] from the heights
Above,” refers to the letter ‘יYud’ of the Name Havaya.

Miracles that derive from Malchus, which ‘descends to the depths’ of
creation, come clothed in natural means.
However, miracles that derive from Chochma of Atzilus,
corresponding to the first and highest letter of Hashem’s Name Havaya,
come in completely supernatural ways. This is because Chochma (and
Bina) receive from Arich Anpin, which is completely beyond the
limitations of worlds and nature.
When Chochma and Bina receive an overwhelming revelation from
Arich Anpin, from Hashem’s Encompassing Light, this is expressed in
our world as a superanatural miracle.

ימא ֶש ִּהל ִּ ְּביש ּו
ָׂ ּ וְ הַ יְינ ּו עִּ ְניַן "אַ ָּׂבא וְ ִּא
: .)כו'" ּ ַכ ּנַ"ל

This is the idea explained
earlier in the maamar of “Abba
(Chochma) and Imma (Bina)
which
internalized
in
themselves
the
‘arms’
(Kindness and Severity) of
Arich Anpin.”)

[This concludes the note of the Tzemach Tzedek].
In other words, the fact that on Pesach it was possible to celebrate on
the day of the miracle, unlike on Purim and Chanuka, is explained as
follows:
On Chanuka and Purim, when the miracles come from Malchus,
clothed in nature, only after the enemy is defeated can we celebrate.
This is the natural way of how things work in this world.
On Pesach, when the Encompassing level of the Inner Will of Hashem,
the ‘arms’ of Hashem’s love for holiness (right arm) and hate for
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unholiness (left arm), were revealed into Chochma and Bina of Atzilus,
this produced the supernatural miracle of Pesach.
Since the miracle of Pesach was from a level transcending all
limitations of the natural order, it was possible for them to feel Divine
revelation and celebrate at the same time that the Egyptians were being
punished. The revelation of Hashem was so lofty that it wasn’t blocked
out by the presence of the Egyptians.
This is in contrast to the revelation of Purim and Chanuka, which could
not be felt and celebrated until the enemies and the unholiness were
removed.
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Summary of the Maamar
Q1.
Why is it that Pesach is celebrated on the day when Hashem
miraculously destroyed our enemies, whereas Purim and Chanuka are
celebrated on the day following the victory of the Jewish People over
their enemies?
A1.
On Pesach, the Jewish People experienced a revelation of
Hashem’s Light that “Soveiv-Encompasses” all worlds. This was
expressed in supernatural miracles that completely transcend the
natural order of things. This Light is so unlimited that it is able to shine
even in a place where unholiness is still present. Thus, it was shining
to the Jewish People in their homes at the same time that it was
destroying the Egyptian firstborn.
However, the miracle of the military victory of Chanuka and Purim was
from Hashem’s Light that comes down to “Memalei-Permeate” worlds
in an orderly fashion. This was expressed in miracles that came clothed
in seemingly natural means, like a smaller army defeating a larger
army. (This is in contrast to the death of the firstborn in Egypt, when,
in one second, all the firstborns of Egypt, wherever they were, simply
dropped dead without any natural cause whatsoever). Since the
miracles of Chanuka and Purim came from the Light that follows an
orderly progression, the ‘natural’ order of things is to first remove the
unholiness and only then can the holiness be felt and perceived. This is
why only after the enemies of the Jewish People were defeated was it
possible to fully experience and celebrate the miraculous salvation
from Hashem.
Q2.
If the miracle of Pesach was from Hashem’s Light that
“Soveiv-Encompasses” everything equally, including allowing
unholiness to exist, then why would the revelation of that level cause
the destruction of unholiness?
A2.
When the Light that “Soveiv-Encompasses” everything equally
becomes internalized in the “Memalei-Permeating” Light, this
fundamentally changes how the “Soveiv-Encompassing” Light
functions.
This is similar to a person’s subconscious and conscious.
Subconsciously, a person has room for things he loves, and also has the
capacity to dwell on things he hates, or enable unhealthy practices that
could be harmful to himself. However, when he digs deep down inside
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of himself and becomes conscious of what he truly wants in life, then
he will be able to embrace his true desire and ambition and reject any
unhealthy desires that are lingering in his subconscious.
Similarly, in Hashem’s Will that encompasses all worlds, there is room
for both holiness, which Hashem loves, and also for unholiness, which
Hashem essentially hates (but wants to exist superficially, so that we
will have free choice to serve Him). However, when Hashem’s Will
becomes internalized in Chochma and Bina of Atzilus, the Wisdom and
Understanding of Atzilus (the “Memalei-Permeating” Light), then it
becomes differentiated between holiness and unholiness. This effects
that the fact that Hashem loves holiness and the Jewish People and
hates and rejects unholiness should become revealed in our world.
Lessons in the Service of Hashem from the Maamar
1- Hashem is always making miracles for us. Some are completely
supernatural and some come clothed in nature. We need to keep
our eyes open to see the miracles that Hashem is always making
for us, and celebrate them.
2- In order for us to experience the spiritual “Exodus from Egypt,”
we need to relive the process that brought it about: The Jewish
People internalized their subconscious faith and belief in
Hashem. They brought this faith into their consciousness so
that it could affect them to serve Hashem with self-sacrifice,
despite any challenges and influences from around them. This
caused Hashem’s ‘hidden’ love for the Jewish People and
holiness to be ‘consciously’ manifest in the world.
Each one of us needs to tap into our unlimited subconscious
faith and belief in Hashem and internalize it, making it fill our
entire consciousness. We need to process this faith to the point
that we realize that the only thing important in our lives is to
serve Hashem and reveal Him in the world, and all of our
material needs are of secondary concern. This will bring about
our own personal redemption, and, in turn, affect the complete
redemption through Moshiach, immediately!
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Likutay Torah English translation project:
With Hashem’s help we would like to present this installment of
Lessons in Likutay Torah.
The original text of the maamarim with  נקודותand punctuation is
presented side by side with a phrase by phrase translation and
explanation. The translation of the text is in bold whereas the
commentary is in regular font. The explanations of general concepts
that are not directly relevant to understanding the flow of the maamar
are in footnotes.
All of the commentary of the Tzemach Tzedek printed with brackets in
the original Likutay Torah have been moved to the Hebrew footnotes
and left untranslated.
The Goal
The main purpose of this project is to enable the reader to learn the
Likutay Torah in the original. By learning the words, structure, and
concepts of the maamarim, eventually they should be able to learn it by
themselves in the original.
The Ma’amarim of LIKUTEI TORAH and TORAH OR are copyright
by the Kehot Publication Society, a division of Merkos L’inyonei
Chinuch Inc., and are reprinted here with special permission. To
purchase the original visit www.Kehot.com.
I would like to thank: Kehot for permission to use the text of the
maamarim, the administrator of the  לקוטי תורה מנוקדproject for
helping with the  נקודותand punctuation, to see any Maamar from
Torah Or/Likutay Torah with נקודות
go to his website
www.ChassidutBehirah.com, to R’ Baruch Katz for creating and
managing the website, and Rabbi Yitzchok Miller for editing.
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Sponsored by:
Rabbi Roberto and Margie Szerer,
in loving memory of
Gladys Szerer-Sarah Bat Shalom Z''L
Victor Sasson-Victor Chayim Ben Saul Z’’L
Enrique Szerer-Hersh Ben Aryeh Meyer HaCohen
Z’’L
Andrea Szerer-Leah Bat Chayim HaCohen Z’’L
***

לעילוי נשמת הרה"ת ר' חיים שניאור זלמן יהודה ז"ל בן
'יבלחט"א ר' אהרן לייב שיחי
***
Every maamar from the entire Torah Or/Likutei Torah with
nekudos and punctuation is available on:
www.ChassidutBehirah.com
***
Did you enjoy this maamar? Please consider partnering in
this project making Likutei Torah/Torah Or available to
many!
To partner by giving monthly (or one time) go to

www.donorbox.org/learnchassidus
To view previous maamarim translations, go to

www.LearnChassidus.com
To place a hakdasha in an upcoming maamar, contact me
lessonsinlikutaytorah@gmail.com
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